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PREFACE 


The translations of which the present volume consists are 
the work of a scholar who died at the age of thirty-seven 
It has been felt that since the translator did not live to 
write a preface his work should be introduced by a few 
prefatory words My excuse for accepting that office is 
that I probably knew the lamented writer as well as any one 
living He was deprived of both his parents while very 
young, left almost friendless, and entrusted to my care from 
the age of fourteen He had already shown promise of 
unusual ability I sent him to King’s College School, where 
m the opmion of its distinguished Head, the Rev Dr 
Bourne, he could have done anything if only he had been 
given the health At Oxford he was awarded the Liddon 
Studentship 

Nothing can show more clearly what was thought of him 
by competent judges in Oxford than the following letter 
written by the Professor of Latin, A C. Clark ' 

“ He was one of the best scholars who passed through 
my hands at Queen’s College, and I know no one who 
made - greater , progress after coming into residence In 
those early days he had wonderful powers of work I was 
seldom so delighted as when he earned the great dis- 
tinction of being ‘ mentioned ' for the Hertford University 
Scholarship m Latin At the time everything seemed to 
be within his grasp But most unfortunately his health 
failed shortly afterwards, and he was never able to do him- 
self justice Still, of recent years he wrote a remarkable 
book, full of fine thought, brilliantly expressed, which was 
much admired by good judges I well remember, too, his 
Latin sermon preached at St. Mary’s not long ago It was 
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delivered with feeling and fire, and seemed to me an admir- 
able performance I am sure that he would have gained 
distinction in the Church, if he had lived 

“ He seemed to me a fine and noble character, free from 
all mortal taint ” 


He was a singularly refined and religious character, 
combining the acuteness of a philosophic mind with the 
fervour of a mystic. He therefore possessed undoubted 
qualifications for a study of Dionysius, with whose neo- 
Platomc ideas and mystical tendencies he was in the 
warmest sympathy 

The Introduction, containing a masterly exposition of 
Dionysian principles, is entirely the translator’s work, and, 
within the limits which he set himself, may be called 
complete. Rolt’s fervid and enthusiastic disposition led him . 
to expound Dionysius with increasing admiration as his 
studies continued. He laid his original introduction aside, 
because to his maturer judgment it seemed insufficiently 
appreciative. 


n its final form the Introduction is beyond all question 
a ver y a ble and remarkable piece of work. There are, how- 
ever, several instances where the writer’s enthusiasm and 
personal opinions have led him to unguarded language, 
bled him from realizing the dangers to which the 
teac ^ lm S tends He does indeed distinctly 
j c * , , 10n ysms has his dangers, and says in one place 

th l stud y of 15 for the few but the 
o^Jhf pL? 6 theoi 7 of the Supra-Personal Deity 

Atonempnf ° f-'knst and the Christian doctrine of the 
done m t0 ^ more thoroughly defined than is 

It is not the h * cee dmgly able pages of Rolt’s Introduction, 
but yS t tl T. nKS ,° f “ ed,tor to bis own views, 

reader’s attain™ .S® 17 r ^ 0 “ ab,e that be should caU the 
statements which ^ uesbona ble expositions, or to dogmatic 

the S ^veSTedToHoTh In « «» W« 
reader must decide. Thl r'Z, ^ 1S mth what effect the 
«ectl 7 as the Author it Th^ m °L C ° m3 f appea ,' S 
are bradteted aa notes by them2vel ad * tlonal remarl “ 
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It is only right to add that the translator laboured under 
certain disadvantages The original text of Dionysius is 
perplexing and confused, and no modem critical edition 
has as yet been produced Rolt was frequently m doubt 
what the Author had really written 

But, beside the drawback incidental to any student of 
Dionysius, there was the fact of the translator’s solitary 
position at Watermillock, a village rectory among the Lakes, 
shut off from access to libraries, and from acquaintance 
with former writers on his subject. This is a defect of 
which the translator was well aware, and of which he patheti- 
cally complained Fnends endeavoured to some extent to 
supply him with the necessary books, but the lack of 
reference to the literature of the subject will not escape the 
reader of these pages He was always an independent 
thinker rather than a person of historical investigation 
Hence it is that one branch of his subject was almost 
omitted , namely, the influence of Dionysius on the history 
of Christian thought This aspect is far too important to 
be left out Indeed Dionysius cannot be critically valued 
without it An attempt therefore has been made to supply 
this omission m a separate Essay, in order to place the reader 
in possession of the principal facts, both concerning the 
Areopagite’s disciples and cntics 
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DIONYSIUS THE AREOPAGITE 


INTRODUCTION 

I — The Author and His Influence in the 
Later Church 

The writings here translated are among the extant 
works of a theologian who professes to be St Paul’s 
Athenian convert Dionysius, and points his claim 
with a background of historical setting But the 
claim collapses beneath a considerable weight of 
anachronisms, by far the chief of which is the later 
neo-Platonism in almost every paragraph In fact, N 
these wntings appear to reflect, and even to quote, 
the doctrines of the Pagan philosopher Proclus, who 
began lecturing at Athens m A.D 430 Moreover, it 
is probable that the Hierotheus, who figures so largely 
in them, is the Syrian mystic Stephen bar Sudaili . 
a later contemporary of the same thinker ' The 
Dionysian writings may therefore be placed near 
the very end of the fifth century 

The true name of their author is entirely unknown. . 
He was probably a monk, possibly a bishop, certainly 
an ecclesiastic of some sort His home' is believed 
to have been Syria, where speculative theology was 
daring and untrammelled, and his works^ are the chief 
among the very few surviving specimens of an im- 
portant school The pious fraud by which he fathered 
them upon the Areopagite need not be branded with 
the harsh name of “ forgery,” for such a practice was 

1 
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in his day permitted and even considered laudable 
Nor does it rob them of their value, any more than 
certain parts of the prophecies ascribed to Isaiah are 
worthless because they are by another hand. If the 
Dionysian writings were historical documents the 
matter would be otherwise, just as the Gospel Nar- 
rative would lose nearly all its value if it were a later 
fabncation But they are not historical documents 
Their scope is with the workings of man’s mind and 
spirit in a region that does not change, and their 
findings are equally valid or invalid whatever be their 
date. And yet even historically they have an interest 
which does not depend on their authorship For, in 
any case, they spring from a certain reputable school 
within the Christian Church, and they were accepted 
by the Church at large. And thus their bold path 
of contemplation and philosophy is at least permis- 
sible to Chnstians This path is not for all men, but 
some are impelled to seek it, and if it is denied 
them within the Christian pale, they will go and 
°u ? r ** e ^ sew bere. Nietzsche is but one of those 
W f ave , disastrously wandered afar in search 
?t t , t ^[krch is actually to be found within the fold 
a e but studied the Dionysian writings he might 
tw rem , am ® d a Christian At the present time 
these works have an added interest in the fact that, 

a n.J e °; P at0n : Sm strong affinities with the 
somei-hin P ^!i- OSOP i hles * ndla > and may even owe 
of pint,n S dl - reCt ! y to ^ at source through the sojourn 
mav hein l Un ^ ab ' such ™t?ngs ** these 

symoathv ^ bu T rcb to raee t with discriminating 
becoming tnn ^ ndlan tea chmgs which are now 
ignored S Tho t mi lar in tiie West to be altogether 

courtesy^he^me ^ t P lonysius ” ( to give him by 
y ne name he takes upon himself) is m the 
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year 533, when, at a council held in Constantinople, 
Severus, Patriarch of Antioch, appealed to these 
writings in support of Monophysite teaching. In 
spite of this unpromising beginning they soon ac- 
quired a great reputation ; indeed, they presumably 
possessed some authority already when this first 
recorded appeal to them was made. They were 
widely read in the Eastern Church, being elucidated 
by the Commentary of St Maximus in the seventh 
century and the Paraphrase of the learned Greek 
scholar, Pachymeres, in the thirteenth or fourteenth. 
Through Engena’s Latin translation in the ninth 
century they penetrated to the Western Church, and 
were so eagerly welcomed in this country that (in 
the words of the old chronicler), “The Mystical 
Divinity ran across England like deer” They are 
often quoted with reverence by St Thomas Aquinas, 
and were, indeed, the chief of the literary forces 
moulding the mystical theology of Christendom 
Ruysbroeck slaked his thirst at their deep well, and 
so they provided a far greater than their author with 
stimulus and an articulate philosophy Were this 
their only service they would have the highest claims 
on our gratitude 

But they have an intrinsic value of their own in 
spite of their obvious defects And if their influence 
has too often led to certain spiritual excesses, yet 
this influence would not have been felt at all had 
they not met a deep spiritual want It arose not 
merely on account of their reputed authorship but 
also because the hungering heart of man found here 
some hidden manna. This manna, garnished though 
it be in alL these writings with strange and often 
untranslatable terms from the Pagan Mysteries and 
from later neo-Platonism, is yet in itself a plain and 
nourishing spiritual meat Let us now try to discover 
its quality from the twor treatises before us 
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II— His Leading Ideas The Nature of the 
Godhead in Itself 

The basis of their teaching is the doctrine of the 
Super-Essential Godhead (ynEQovoioq Ozaoyl a) We 
must, therefore, at the very outset fix the meaning 
of this term. Now the word “ Essence” or “ Being” 

( oiald ) means almost invariably an individual exist- 
ence, more especially a person, since such is the 
highest type that individual existence can in this 
world assume. And, in fact, like the English word 
“Being,” it may without qualification be used to 
mean an angel Since, then, the highest connotation 
of the term “Essence” or “Being” is a person, it 
follows that by “ Super-Essence ” is intended “Supra- 
rersonality.” And hence the doctrine of the Super- 
Essential Godhead simply means that God is, in His 
ultimate Nature, Supra-Personal 

ow an individual person is one who distinguishes 
mself from the rest of the world I am a person 

£^ use * «« sa y "I am I and I am not you” 
rsona lty thus consists in the faculty of knowing 

^ ° ne lnc *ividual among others. And 
V 4 . C i ry n ^ ture > Personality is (on one side 
of mv at a ^ mtc thing The very essence 

whovT^ S ^ e lies in that I am not 

cZ* T VC T but a member thereof 
He is ’infini> e Qt ^5 r ban< ^> is Supra-Personal because 
but in His nif* ^i. e 13 not one ® em g among others, 
thereis nothimr 113 ^ 6 , nature dwe lls on a plane where 
kmd of co^srio WhateVer beside Hims el£ The only 
what in but h Sn ? S W t may attribut e to Him is 

uT° l ^^g re Hims^f £m 

he wholly transform^ 
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tinguish between ourselves and Him because from 
our lower plane of finite Being we look up and see 
that ultimate level beyond us 

The Supfer-Essential Godhead is, in fact, precisely 
that which modem philosophy describes as the Ab- 
solute. Behind the diversities of this world there 
must be an Ultimate Unity And this Ultimate 
Unity must contain in an undifferentiated condition 
all the riches of consciousness, life, and existence 
which are dispersed m broken fragments throughout 
the world Yet It is not a particular Consciousness 
or a particular Existence. It is certainly not Uncon- 
scious, Dead or, in the ordinary sense, non-Existent, 
for all these terms imply something below instead of 
above the states to which they are opposed 

Nevertheless It is not, in Its Ultimate Nature, 
conscious (as we understand the term) for conscious- 
ness implies a state in which the thinking Subject is 
aware of himself and so becomes an Object of his 
own perception And this is impossible in the ulti- 
mate Nature of the Undifferentiated Godhead where 
there is no distinction between thinking Subject and 
Object of thought, simply because there is at that 
level no distinction of any kind whatever Similarly 
the Godhead does not, in the ordinary sense, live (for 
life is a process and hence implies distinctions) nor 
does It even (m our sense) exist, for Existence is 
contrasted with non-Existence and thus implies rela- 
tionship and distinctions Consciousness, Life, and 
Existence, as we know them, are finite states, and 
the Infinite Godhead is beyond them We cannot 
even, strictly speaking, attribute to It Unity, for 
Unity is distinguished from Plurality We must 
instead describe It as a Super-Unity which is neither 
One nor Many and yet contains in an undifferenti- 
ated state that Numerical Principle which we can 
.only grasp in its partial forms as Unity and Plurality. 
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XU. The Relation of the Godhead to 

Creation 

This principle of Plurality -which is thus transcend- 
ency contained m Its Undifferentiated Nature com- 
pels It to an eternal act of Creation. For all things 
pre-exist m It fused and yet distinct, as (shall we say ) 
in a single sensation of hunger there arc indivisibly 
felt the several needs for the different elements ot 
food which are wanted respectively to nourish the 
various kinds of bodily tissues, or as a single emotion 
contains beforehand the different separate words 
which issue forth to express it. Even so the Ulti- 
mate Godhead, brimful with Its Super-Unity, must 
overflow into multiplicity, must pass from Indifference 
into Differentiation and must issue out of its Super- 
Essential state to fashion a world of Being. 

Now since the Godhead thus pours Itself out on 
to the plane of Being (which plane itself exists 
through nothing but this outpouring), it follows that 
the Godhead comes into relation with this plane* 
or rather (inasmuch as the act is timeless) stands in 
some relation to it. If the Godhead acts creatively, 
then It is related to the world and sphere of creation . 
eternally to the sphere of creation (which otherwise 
could not exist), and thus potentially to the world 
even before the world was made Hence the God- 
head, while in Its ultimate Nature It is beyond all 
differentiations and relationships, and dwells in a 
region where there is nothing outside of Itself, yet 
on another side of Its Nature (so to speak) touches 
and embraces a region of differentiations and rela- 
tionships, is therefore Itself related to that region, 
ju S ° a sense belongs to it. Ultimately the 
Godhead is undifferentiated and unrelated, but in Its 
eternal created activity It is manifested under the 
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form of Differentiation and Relationship It belongs 
concurrently to two worlds : that of Ultimate Reality 
and that of Manifested Appearance. Hence, there- 
fore, the possibility not only of Creation but also 
Revelation (Hxtpavoig). Just as the Godhead creates 
all things by virtue of that Aspect of Its Nature 
which is (as it were) turned towards them, so It is 
revealed to us by virtue of the same Aspect turned 
towards our minds which form part of the creation 
Hence all the Scriptural Names of God, and this 
very Name “God” itself, though they apply to the 
whole Nature of the Godhead and „ not merely to 
some particular element or function thereof, yet 
cannot express that Nature in Its Ultimate Super- 
essence but only as manifested in Its relative activity. 
Dionysius, in fact, definitely teaches that doctrine 
which, when revived independently of recent years by 
Dr Bradley was regarded as a startling blasphemy . 
that God is but an Appearance 1 of the Absolute. 
And this is, after all, merely a bold way of stating 
the orthodox truism that the Ultimate Godhead is 
incomprehensible a truism which Theology accepts 
as an axiom and then is prone to ignore The 
various Names of God are thus mere inadequate 
symbols of That Which transcends all thought and 
existence. But they are undifferentiated titles because 
they are symbols which seek (though unsuccessfully) 
to express the undifferentiated Super-Essence Though 
the terms “God,” “King,” “Good,” “ Existent,” etc , 
have all different connotations, yet they all denote ' 
the same undifferentiated Deity. There are, however, 
some Names which denote not the undifferentiated 
Godhead, but certain eternally differentiated Elements 
in Its Manifestation These are the Names of the 
Three Persons in the Blessed Trinity. Whereas the 
terms “God,” “King,” “Good,” “Existent,” etc., - 

1 Appearance and Reality (2nd ed ), pp 445s - 
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denote (though they cannot express it) the same 
Reality, the term “Father” denotes something 
different from that of “Son,” and both of these 
from that of “ Holy Ghost” The whole Manifested 
Godhead is “God,” “King,” “Creator,” “Saviour, 
“Lord,” “Eternal,” “Living,” etc., but only One 
Persona of the Godhead is Father, or Son, or Holy 
Ghost. The undifferentiated titles differ from each 
other merely through our feeble grasp of the Mani- 
festation, and coalesce as our apprehension of it 
grows , the differentiated titles (diaxexQifdva or 
diaxglaeu;) represent actual distinctions in the eternal 
Manifestation Itself Thus the Absolute Godhead 
is the Super-Essence , the eternally Manifested God- 
head is the Trinity As to the reasons of this 
Dionysius deprecates all inquiry He does not, for 
instance, suggest that Relationship m this its simplest 
form cannot but exist within that side of the God- 
head which embraces and enters into this relative 
world Here, as elsewhere, his purpose in spite of 
his philosophical language, is in the deepest sense 
purely practical, and mere speculations are left on 
one side. He accepts the Eternal Distinctions of the 
Trinity because They have been revealed ; on the 
other hand, he sees that they must belong to 
the sphere of Manifestation or They could not be 
revealed 

It was said above that the Ultimate Godhead is 
Supra-Personal, and that it is Supra-Personal be- 
cause personality consists in the faculty of knowing 
oneself to be one individual among others Are 
the Persona of the Trinity then, personal, since They 
are distinguished One from Another? No, They are 
not personal, because, being the infinite Manifesta- 
tion of the Godhead, They are Super-Essential, and 
Dionysius describes Them by that title. And if it 
be urged that in one place he joins the same title 
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to our Lord’s individual Human Name and speaks 
of “the Super-Essential Jesus,” this is because the 
Personality of our Lord {and our own personality 
also through our union with Him) passes up into 
a region transcending personality, and hence while 
the Humanity of Jesus is Personal His Godhead is 
Supra-Personal This is implied m a passage from 
Hierotheus (quoted with approval by Dionysius him- 
self) which teaches that the Deity of Jesus is of an 
universal character belonging through Him to all 
redeemed mankind 

The teaching of Dionysius on the Trinity is, so 
far as it goes, substantially the same as that of St. 
Augustine or St. Thomas Aquinas , only it is ex- 
pressed in more exact, if at first sight somewhat 
fantastic, terms St Augustine , 1 for instance, teaches 
that the inner Differentiations of the Trinity belong 

1 [Augustine says indeed that the Father and the Son exist, non 
secundum substautiam, sed secundum relahvum (Dc Trtn v 6) 
But Augustine’s argument is, that while no attribute of God is acci- 
dental, yet all attributes are not said with reference to His substance 
Certain attributes of God are neither accidental nor substantial, but 
relative This applies to Dmne Fatherhood and Son-hip For the 
Father is what He is in relation to the Son, and similarly the Son to 
the Father But these are relations of “ Beings,” and are relations 
which are "eternal and unchangeable ” Augusune does not affirm a 
supra-personal reality of God behind the Trinity of manifestation For 
Augustine the bather and the Son are ultimate realnies “ But if the 
Father, in that He is called the Father, were so called m relation 
to Himself, not to the Son , and the Son, in that He is called the 
Son, were so called in relation to Himself, not to the Father , then 
both the one would be called Father, and the other Son, according 
to substance. But because the Father is not called the Father except 
m that He has a Son, and the Son is not called Son except in that He 
has a Father, these things are not said according to substance , because 
each of them is not so called in relation to Himself, but the terms are 
used reciprocally and in relation each to the other , nor yet according 
to accident, because both the being called the Father, and the being 
called the Son, is eternal and unchangeable to them Wherefore, 
although to be the Father and to be the Son is different, yet their 
substance is not different , because they are so called, not according 
to substance, but according to relation, whifch relation, however, is not 
accident, because it is not changeable ” — Aug , De Trin. v 6 — Ed ] 

B 
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solely to the realm of eternal Manifestation when he 
says that They exist secundum Rclativum and not 
secundum Substantiam 1 Also he teaches the Supra- 
Personahty of the Tnnity when he says that neither the 
undivided Trinity nor any of Its Three Persons is a 
particular individuality , 2 and St. Thomas teaches the 
same thing when he says that the Human Soul of 
Jesus does not comprehend or contain the Word 
since the Human Soul is finite (t e a particular 
individuality) while the Word is Infinite . 5 

Thus while in the Undifferentiated Godhead the 


“Persons” of the Tnnity ultimately transcend Them- 
selves and point (as it were) to a region where They 
are merged, yet in that side of Its Nature which 
looks towards the universe They shine eternally forth 
and are the effulgence of those “Supernal Rays” 
through Which all light is given us, and whence all 
energy streams into the act of creation For by 
Their interaction They circulate that Super-Essence 
Which Each of Them perfectly possesses, and so 
It passes forth from Them into a universe of Being 
Now the Godhead, while It is beyond all particular 
xieing, yet contains and is the ultimate Reality of 
all particular Being , for It contains beforehand all 
e 1CU ar creatures after a manner in which they 
nl vI m S e y , ldentlcal with It, as seems to be inl- 
and MfJ r i f P^ ra ^ that all things exist in It fused 
b^r H ?n ThuS althou gh It is not a particular 
Partfcularii-v* ^ ransc ^ ndent ma nner contains and ts 

for universal* ^ am ** 1S de y o nd a ^ universal Being, 
lor universal are apprehended by the intellect, 

1 Dt Tnn v 6 

See Dt Tnn viu. << , 

Good Not a good Per*™,?/. tb J s 8nd tbat Good, but the very 
*nd vu. xi, where L condemns aWI v bnt good Goodness”, 
employed “ m the sense of a particular' ^ h ° the word 1S 

or Jacob, or anybody else who can y,. 81 man , suc ^ 1 « Abraham, Isaac, 
* Summa, Pan ill Q x Ar t i out « b«ng P«sent ” 
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whereas the Godhead is incomprehensible and there- 
fore is described as “formless” Nevertheless It con- 
tains and is the Ultimate Reality of all umversals, 
for, even before the world was made, It eternally 
embraced and embraces all things and all the uni- 
versal, laws of their existence Thus after a tran- 
scendent manner It contains and is Universality 
And hence m Its transcendent Nature Universality 
and Particularity are contained as one and the same 
undifferentiated Fact 

But in this world of Being the particular and the 
universal aspect of things must be mutually distin- 
guished Otherwise there could, on the one hand, be 
no things, and on the other, no bond of unity between 
them. Hence, when the Super-Essence overflows in 
the act of creation, It runs, as it were, into the two 
main streams of Universal and Particular Being 
Neither of these two streams has any independent or 
concrete existence Taken separately, they are mere 
potentialities * two separate aspects, as it were, of the 
creative impulse, implying an eternal possibility of 
creation and an eternal tendency towards it, and yet 
not m themselves creative because not in themselves, 
strictly speaking, existent Nevertheless these two 
streams differ each from each, and one of them has a 
degree of reality which does not belong to the other 
Mere universal Being, says Dionysius, does not 
possess full or concrete existence , at the same time, 
since it is Being or Existence, he does not call it 
non-existent. Mere Particularity, on the other hand, 
he practically identifies with Non-entity, for the 
obvious reason that non-existence itself is a universal 
category (as applying to all existent things), and, 
therefore, cannot belong to that which has no 
universal element at all Thus the universal stream 
is an abstract ideal and possesses an abstract exist- 
ence, the particular stream is an abortive impulse and 
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possesses no actual existence whatever The one is 
the formal law of the existence universe, the other its 
rough material 

Thus these two emanating streams of potentiality 
have, from before all time, eternally welled forth and 
passed away, the universal into emptiness and the 
particular into nothingness, or rather, through 
nothingness back at once into the Super-Essence in 
a ceaseless revolution which, until the appointed 
moment arrives for Time and the temporal world to 
begin, leaves no trace outside Its Super-Essential 
Source and Dwelling and Goal. It is possible 
{though one cannot say more), that Dionysius is 
thinking especially of the difference between these 


two streams when he describes the various motions of 
the Godhead. The Particular stream of Emanation 
may be m his mind when he speaks of the circular 
movement, since the particular existences remain 
within the Super-Essence, until the moment of their 
temporal creation the Universal stream may be that 
o which he is thinking when he speaks of the direct 
and spiral movements, since both of these indicate 
an advance and would therefore be appropriate to 
express the out-raying tendency of that emanating 
uence which, even before the particular creatures 

f kind of existence for thought as 
the other stream had not 

Em y mv ® rsa ^ stream consists of currents or 
J Bein g. Ver y Life, etc. (avrostvat, 
universal Thi’ ’ ^ ° f ^ heSe CUrrents som e are more 
most universal ’ Y er y Being is, obviously, the 

transcends and £ nd smce t ^ ie Super-Essence 

that the more umveraa^ ?h U £' versaht >'' il follo f i 
higher 13 their nature Tt* Emanations are the 
it were in tho r u- Ure \ Y^s stream, in fact, runs, as 

traces for thono-ht^ OUr thought naturally 

traces , for thought cannot but seek for universal, 
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and the abstract and bloodless tendency of mere 
Philosophy comes from an undue exaltation of 
thought over life From this defect, however, Dio- 
nysius is free For, while he holds that the highest 
Emanation is the most universal, he also holds (as 
was seen) that the Emanations are in themselves the 
mere background of existence and are not fully 
existent And he expressly says that while the 
Emanations become more and more universal the 
higher we ascend towards their Source, the creatures 
become more and more individual and particular the 
higher they nse m the scale The reason is, of course, 
that the Super-Essence transcends and absorbs all 
Particularity as well as all Universality , and hence 
it is that particular things become particularized by 
partaking of It, just as universals become universalized 
by a similar process But of this more anon. 

This Universal stream of Emanations thus eternally 
possesses a land of existence, but it is an empty 
existence, like the emptiness of mere light if there 
were no objects to fill it and be made visible. The 
light in such a case would still be streaming forth 
from the sun and could not do otherwise, and there- 
fore it would not be an utter void , but it would be 
untenanted by any particular colour or shape. 
Suppose, however, that the light could be blotted out 
There would now remain the utter void of absolute 
darkness Such darkness cannot exist while the sun 
is shining in the cloudless heavens , nevertheless the 
very notion of light cannot but be contrasted in our 
minds with that of darkness which is its absence , and 
so we conceive the light to be a positive thing which 
fills the darkness even as water fills a void When 
the bowl is full of water, the void does not exist , and 
yet, since it would exist if the bowl could be wholly 
emptied, we can regard this non-existent void as the 
receptacle of the water 
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Even so the Emanations of Very Being, etc , fill, as 
it were, a void which does not and cannot exist, since 
it is, and must be, saturated with them, and yet it is, 
by the very laws of our thinking, contrasted with 
them and would, in a manner, exist if the Emana- 
tions could cease to flow from the Super-Essence. 
They, streaming eternally (as they must) from that 
overflowing Source, permeate the whole boundless 
region of the world that is to be , a region beyond 
Time and Space That region is thus their receptacle. 
The receptacle, if emptied of them (though this is 
impossible), would contain nothing, and be nothing 
whatsoever Hence, it is called Not-Being, or the 
Non-Existent (t6 /xij Sv). 

So the two Streams flow tunelessly without begin- 
ning and without end, and cross, but do not mingle * 
the Universal Stream perpetually advancing and the 
Particular Stream circling round and slipping through 
it, as it were, into the void of Nothingness (as a thing 
by its very nature invisible, would be m darkness 
even while surrounded by the light) and so returning 
into Die Super-Essence without leaving a trace behind 
it. this activity, though it must be expressed thus 
m terms of Time, is really timeless and therefore 

F the Streams are not something 
than ‘ he Super-Essence. They are s.mply 
T f crlf PeCt \° f U The y “rethe Super-Essence in 

lake tbe n ver flowing out of a 

whlch belon s s to the lake - 

same Iraki? 1 11621 flowln g from the sun are the 

e^anaw he2t that ar = m the *un, so the 

in the Suoer T^ mS arc . tkc same Power that exists 
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seen, and this corresponds to the Persons of the 
Trinity , while the same mountain viewed at a 
distance is the Stream of Universal Emanation 
And though the view becomes dimmer and dimmer 
the farther away you go, yet it is always the same 
mountain itself that is being viewed The Particular 
Stream, on the other hand, is like the same mountain 
when invisible at night, for the mountain still sends 
forth its vibrations, but these are lost in the darkness. 

Or we may compare the Super-Essence to a 
magnet and the Persons of the Trinity to its tangible 
surface, and the two emanating Streams to the positive 
and negative magnetism which are simply the essence 
of the magnet present (so to speak) at a distance 
Even so (but in a manner which is truer because 
non-spatial) the Super-Essence is in the emanating 
streams outside the Super-Essential plane and thus 
interpenetrates regions which are remote from Itself. 
It is both immanent in the world as its Principle 
of Being and outside it as transcending all categories 
of Being This contradiction is implied in the very 
word “ Emanation ” (ngtiodog) which means an act by 
which the Super-Essence goes forth from Itself 
And, in fact, Dionysius more than once definitely 
says that the Super-Essence actually passes outside 
of Itself even while It remains all the time wholly 
within itself This he expresses in one place by say- 
ing that the act of Creation is an ecstasy of Divine 
Love, This thought is vital to his doctrine, and must 
be remembered whenever in the present attempt to 
expound him, the Super-Essence is spoken of as 
“ outside ” the creatures. The Super-Essence is not, 
strictly speaking, external to anything But It is 
“outside” the creatures because (as existing simul- 
taneously on two planes) It is “ outside ” Itself And 
therefore, although the entire plane of creation is 
interpenetrated by It, yet in Its ultimate Nature It is 
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beyond that plane and so "outside” it Finite 
creatures though filled (according to their measure) 
with Its Presence, yet must, in so far as they arc 
finite, look up to It as That which is Other than 
themselves And, m this sense of being Other than 
they are, It must be described as "outside” them, 
even though (as their Principle of Being) It is within 
them. 


Thus the two emanating streams, though they pass 
outside of the Super-Essence, yet actually are the 
Super-Essence Itself And, in fact, the very term 
Emanation (ngdodog) like the collateral term Differ- 
entiation (<5 idxQicnq) may even be applied not only 
to the two Streams but also to the Persons of the 
Trinity , not only to the Magnets radiating Energy, 
so to speak, but also to its actual Surface 

This matter needs a few words of explanation 
There is in the undifferentiated (vTcegrjvco/ihrj) 
Super-Essence a Differentiation between the Three 
Divine “ Persons,” which Dionysius compares to the 
distinction between different flames m the same 
indivisible brightness And Each "Person” is an 
Emanation because Each is a Principle of outgoing 
creative Energy There is also a Differentiation 
between the various qualities and forces of the crea- 
.i'T c as 0** wc may further work out 

errtam of ° D / on y sius ) ^ light seen afar through, 
vtnon/r < ?° SpheriC A C ^ ndltlons 18 differentiated into 
FmZt,n T S t And each quality or force is an 
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a particular force) , (4) the entire process whereby the 
two Streams flow forth. This sounds confusing, but 
the difficulty vanishes if we classify these various 
meanings under two heads, viz (1) an Emanating 
Principle (it r a “Person” of the Trinity), and (2) an 
Emanating Act (whether regarded as a whole or m 
detail) This classification covers all its uses 

These two heads, in fact, correspond exactly to the 
two main uses of the word “ Differentiation ” as 
applying respectively to the Super-Essential sphere 
and to the sphere of Being. And here Dionysius 
certainly does cause needless difficulty by employing 
the same word “ Differentiation ” with these two dis- 
tinct meanings in the same passage The Persons of 
the Trinity are differentiated, but the Energy stream- 
ing from them is undifferentiated in the sense that it 
comes indivisibly from them all. In another sense, 
however, it is differentiated because it splits up into 
separate currents and forces Each of these currents 
comes from the Undivided Trinity, and yet each 
current is distinct from the others Dionysius 
expresses this truth by saying that the Godhead 
enters Undividedly into Differentiation, or becomes 
differentiated without loss of Undifference (fjvaifxbcog 
dtaxglvexai) 

Let us follow this creative process and see whither 
it leads The Super-Essence, as It transcends both 
Non-Existence and Existence, also transcends both 
Time and Eternity But from afar It is seen or felt 
as Existence and as Eternity That is to say 
Existence and Eternity are two emanating modes 
or qualities of the Universal Stream The Particular 
Stream, on the other hand, is Time-non-existent as 
yet and struggling to come to the birth but unable 
to do so until it gam permanence through min- 
gling with Eternity At a certain point, however 
(preordained in the Super-Essence wherein Time 
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slumbered), the two streams not only cross but actually 
mingle, and thus Time and the temporal world begin 
The Particular stream no longer sinks wholl) through 
the Universal, but is in part supported by it Hence 
the world of things arises like a substance hitherto 
invisible but now becoming \isiblc, and so, by this 
change, springing out of darkness into light. 

Now, when the Particular stream begins to mingle 
with the Universal, it naturally mingles first with that 
current of it which, being most universal, rani s the 
highest and so is nearest the Source It is only along 
that current that it can advance to the others which 
are further away. And that current is Being (atro- 
clvat) Thus the world-process begins (as Dionj sius 
had learnt from Genesis and from the teaching of 
Plato) as the level of dead solid matter, to which 
he gives the name of “merely existent "(ovot w&fc) 
Thence, by participating more and more in the 
Universal stream, it advances to the production of 
plant and animal and man, being by the process 
enriched with more and more qualities as Life 
(avro£&nj), Wisdom (auroooipta), and the other 
currents of the Universal stream begin to permeate 
it one by one. 

Thus the separate individuals, according to the 
various laws (Pdyoi) of their genera and species, arc 
created in this world of Time And each thing, 
while it exists in the world, has two sides to its exist- 
ence one, outside its created being (according to the 
sense of the word “outside” explained above), in the 
buper-Essence wherein all things are One Thing (as 
a 1 points meet at infinity or as according to the nco- 
Platonic simile used by Dionysius, the radu of a circle 

meC ^ cent ^ e )> ar >d the other within its own 

created being on this lower plane where all things are 
separate from each other (as all points in spa?c are 
separate or as the radu of the circle are separate 
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at the circumference). This paradox is of the very 
utmost importance. 

The various lands of existences being now created 
m this world of time, we can regard them as ranged 
m an ascending scale between Nothingness and the 
Super-Essence, each rank of being subsuming the 
qualities of those that he below it. Thus we get 
the following system in ascending order Existence, 
Life, Sensation, Reason, Spirit And it is to this 
scale that Dionysius alludes when he speaks of the 
extremities and the intermediate parts of the creation, 
meaning by the extremities the highest and the lowest 
orders, and by the intermediate parts the remainder 
The diminution of Being which we find in glancing 
down the ladder is, Dionysius tells us, no defect in 
the system of creation It is nght that a stone should 
be but a stone and a tree no more than a tree Each 
thing, being itself however lowly, is fulfilling the laws 
of its kind which pre-exist (after a transcendent 
manner) m the undifferentiated Super-Essence. If, 
however, there is a diminution of Being where such 
diminution has no place, then trouble begins to arise. 
This is, in fact, the origin and nature of evil For as 
we ascend the scale of Being, fresh laws at each stage 
counteract the laws of the stage below, the law of life 
by which the blood circulates and living things grow 
upwards counteracting the mere law of inert gravita- 
tion, and again, the laws of morality counteracting 
the animal passions And where this counter-action 
fails, disaster follows A hindered circulation means 
ill-health, and a hindered self-control means sin 
Whereas a stone is merely lifeless, a corpse is not 
only lifeless but dead , and whereas a brute is 
un-moral, a brutal man is wicked, or immoral What 
m the one case is the absence from a thing of that 
which has no proper place in it, is in the other case 
the failure of the thing’s proper virtues 
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IV— The Problem of Evil 


At wearisome length Dionysius discusses the 
problem of evil and shows that nothing is inherently 
bad. For existence is in itself good (as coming 
ultimately from the Super-Essence), and all things 
are therefore good m so far as they exist Since evil 
is ultimately non-existent, a totally evil thing would 
be simply non-existent, and thus the evil in the 
world, wherever it becomes complete, annihilates itself 
and that wherein it lodges We may illustrate this 
thought by the nature of zero in mathematics, which 
is non-entity (since, added to numbers, it makes no 
difference) and yet has an annihilating force (since it 
reduces to zero all numbers that are multiplied by it). 
Even so evil is nothing and yet manifests itself in the 
annihilation of the things it qualifies. That which we 
call evil in the world is merely a tendency of things 
towards nothingness Thus sickness is a tendency 
towards death, and death is simply the cessation of 
physical vitality. And sin is a tendency towards 
spiritual death, which is the cessation of spiritual 
vitality. But, since the ground of the soul is inde- 
structible, a complete cessation of its being is 
impossible , and hence even the devils are not 
inherently bad Were they such they would cease 
ipso facto to exist. 


Dionysius here touches incidentally on a mystica 
doctnne which, as developed by later writers, after- 
wards attained the greatest importance This doctnm 

°rHn^ eleSS , SC f tS the P° stulate > perhaps, of al 
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grave matters, be it remembered that the sinfulness 
and gravity of sin are simply due to this indestructible 
nobility of our being Man cannot become non-moral, 
and hence his capacity for wickedness The soul is 
potentially divine, and therefore may be actually 
satanic. The very devils in hell cannot destroy the 
image of the Godhead within them, and it is this 
image that sin defiles 

It follows from the ultimate non-entity of evil that, 
in so far as it exists, it can only do so through being 
mingled with some element of good To take an 
illustration given by Dionysius himself, where there is 
disease there is vitality, for when life ceases the sick- 
ness disappears in death The ugliness of evil lies 
precisely m the fact that it always, somehow or other, 
consists m the corruption of something inherently 
good 

It is, however, this ugliness of things that Dionysius 
fails to emphasize, and herein lies the great weakness 
of his teaching Not only does he, with the misguided 
zeal of an apologist, gloze deliberately over certain 
particular cruelties of the Creation and accept them 
as finite forms of good, but also he tends to explain 
away the very nature of evil in itself He tends to be 
misled by his own true theones For it is true that 
evil is ultimately non-existent. St. Augustine taught 
this when he said “ Sin is nought ”, 1 so did Julian 
of Norwich, who “ saw not sin," because she believes 

it hath no manner of substance nor any part of 
being ” 2 The fault of Dionysius is the natural failure 
of his mental type to grasp the mere facts of the 
actual world as mere facts. He is so dazzled with 
his vision of ultimate Reality that he does not feel 
with any intensity the partial realities of this finite 
universe Hence, though his theory of evil is, m the 

* on St John 1 13 Cf. Conf vu 18 , xn 11 
Revelations of Divine Love, xxvu. 



22 


DIONYSIUS THE AREOPAGITE 


mam, true, he does not quite grasp the true application 
of his theory to this world of actual facts. 

For this world is by its very nature finite. And 
hence, if the evil in it is (as Dionysius nghtly says) 
but partial, it must also be remembered (as he for a 
moment forgets) that its very existence is but partial 
And, therefore, though evil is ultimately non-existent, 
yet the bad qualities of things may, so far as this 
present world is concerned, have as much reality, or 
at least as much actuality, as their good qualities. 
And when we say that evil is ultimately non-existent 
we merely mean that evil ought to have no actuality 
here, not that it has none Dionysius calls evil a 
lapse and failure of the creature’s proper virtues 
But a lapse or failure has in it something positive, as 
he in the same breath both admits by using the word 
and also tries to explain away It is as positive as 
the virtues from which it lapses. The absence of 
light from the centre of a wooden block is nothing, 
for the light has no proper place there, but the 
absence of light from the air, where light should be, 
is darkness and is a visible shadow St. Augustine 
has crystallized this truth in his famous epigram, 
quoted above in part, which runs in full as follows * 

. ” naught, and men are naughtes when they 
sm The void left by the want of a good thing has 
a content consisting m the want Probably had 
lonysius seen more of the world’s misery and sin he 
would have had a stronger sense of this fact And 
m a case he would have given more prominence 

CrossrfChmt'” WS '* tant wnt,n 2 s at >' ast > to th ' 
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have the same meaning as it would to the world 
outside For the same reason he (like other Christian 
teachers after him) speaks of God’s transcendent Non- 
Existence without fearing lest his words should be 
interpreted as atheism In fact, to guard against 
misinterpretation he utters the express warning that 
mysteries can only be taught to the Initiated 1 

In the second place throughout his whole treatment 
of evil, he is no doubt writing with an eye on the 
dualistic heresy of the Manichees, which was prevalent 
in his day Hence the occasional indiscretion of the 
zeal with which he seeks to block every loop-hole 
looking towards dualism The result is a one-sided 
emphasis in his teaching rather than positive error. 
He rightly denies a dualism of ultimate realities , but 
he tends to ignore, rather than to deny, the obvious 
dualism of actual facts 

Before proceeding to the Method of Contemplation 
which crowns and vitalizes the entire speculative 
system of Dionysius, it will be well to bring together 
m one paragraph the various meanings he gives to 
Non-Existence 

(i) The Super-Essence transcends the distinction 
between the Aristotelian “ Matter ” and “ Form ” , but 
in this world the two are distinct from each other 
And whereas, in this world, Form without “Matter'’ 
has an abstract existence for thought, “Matter” with- 
out Form has none Thus mere “Matter” is 
non-existent And hence things both before their 
creation and after their destruction are non-existent, 
for their “ Matter ” has then no “ form " (2) Similarly 
Cood without evil exists as the highest Manifestation 
or “ Form ” of the Godhead, but evil without Good 
is formless and therefore non-existent (This does 
not mean that “ Matter ” or the world-stuff is evil, but 
that neither it nor evil is anything at all ) And since 
1 Div Nom 1 . 8 , ad fin , Myst Theol u 2 
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evil is ultimately altogether non-existent, 311^11^ 

are non-existent in so far as they are • (3) ^ on . 

the Super-Essence is, m a transcendent manner, W 

Existent as being beyond Existence, ^ndhenc 
paradox that the destructive force* of cv “ a . d havc 
higher impulse towards the Godhead bo h ^ 
the same negative principle of a disconte f . ne 

existent world — the dangerous, yet rjante*) 

(taught, among others, by St Augustine and 
that evil is a mistaken quest for Good.^ n i e 

The principle of this classification is quite simp 
It lies m the fact that Being is the most umver 
the Emanations or Forms, and that all things 
fore exist only m so far as they possess Form wen 
the want of all “ form ” is non-entity and 
things which are without any form to be non-exts » 
that want of proper “ form ” which we call evi 
tendency to non-entity and makes evil things to 
so far non-existent , the want of complete substan 
or spiritual “ form ” makes merely existent things [t • 
lifeless things) to be “ un-existent " , and the tran 
scendenceof all “ Form ” makes the Super-Essence 


be m a special sense “Non-Existent.” 

The theory of evil, as given above, is worked out 1 
a manner sufficiently startling , 

We naturally divide existent things into good an 
bad and do not think of non-existent things as being 
things at all Dionysius, with apparent perversity, 
says all things are good, and then proceeds to divide 
them into “Existent" and “ Non-Existent” 1 The 
reason is this All things have two sides to their 
being the one in the Super-Essence and the other 
in themselves. In the Super-Essence they are eter- 
nally good, even before their creation But in them- 
selves ( i e in their created essence) they were wholly 
non-existent before their temporal creation, and after 
1 Conf u 6, 12-14 Farad v 10-12 
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it are partially non-existent in so far as they are 
tainted-with evil. 


V —Contemplation 

So far this doctnne of a dual state belonging to all 
things may seem an unprofitable speculation. e 
now come to the point where its true value wi e 
seen For it underlies a profound theory of Perso 
ality and a rich method of Contemplation This pa 
of the subject is difficult, and will need close attention. 

The process of Creation advances from the simple 
to the complex as Life is added to mere Being, an 
Consciousness to Life, and Rationality to Conscious- 
ness But from this point there begins a new phase 
in the process Man, having as it were floated into 
the world down the Universal stream of Emanation, 
now enters into his spirit, and so plunges beneath the 
stream, and there below its surface finds an under- 
current which begins to sweep him in a contrary 
direction towards the Source By the downward 
movement his personality has been produced, by this 
upward movement it will be transformed. 

So man presses on towards God, and the method 
of his journey is a concentration of all his spiritual 
powers. By this method he gathers himself together 
away from outward things into the centre of his 
being And thus he gradually becomes unified and 
simplified, like the Angels whose creation Dionysius 
was able to place at the very commencement of the 
developing temporal order precisely because their 
nature is of this utterly simple and concentrated 
kind And, because the process of advance is one 
of spiritual concentration, and moves more and more 
from external things into the hidden depths of the 
soul, therefore man must cast away the separate 
forms of those elements which he thus draws from 
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the circumference into the centre of his personal 
spirit. Having sucked the nourishment from the 
various fruits growing severally m their different 
proper zones by the margin of the stream up which 
he presses, he assimilates those vitalizing elements 
into his own tissues (finding each food suited in turn 
to his advancing strength) and casts the rind away 
as a thing no longer needed And this rejection of 
the husk in which the nourishing fruit had grown 
is the process described by Dionysius as the Via 
Negativa 

Let us consider this matter more in detail. 

The first stage of Religion is anthropomorphic. 
God is conceived of as a magnified Man with an out- 
ward form. This notion contains some low degree of 
truth, but it must be spiritualized And in casting 
away the materialistic details of the conception we 
begin to enter on a Via Negativa All educated 
Christians enter on this path, though very few are 
given the task of pursuing it to the end. So first 
the notion of an outward material form is cast away 
and then the notion of change. God is now regarded 
as a changeless and immaterial Being, possessing all 
the qualities of Personality and all the capacities of 
Sensation and Perception in an eternal and spiritual 
manner This is a conception of God built up, 
largely, by the Discursive Reason and appealing to 
that side of our nature. But the Intuitive Reason 
P ierce beyond this shimmering cloud into 
the hidden Light which shines through it For the 
mind demands an Absolute Unity beyond this variety 
of Attributes And such a Unity, being an axiom 
or postulate, lies in a region behind the deductions 
o the Discursive Reason For all deduction depends 

upon axioms, and axioms themselves cannot be 
deduced 

Thus the human spirit has travelled far, but still 
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it is unsatisfied. From the simple unity of its own 
being it gazes up at the Simple Unity of the Un- 
created Light which still shines above it and beyond 
it The Light is One Thing and the human spirit 
is another All elements of difference in the human 
spirit and in the Uncreated Light have disappeared, 
but there still remains the primary distinction between 
Contemplating Subject and Contemplated Object 
The human self and the Uncreated Light stand in 
thfe mutual relationships of “ Me ” and “ Thee ” That 
which says “Me” is not the Being Which is addressed 
as “Thee”, and the Being addressed as “Thee” is 
not that which says “Me.” The two stand over 
against one another 

This relationship must now be transcended by a 
process leading to ecstasy. The human spirit must 
seek to go forth out of itself (* e out of its created 
being) into the Uncreated Object of its contempla- 
tion and so to be utterly merged So it ceases to 
desire even its own being in itself Casting selfhood 
away, it strives to gam its true being and selfhood by 
losing them m the Super-Essence Laying its intel- 
lectual activity to rest it obtains, by a higher spiritual 
activity, a momentary glimpse into the depths of the 
Super-Essence, and perceives that There the distinc- 
tion between “ Me ” and “ Thee ” is not It sees into 
the^ hidden recesses of an un plumbed Mystery in 
which its own individual being and all things are 
ultimately transcended, engulphed and transformed 
into one indivisible Light It stands just within 
the borders of this Mystery and feels the process of 
transformation already beginning within itself And, 
though the movements of the process are only just 
commenced, yet it feels by a hidden instinct the ulti- 
mate Goal whither they must lead For, as Ruys- 
broeck says “To such men it is revealed that they 
are That which they contemplate ” 
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This transcendent spiritual activity is called Un- 
knowing, For when we know a thing we can trace 
out the lines of difference which separate it from 
other things, or which separate one part of it from 
another All knowledge, m fact, consists in, or at 
least includes, the power of separating "This” from 
"That” But in the Super-Essence there are no lines 
of difference to trace, and there is no " This ” or 
"That.” Or rather, to put it differently, “ This ” and 
“ That,” being now transcended, are simply one and 
the same thing While the human spirit is yet im- 
perfect, it looks up and sees the Super-Essence far 
beyond it. At this stage it still feels itself as " this ” 
and still perceives the Super- Essence as " That” But 
when it begins to enter on the stage of spiritual 
Reflection (to use the technical term borrowed by 
Dionysius from the Mystenes) it penetrates the 
Super-Essence and darkly perceives that There the 
distinction ultimately vanishes It secs a point where 
"this” is transfigured into “That,” and “That” is 
wholly “this” And, indeed, already “That” begins 
to pour Itself totally into “this ” through the act 
whereby “this” has plunged itself into "That” 
Thus the ultimate goal of the “ego" now seen afar 
by Unknowing and attainable, perhaps, hereafter, is 
to be merged And yet it will never be lost Even 
the last dizzy leap into Absorption will be performed 
in a true sense by the soul itself and within the soul 
itself The statement of Dionysius that in the Super- 
Essence all things are “ fused and yet distinct,” when 
combined with the doctrine of human immortality, 
means nothing else. For it means that the immortality 
k uman sou l is of an individual kind ; and so 
the self, m one sense, persists even while, in another 
sense, it is merged. This is the most astounding 
paradox of all 1 . And Dionysius states the apparent 
contradiction without seeking to explain it simply 
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because, here as elsewhere, he is not much concerned 
with theory but is merely struggling to express in 
words an overwhelming spiritual experience. The 
explanation, however (if such it may be called) can 
easily be deduced from his theory of existence and 
of personality 

AH things have two sides to their existence • one 
in the Super-Essence, the other in themselves Thus 
a human personality is (in William Law’s words) an 
“ outbirth ’’ from the Godhead And having at last 
made its journey Home, it must still possess these 
two sides to its existence And hence, whereas on 
the one side it is merged, on the other it is not. Its 
very being consists of this almost incredible paradox. 
And personality is a paradox because the whole 
world is a paradox, and the whole world is fulfilled 
in personality. 

For this principle of a twofold existence underlies 
all things, and is a reflection of the Super-Essential 
Nature. As the Super-Essence has an eternal ten- 
dency to pass out of Itself by emanation, so the 
creatures have a tendency to pass out of themselves 
by spintual activity. As the Super-Essence creates 
the world and our human souls by a species of Divine 
“ecstasy,” so the human soul must return by an 
answering “ ecstasy ” to the Super-Essence. On both 
sides there is the same principle of Self-Transcend- 
ence The very nature of Reality is such that it must 
have its being outside itself. 

And this principle of self-transcendence or ecstasy 
underlies not only the solitary quest of the individual 
soul for God, but also the mutual relations of the 
various individuals with each other In all their 
social activities of loving fellowship the creatures 
seek and find themselves in one another and so 
outside of themselves It is the very essence of 
Reality that it is not self-sufficing or self-contained. 
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Not only do the creatures in which the Super-Essence 
overflows possess, by an answering mystery, their 
true being in the Super-Essence, but, as a result of 
this, they possess their true being m each other ; for 
in the Super-Essence each has its place as an element 
in One single and indivisible Reality. We have 
here, in fact, the great antinomy of the One and the 
Many, or the Universal and the Particulars, not solved 
indeed, but pronounced to be insoluble and therefore 
ultimate It penetrates into a region beyond the in- 
tellect, and that is why the intellect is finally baffled 
by it. 

The Dionysian theory that one side of our being is 
outside ourselves in the Super-Essence will be found 
incidentally to reconcile Pragmatism and Idealism 
together For Dionysius teaches that on one side of 
our being we actually develop in Time And, if this 
is so, we do as the Pragmatists assert literally make 
Reality But the other side of our being is timeless 
and eternally perfect outside ourselves And if this 
is so, then Reality, as Idealists tell us, is something 
utterly beyond all change Perhaps this paradox is 
intended in Wordsworth’s noble line — 

So build we up the being that we are 1 


VI, — Dionysius and Modern Philosophy 

Let us now consider the bearings of the Dionysian 
theory on certain other currents of modem philosophy. 

According to Dr. McTaggart each human soul 
possesses, behind its temporal nature, a timeless self 
and each one of these timeless selves is an eternal 


1 » atout 7 ° hnes from the end. With “the being that 

we aie, cf Prelude, nr 113-115 6 

“ The highest bliss 

That flesh can know is theirs — the consciousness 
Of whom they are ” 
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differentiation of the Absolute . 1 Now if these time- 
less selves are finite, then none embraces the whole 
system And, if that is so, m what does the Spiritual 
Unity of the whole consist ? If, on the other hand, 
they are infinite, then each one must embrace the 
whole System , and, if so, how can they remain dis- 
tinct ? Having the same context, they must coalesce 
even as (according to Orthodox Theology) the “ Per- 
sons” of the Trinity coalesce in the Unity behind 
the plane of Manifestation 2 Dr McTaggart’s philo- 
sophical scheme is noble, but it seems open to this 
metaphysical attack, and psychologically it appears 
to be defective as it leaves no room for worship, 
which is a prime need of the human soul. The 
Dionysian theory seems to meet the difficulty , for 
since our ultimate being is outside ourselves m the 
Super-Essence, one side of our Being is supra-per- 
sonal Our finite selves are, on that side, merged 
together in One Infinite “Self” (if It may be thus 
inadequately described) , and this Infinite Self (so to 
call It) embraces, and is the Spiritual Unity of the 
whole System And this Infinite Self, seen from 
afar, is and must be the Object of all worship until 
at last worship shall be swallowed up in the com- 
pleteness of Unknowing 

The paradox that our true existence is (in a sense) 
outside ourselves is the paradox of all life. We live 
by breath and food, and so our life is in these things 
outside our individual bodies Our life is m the air 
and in our nourishment before we assimilate it as 
our own More astonishing still, Bergson has shown 
that our perceptions are outside us in the things we 
perceive 8 When I perceive an object a living cur- 
rent passes from the object through my eyes by the 

1 Studies in Hegelian Cosmology , especially in chaps. 11. and ni. 

* St Thomas Aquinas, Summa, Pars I Q XL, Art w 

* Matitre ct Mlmoire, chap l 
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afferent nerves to the brain, and thence by the efferent 
nerves once more to the object from which it started, 
causing a mere sensation in me (z e, in my body) but 
causing me also by that sensation to have a per- 
ception outside me (i.e outside my body) in the 
thing I look at And all who gaze upon the same 
object have their perceptions outside themselves in 
that same object which yet is indivisibly one. Even 

S °i we have our true 
selfhoods in the One Super-Essence outside us, and 

yet each shall all the time have a feeling in himself 
of his own particular being without which the Super- 
Essence could not be his. r 

fo,mH^ dOC ^ ne i J 0f u UnknOW,n ^ must not be con- 
founded with Herbert Spencer’s doctrine of the 

Unknowable. The actual terms may be similar 

sPenPeTPJnlH arC at ° p P° s , ,te P° les For Herbert 

orehensinr, i C ? n ^ lve onI 7 of an intellectual ap- 
prehension, which being gone, nothing remained* 

Dionysius was familiar with a spiritual apprehen- 
sion which soars beyond the intellect Hence Her- 
PC n er Preaches ^norance concerning ultimate 

and must 5, °"Y f “ ‘5 at Ult ™ at e Reahty .s, 

that the Ulhmate Realty™? S h®* ’ ' hC ^ 

as utterlv to ^ at ast bec °mes so near 

Wh,ch separates os^from It '" ThS"^ ?' stinction 
mg of Unknowing is plain frnmfiT 4\ the mean ‘ 
the Dionysian / whole trend of 

instance?^ the p^sa/e * definiteI y stated, for 

which say that the Divine D * statue or ln others 
excess of light It i<? ar kness is dark through 

“Unknowing” was (withTh!? 055 ^ 6 that tbe word 
1 slZP C ‘ , hlS P ° Sltlve meaning) a 
£v ° lufton Criatrue, toward, the end. 
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technical term of the Mysteries or of later Greek 
Philosophy, and that this is the real explanation 
and interpretation of the inscription on the Athenian 
altar “To the Unknown God.” 1 

VII — The Psychology of Contemplation 

Be this as it may, Dionysius is unquestionably 
speaking of a psychological state to which he himself 
has been occasionally led It must, however, be 
carefully distinguished from another psychological 
state, apparently the same and yet really quite dif- 
ferent, of which there is also evidence in other writers 

Amiel speaks of a mental condition m which the 
self lies dormant, dissolved, as it were, and absorbed 
into an undifferentiated state of being , and it is well 
known that a man’s individuality may become merged 
in the impersonal existence of a crowd The con- 
trast between such a state and Unknowing consists 
wholly m the difference of spiritual values and spiritual 
intensity Amiel felt the psychic experience men- 
tioned above to be enervating. And the danger is 
fairly obvious. For this psychic state comes not 
through spiritual effort but through spiritual indo- 
lence And the repose of spiritual attainment must 
be a strenuous repose. 

The same psychic material may take either of two 
opposite forms, for the highest experiences and the 
lowest are both made of the same spiritual stuff 
That is why great sinners make great saints and 
why our Lord preferred disreputable people to the 
respectable righteous. A storm of passion may pro- 
duce a Sonata of Beethoven or it may produce an 
act of murder. All depends on the quality and 
direction of the storm So m the present instance 
There is a higher merging of the self and a lower 

1 Acts xvii 23 Cf Norden’s Agnostos Thtos 
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merging of it The one is above the level of per- 
sonality, the other beneath it, the one is religious 
the other hedonistic, the one results from spiritual 
concentration and the other from spiritual dissipation 
Apparently our souls are crystallizations, as it were, 
out of an undifferentiated psychic ocean So our 
personalities are formed, which we must keep ^ in- 
violate. To melt back, though but for a time, into 
that ocean would be to surrender our heritage and 
to incur great loss This is the objection to mere 
psychic trances But some have been called on to 
advance by the intensification of their spiritual powers 
until they have for a moment reached a very different 
Ocean, which, with its fervent heat, has burst the 
hard outer case of their finite selfhood, and so they 
have been merged in that Vast Sea of Uncreated 
Light which has brought them no loss but only 
gam 

Just as in early days some had special gifts of 
prophecy through the power of the Holy Ghost, but 
some through the power of Satan, and the test lay 
m the manifested results , 1 so m the present instance. 
We cannot doubt that the experience is true and 
valid when we see its glory shining forth in the 
humble Saints of God 

To illustrate this experience fully from the writings 
of the Saints would need a volume to itself. Let us 
take a very few examples from one or two writers of 
unquestioned orthodoxy. 

And first, for the theory of personality implied in 
it we may turn to Pascal, whose teaching amounts 
to very much the same thing as that of Dionysius 
u Le mot," he says, “ est haissable . . En tin mot , le 
Mot a deux qualitis il est tnjuste en sot , en ce qu'tl se 
fait centre du tout , tl est incommode aux autres , en 
ce quit les veut asservir • car chaque Mot est Venncmt 
1 i Cor xu. i-3 , x John iv 1-3 
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*t voudrait itre U tyran de tons Us autresf 1 Thus 
a self-centred Mot, or Personality, is wrong inherently 
and not only in its results And it is inherently 
wrong because a personality has no right to be the 
centre of things From this we may conclude 
(1) that God, as being the rightful Centre of all 
things, is not a Mot, or Personality , and (2) that the 
transcendence of our Mot, or Personality, is our highest 
duty What, then, is the goal to which this tran- 
scendence will lead us? Pascal has a clear-cut 
answer . “ 7 / ny a qut litre umversel qut soit tel . . . 
Le Bien Umversel est en nous , est nous mimes et n’est 
pas nous ” 2 This is exactly the Dionysian doctrine. 
Each must enter into himself and so must find Some- 
thing that is his true Self and yet is not his particular 
self His true being is deep within his soul and yet 
in Something Other than his individuality which is 
within his soul and yet outside of him We may 
compare St Augustine’s words * “ I entered into the 
recesses of my being . . . and saw . . . above my 
mind an Unchanging Light 3 Where, then, did I 
find Thee except in Thyself above myself ?” 4 

Now for the actual experience of Unknowing and 
of the Negative Path that leads to it The finest 
description of this, or at least of the aspiration after 
it, is to be found in the following passage from the 
Confessions of St Augustine 5 

“ Could one silence the clamorous appetites of the 
body , silence his perceptions of the earth, the water, 
and the air , could he silence the sky, and could his 
very soul be silent unto itself and, by ceasing to think 
of itself, transcend self-consciousness , could he 
silence all dreams and all revelations which the mind 
can image, yea, could he entirely silence all lan- 
guage and all symbols and every transitory thing — 

1 Pcnslcs , VL 20 (ed Havet) * lb 26, xmv 39 

• Conf vu 16 « lb x. 37. * lb lx 25 
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— inasmuch as these all say to the hearer : * We made 
not ourselves but were made by the Eternal ’ — if, after 
such words, they were forthwith to hold their peace, 
having drawn the mind’s car towards their Maker, 
and He were now to speak alone, not through them 
but by Himself, so that we might hear His word, not 
through human language, nor through the voice of 
an angel, nor through any utterance out of a cloud, 
nor through any misleading appearance, but might 
instead hear, without these things, the very Being 
Himself, Whose presence in them we love — might 
hear Him with our Spirit even as now we strain our 
intellect and reach, with the swift movement of 
thought, to an eternal Wisdom that remains un- 
moved beyond all things — if this movement were 
continued, and all other visions (being utterly unequal 
to the task) were to be done away, and this one vision 
were to seize the beholder, and were to swallow him 
up and plunge him in the abyss of its inward delights, 
so that his life for ever should be like that fleeting 
moment of consciousness for which we have been 
yearning, would not such a condition as this be an 
‘Enter thou into the joy of thy Lord’?” 

This passage describes the Via Negativa in terms 
of aspiration drawn (we cannot doubt) from experi- 
ence The soul must cast all things away * sense, 
perception, thought, and the very consciousness of 
sell , and yet the process and its final result are of 

ofWbrdsworth’t— d P ° sitlve kind We are reminded 


“Thought was not , m enjoyment it expired .” 1 

TW^ aP f ^° re - Striking is ^ Simony of St 

latio? “W S i mCe ’ kavm S no taste for specu 

lation, he is not likely to be misled by theories^ Ir 

1 Excursion, Book L 
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the Imitation of Chnst x occurs the following passage * 
“ When shall I at full gather myself m Thee, that for 
Thy love I feel not myself, but Thee only, above all 
feeling and all manner, in a manner not known to 
aU?" 

Thus he speaks longingly of a state in which the 
individual human spirit is altogether merged and has 
no self-consciousness whatever, except the mere con- 
sciousness of its merging It is conscious of God 
alone because, as an object of thought, it has gone 
out of its particular being and is merged and lost in 
Him And the way in which St Thomas describes 
this state and speaks of it as not known to all 
suggests that it was known to himself by personal 
experience 

The clearest and profoundest analysis of the state, 
based also on the most vivid personal experience of 
it, is given by Ruysbroeck The two following 
passages are examples 

“ The spirit for ever continues to burn in itself, for 
its love is eternal ; and it feels itself ever more and 
more to be burnt up in love, for it is drawn and trans- 
formed into the Unity of God, where the spirit bums 
in love. If it observes itself, it finds a distinction and 
an otherness between itself and God , but where it is 
burnt up it is undifferentiated and without distinction, 
and therefore it feels nothing but unity , for the flame 
of the Love of God consumes and devours all that it 
can enfold in its Self” 2 

“ And, after this, there follows the third way of 
feeling , namely, that we feel ourselves to be one with 
God , for, through the transformation in God, we feel 
ourselves to be swallowed up m the fathomless abyss 
of our eternal blessedness, wherein we can nevermore 
find any distinction between ourselves and God 
And this is our highest feeling, which we cannot 

1 Book III , chap xxiu. * The Sparkling Stone, chap m. 
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experience m any other way than in the bna*** , in 
love And therefore, so soon as we arc upimc 
drawn into our highest feeling, all our po not 

idle in an essential fruition, but our power 
pass away into nothingness, for then we j^lc, 

our created being And as long as without 

with an inclined spirit and with open cy , 

reflection, so long we can contemplate and n 
fruition. But, at the very moment in which se^ 
to prove and to comprehend what it is th 
we fall back into reason, and there we find J - 
tinction and an otherness between ourselves an ' 
and find God outside ourselves m mcomprenen 


Nothing could be more lucid The mot is 
in the Godhead and yet the ego still retains its m 
dividuality un-merged, and the existence o 
perfected spirit embraces these two opposite po 
fusion and distinction , 

The same doctrine is taught, though with » 
masterly clearness, by St Bernard in the De 
Deo. There is, he says, a point of rapture where tne 
human spirit “ forgets itself . . and passes who y 

into God " Such a process is " to lose yourself, as 1 
were, like one who has no existence, and to have nc l 
self-consciousness whatever, and to be emptied o 
yourself and almost annihilated ” “ As a little drop 

of water,” he continues, “blended with a l ar £ e 
quantity of wine, seems utterly to pass away * ron \ 
itself and assumes the flavour and colour of wine, and 
as iron when glowing with fire loses its original or 
proper form and becomes just like the fire , and as 
the air, drenched m the light of the sun, is so changed 
into the same shining brightness that it seems to be 
not so much the recipient of the brightness as the 
actual brightness itself so all human sensibility w 


1 The Sparkling Stone, chap, x 
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the saints must then, in some ineffable manner, melt 
and pass out of itself, and be lent into the will of 
God . The substance ( i e. personality) will remain 
but m another form ” 1 

Of this transcendent expenence St Bernard bluntly 
says . “ To expenence this state is to be deified,” and 
“Deification” is a technical term in the Mystical 
Theology of both the Eastern and the Western 
Church Though the word ddcoatg was perhaps a 
Mystery term, yet it occurs, for instance, in the 
wntings of St Macanus, and there is therefore 
nothing strange or novel in the fact that Dionysius 
uses it But he carefully distinguishes between this 
and cognate words , and his fantastic and uncouth 
diction is (here as so often) due to a straining after 
rigid accuracy The Super-Essence he calls the 
Originating Godhead, or rather, perhaps, the Origin 
of Godhead (Oeag^a), just as he calls it also “the 
Origin of Existence ” ( avaiagyla :) From this Origin 
there issues eternally, in the Universal stream of 
Emanation, that which he calls Deity or Very 
Deity (OE&zrjQ or avzoOeozTjg) This Deity, like 
Being, Life, etc , is an effluence radiating from the 
Super-Essential Godhead, and is a distant View of It 
as the dim visibility of a landscape is the landscape 
seen from afar, or as the effluent heat belongs to a 
fire. Purified souls, being raised up to the heights of 
contemplation, participate m this Effluence and so 
are deified (deovvzat) and become in a derivative 
sense, divine (decodsTg, OeZoi), or may even be called 
Gods (0eof), just as by participating m the Effluence 
or Emanation of Being all created things become in 
a derivative sense existent (otJotco&j, dvza) The 
Super-Essential Godhead (deagxia) is beyond Deity 
as It is beyond Existence, but the names “Deity” 
(6e6zqg) or “ Existent ” [&v) may be symbolically or 
1 Dt Dil Deo, chap x. 
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inadequately applied to It, as a fire may be termed 
“warm ’’from its results though its actual tempera' 
turc is of an intenser kind than this would 
imply. And the name of “ Godhead, *’ whtch belongs 
to It more properly, is given It (says Dionysius) 
merely because it is the Source of our deification. 
Thus instead of arguing from God's Divinity to man’s 
potential divinity, Dionysius argues from the acquisi- 
tion of actual divinity by certain men to God's Supra* 
Divinity. This is only another way of saying that 
God is but the highest Appearance or Manifestation 
of the Absolute. And this (as was seen above) 15 
only another way of stating the orthodox and obvious 
doctnne that all our notions of Ultimate Reality are 
inadequate. 


VIII. — The Scriptural Basis of Dionysius’s 

Doctrines 

In the treatise "Concerning the Divine Names,” 

‘TO™ see hs to reconcile his daring conceptions 
with Scripture Nor can he be said to fail. His 
argument, briefly, is that in Scripture we have a 
Kevealed Religion and that things which are Revealed 
Tt,» n ^b necc f s f r i*y to the plane of Manifestation 
h.,mlna, Vea t d ? ell S I0n interprets to us m terms of 
ar _ lf ou ght things which, being Incomprehensible, 
S? A„f . e y beyond thou g ht This is merely what 

lam^ irfS nC T t t“ h{ ^ when hc sa y sl that the Pr °* 

j ' J°^ n s Gospel reveals the mysteries of 

it actually”^ 'l’vmtur* ! 1 " For who can declare the Truth as 

has not declared it as it arufi^’ 1 ? y brolllcrs > Perhaps John himself 
powers. F^hViS but ' u ! vel L he > <mly accord, ng to his 

oy God but still a man. Joking about — on e inspired, indeed, 
something of the Truth— had ^ was ins pired he has declared 
declared anything ofrt-W^ "°l been lns P Ired he <=°uld not have 
one) he has not declared th* e Y as a m&n (though an inspired 

for a man.” aeclar ^ the whole Truth, but only what was possible 
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Eternity not as they actually are but as human 
thought can grasp them 1 The neo-Platonism of 
Dionysius does not invalidate Scripture any more 
than that of Plotinus invalidates the writings of Plato 
Dionysius merely says that there is an unplumbed 
Mystery behind the words of Scripture and stream- 
ing through them, just as Plotinus and other neo- 
Platonists hold that there is an unplumbed Mystery 
streaming through from behind Plato’s categories of 
thought And if it be urged that at least our Lord’s 
teaching on the Fatherhood of God cannot be recon- 
ciled with the doctrine of a Supra-Personal Godhead, 
the answer is near at hand . 2 For the Pagan Plotinus, 
whose doctrine is similar to that of Dionysius, gives 
this very name of “Father” to his Supra-Personal 
Absolute — or rather to that Aspect of It which comes 
into touch with the human soul 3 Moreover m the 
most rigidly orthodox Christian theology God the 

1 [What Augustine says is that St John, because he was only human, 
has not declared the whole Truth concerning Deity But this is very 
different from saying that what St John has declared does not 
correspond with the eternal Reality While Augustine holds that the 
Johanmne Revelation is not complete, he certainly held that it was 
correct as far as it goes Augustine had no conception of a Deity 
whom the qualities of self-consciousness and personality did not 
essentially represent It is more than questionable whether Augustine 
would have accepted the statement that the Prologue of St John’s 
Gospel does not record the mysteries of Eternity “ as they actually 
art ’ Augustine had a profound belief that God as He is in Himself 
co ?' e 5E onis ^ God as He is revealed. — Ed ] 

[The writer argues that Christ and Plotinus both employ the same 
eimeaiiM, Father, to the Deity But the use of the same expression 
will not prove much unless it is employed in the same meaning No 
one can seriously contend that the Pagan Plotinus meant what Jesus 
Christ meant of the Fatherhood of God Surely it is unquestionable 
oiat the Fatherhood of God meant for Jesus Christ what constituted 
God s supreme reality It was employed in a sense which is entirely 
foreign to the metaphysical doctrine of a Supra-Personal Deity The 
oemitic conception of the Godhead was not that of a neo-Platomst 
metaphysician — Ed ] 

, e -E -£nrt. I 6, 8. “We have a country whence we came, and we 
have a Father there ” 

D 
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Father is not a Personality St. Augustine, for 
instance , 1 teaches that the “Persons "of the Trinity 
are Elements whose true nature is unknown to us 1 
They correspond however, he says, to certain elements 
in our individual personalities, and hence the human 

1 [What Augustine says is that we do not speak of three essences tad 
three Gods, but of one essence and one God. Why then do we speak 
of three Persons and not of one Person ? 

“ Why, therefore, do we not call these three together one Person, 
or one Essence and one God , we say three Persons, while vre do not 
say three Gods or three Essences , unless it be because we wish some 
one word to serve for that meaning whereby the Trinity is understood, 
that we might not be altogether silent when asked, what three, while 
we confessed that they are three?" 

i Augustine’s distinction is between the genus and the species 
Thus Abraham Isaac and Jacob are three specimens of one genus. 
What he contends is that this is not the case m the Deity 2 ~ The 
essence of the Deity is unfolded in these Three And “ there is 
nothing else of that Essence beside the Tnnity ” “ In no way can any 

other person whatever exist out of the same essence ” whereas in 
mankind there can be more than three 3 Moreover the three 
specimens of the genus man, Abraham Isaac and Jacob, are more, 
collectively, than any one of them by himself “ But m God it is not 
so , for the Father, the Son and the Holy Spirit together is not a 
greater essence than the Father alone or the Son alone ” What be 
(D^TVin vn j j) ^ nnit ^ 15 not *° be explained by spacial metaphors 

Augustine then is not teaching that the Persons of the Tnnity are 
w “ ose nature is unknown to us He certainly does 
X? Jr* ? ers ? na i ,ty m thc G^head must exist otherwise than 
, “ui human limitations. But Augustine’s conception of 
no^?nnfin^f Ul ,'l Su ? ra Pe r r ! onal Absolute To him the Tnnity was 
KfrSl c' * ° f Man,f ”tation We have only to remember 
that ’ ® a oelhanis m to prove this Moreover, who can doubt 

BdoveK tV P T SyCh0 ^? Ll Conce P Uon of God as the Lover, the 
mind the innrrm , Ve which in itself is personal, represented to his 
not for Aubti K tin ^ “ d ulUmate «sence of the Deity? God i« 

tnmtv are som «<hing in which both unity and 

that which corresnnn'!? ^1? Tr lf lty of Manifestation is for Augustine 
being of Dei tv Wltt ls ldentlcal w ‘th the very essential 

as He « mnj.nly Three as known to us but Three 


• n. * ul sc “ revelation — E dI 

except because we do we ^eak of Three * Persons’ 

the word ‘Trinity » so as^ot 1°”^ ° De t 'T rn to explam the meaning of 

question ‘ Three* What ? ’ w>, t0 ** enUr / y wlthout an answer to the 
xnree What? when we confess God to be Three.” 
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soul is created (he tells us) not m the image of one 
Person in the Godhead but in the image of the whole 
Trinity 1 * Thus he by implication denies that God 
the Father is, in the ordinary sense of the word, a 
Personality And the teaching of St Thomas 
Aquinas is very similar 3 It may, perhaps, even be 
said that the germ of the most startling doctrines 
which Dionysius expounds may be actually found in 
Scripture A state, for instance, which is not know- 
ledge and yet is not ignorance, is described by St 
Paul when he says that Christians “know God or 
rather are known of Him” 8 This is the mental 
attitude of Unknowing For the mind is quiescent 
and emptied of its own powers and so receives a 
knowledge the scope and activity of which is outside 
itself in God And m speaking of an ecstatic experi- 
ence which he himself had once attained St Paul 
seems to suggest that he was, on that occasion, outside 
of himself in such a manner as hardly, in the ordinary 
sense, to retain his own identity 4 Moreover he 
suggests that the redeemed and perfected creation is 
at last to be actually merged m God ( Iva ft 6 0edg rd 
Tiavxa iv n aaiv 6 ) And the doctrine of Deification is 
certainly, in the germ, Scnptural For as Christ is 
the Son of God so are we to be Sons of God, 6 and 
Christ is reported actually to have based His own 
claims to Deity on the potential Divinity of the 
human soul. 7 Moreover we are to reign with Him 8 
and are, in a manner passing our present apprehen- 
sion, to be made like Him when we see Him as 
He is B 

Now all the boldest statements of Dionysius about 


1 

S 

5 

7 

• 


De Tnn yil 12 
Gal xv 9 
1 Cor xv 28 
John x 34-36 
1 John in. a 


1 Summa, Pars I Q XLV Art. vu. 

4 2 Cor xu 2-5 

' New Testament, patstm. 

• 2 Tim u. 12, Rev 1 6,v io,xx.6. 



44 DIONYSIUS THE AREOPAGITE 

the ultimate glory for which the human soul is 
destined are obviously true of Christ, and as applied 
to Him, they would be a mere commentary on the 
words " I and the Father are One ,” 1 Therefore if 
Christ came to impart His Life to us so that the 
things which arc' His by Nature should be ours by 
Grace, it follows that the teaching of Dionysius is in 
harmony with Scripture so long as it is made to rest 
on the Person and Work of Christ And, though 
Dionysius does not emphasize the Cross as much as 
could be wished, yet he certainly holds that Christ is 
the Channel through which the power of attainment 
is communicated to us It must not be forgotten 
that he is writing as a Christian to Christians, and so 
assumes the Work of Christ as a revealed and 
experienced Fact. And since he holds that every 
individual person and thing has its pre-existent 
limits ordained in the Super-Essence, therefore he 
holds that the Human Soul of Christ has Its pre- 
existent place there as the Head of the whole 
creation That is what he means by the phrase 
“ Super-Essential Jesus,” and that is what is taught 
in the quotation from Hierotheus already alluded 
to. No doubt the lost works of Dionysius dealt more 
fully with this subject, as indeed he hints himself 
And if, through this scanty sense of the incredible 
evil which darkens and pollutes the world, he does 
* n *k e present treatise lay much emphasis upon 
the Saviour’s Cross, yet he gives us definite teaching 
on the kindred Mystery of the Incarnation. 


IX. — Conclusion 

. ^ ^ ew wor ds on this matter and the present sketch 
is almost done. The Trinity (as was said) is Super- 

1 John x. 30 
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Essential or Supra-Personal. It is that Side of the 
Godhead which is turned towards the plane of 
Creation Each “ Person ” possesses the whole Super- 
Essence and yet Each m a different manner For 
the Father is originative and the other Two“ Persons” 
derivative. The entire Super-Essence timelessly wells 
up in the Father and so passes on (as it were), time- 
less and entire, to the Son and Spirit Thus the 
Second “ Person " of the Trinity possesses eternally 
(like the other Two “ Persons ” in the Godhead) 
nothing but this Formless Radiance. But when the 
Second “Person” becomes Incarnate this Formless 
and Simple Radiance focuses Itself (shall we say?) 
in the complex lens of a Human Individuality Or 
perhaps Christ’s Humanity should rather be compared 
to a prism which breaks that single white radiance 
into the iridescent colours of manifold human virtues. 
Thence there streams forth a glory which seeks to 
kindle in our hearts an answenng fire whereby being 
wholly consumed we may pass up out of our finite 
being to find within the Super-Essence our pre- 
determined Home. 

Such is, in outline, the teaching of this difficult 
writer who, though he tortured language to express 
the truth which struggled within him for utterance, 
yet has often been rashly condemned through being 
misunderstood. The charge of Pantheism that has 
been laid at his door is refuted by the very extrava- 
gance of the terms in which he asserts the Transcend- 
ence of the Godhead For the title “ Super-Essence” 
itself implies a Mystery which is indeed the ultimate 
Goal of the creatures but is not at present their actual 
plane of being It implies a Height which, though it 
be their own, they yet can reach through nothing 
else than a complete self-renunciation. With greater 
show of reason Dionysius has been accused of 
hostility to civilization and external things Yet here 
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again unjustly For, if in his solitary hermitage he 
lived far from the haunts of men, yet he wrote an 
entire treatise on the institutional side of Religion ; 
and he describes with impassioned enthusiasm the 
visible beauties of Nature And, in fact, in his 
treatment of evil, he goes out of his way to assert 
that the whole material world is good Outward 
things are assumed as the starting-point from which 
the human spirit must nse to another region of 
experience. Dionysius does not mean that they are 
all worthless , he simply means that they are not 
ultimate. In the passage concerning the three move- 
ments of the soul he implies that the human faculties 
are valuable though they must finally be transcended 
Even so Macarius tells us that “ Revelation ” is a 
mental state beyond “ Perception ” and beyond 
“Enlightened Vision .” 1 All our natural activities 
must first silt together the particles which form the 
block of marble before we can by the Via Negativa 
carve the image out of it And if this process of 
rejection destroys the block’s original shape, yet it 
needs, the block to work upon, and it does not seek 
to grind the whole material into powder All life, 
when rightly understood, is a kind of Via Negativa, 
and we must struggle after Certain things and then 
e iberately cast them aside, as a musician must first 
master die laws of Counterpoint and then sometimes 
l hem c ° r , as ^ Rell gion of the Law is a 
P~° n f ° r the , hl S her Religion of the Spirit 
Philnqnn^’ nu ^n re ^ ln philosophy, passed beyond 
Mosophyw,t hout obscurantism, as St Paul, nurtured 

obedipnr^ T7 Pa f Sec l be y° nd th e Law without dis- 
ontoftelnfinT 6 ? ln <? are S ood > for P°mt us 

they will hprn 6 ’ k?* we c ^ am ourselves to them 

thw b rr 3 h, ? drance to our journey, when 
they can no longer be a guide. And Dionysius 

1 Horn , vu. 5 
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would have us not destroy them but merely break 
our chains 

His doctrines are certainly dangerous Perhaps 
that is a mark of their truth For the Ultimate 
Truth of things is so self-contradictory that it is 
bound to be full of peril to minds like ours which can 
only apprehend one side of Reality at the time. 
Therefore it is not perhaps to be altogether desired 
that such doctrines should be very popular They 
can only be spiritually discerned, through the 
intensest spiritual effort. Without this they will only 
too readily lead to blasphemous arrogance and selfish 
sloth. And yet the Via Negativa, for those who can 
scale its dizzy ascent, is after all but a higher altitude 
of that same royal road which, where it traverses 
more populous regions, we all recognize as the one 
true Pilgrim’s Way For it seeks to attain its goal 
through self-renunciation. And where else are the 
true principles of such a process to be found if it be 
not in the familiar virtues of Chnstian humility and 
Christian love? 
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This Treatise contains thirteen chapters The following 

is a bnef summary of their contents. 

Chapter I Introductory The Purpose of the Treatise. 
Doctrine concerning God to be obtained from the 
Scnptures But all the Names there given Him cannot 
represent Him who is Nameless It is only Symbolical 
Theology. 

Chapter II On the Divine Unity and Distinction. 

Chapter III On the Approach to the Divine. 

Chapter IV On Goodness as a Name of Deity, including 
a discussion on the Nature of Evil- 


Chapter V On Deity as Being The three degrees 
Existence, Life, Intelligence 

Chapter VI On Deity as Life. 

Chapter VIL Deity considered as Wisdom, Reason, Truth 
Chapter VIII Deity considered as Power 

Chapter IX. Deity considered as Great and as Small 
Might be called, as Deity in relation to Space. 

Chapter X Deity as Omnipotent the .Ancient of Days. 
God m relation to Time. 

Chapter XI On God and Peace. 


Chapter XII On the Names Holy of holies, King 
kings, Lord of lords, God of gods 

Chapter XIIL On the Divine Perfection and Unity. 

So 
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CHAPTER I 

Dionysius the Presbyter, to his fellow-Presbyter Timothy. 1 
What is the purpose of the discourse , and what the 
tradition concerning the Divine Names 

I. Now, Blessed Timothy, the Outlines of Divinity* 
being ended, I will proceed, so far as in me lies, to an 
Exposition of the Divine Names And here also let 
us set before our minds the scriptural rule that in 
speaking about God we should declare the Truth, not 
with enticing words of man’s wisdom, but m demon- 
stration of the power which the Spirit * stirred up in 
the Sacred Wnters, whereby, in a manner surpassing 
speech and knowledge , 4 we embrace those truths 
which, m like manner, surpass them, m that Union 
which exceeds our faculty, and exercise of discursive, 
and of intuitive reason 5 We must not then dare to 
speak, or indeed to form any conception, of the 
hidden super-essential 6 Godhead, except those things 
that are revealed to us from the Holy Scriptures 7 

1 The name of St. Paul’s companion is intended to give colour to 
the 'writer’s pseudonym See Introduction, p 1 , cf 111. 2 

* This work is lost * 2 Cor u. 4. 

* toTi iupBfytcrmt kcX hyrditneis IfpBiyKTUi Kal hyyucrrus cuyarriniBa. 
Seelntr on “ Unknowing,” p 32. 

»c«t& t V Kpiirrova T7)r xaB’ Ttfiaf X0711C rjt xdl rotpar Suvdfttai Kal 
irtpytlaz D frequently distinguishes between the discursive and the 
intuitive reason Together they cover the whole of the intellect, cf 
Wordsworth, Prelude, xiv 1 19, 120. 

“ Hence endless occupation for the soul, 

Whether discursive or intuitive ” 

The former gives us deductions, the latter the axioms on which these 
are based. See Intr , p 26 
* See Intr , p. 4. 

T D is here contrasting the Affirmative Path of Knowing with the 
Negative Path of Unknowing The former has a value as leading up 
to the latter , but it is only safe so far as we keep within the bounds 
of Scripture Unscnprural conceptions of God are false Scriptural 
conceptions are true so far as they go , but their literal meaning must 
be transcended See Intr , p 41 f 
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For a super-essential understanding of It is proper 
to Unknowing, which lieth in the Super-Essence 
Thereof surpassing Discourse, Intuition and Being, 
acknowledging which truth let us lift up our eyes 
towards the steep height, so far as the effluent light 
of the Divine Scriptures grants its aid, and, as we 
strive to ascend unto those Supernal Rays, let us gird 
ourselves for the task with holiness and the reverent 
fear of God For, if we may safely trust the wise and 
infallible Scriptures, Divine things are revealed unto 
each created spirit in proportion to its powers, and 
m this measure is perception granted through the 
workings of the Divine goodness, the which in just 
care for our preservation divinely tempereth unto 
finite measure the infinitude of things which pass 
man s understanding For even as things which are 
intellectually discerned 1 cannot be comprehended or 
perceived by means of those things which belong to 
the senses, nor simple and imageless things by means 
of types and images, nor the formless and intangible 
essence of unembodied things by means of those 
which have bodily form , 2 by the same law of truth 
the boundless 3 Super-Essence surpasses Essences, 
e Super-Intellectual Unity surpasses Intelligences, 


ledge/ ThC Transcendent T oahs which are beyond ordinary know 

intellect V ° v * r ln the sense not merely of abstrac 

used to r= an ant™/ Personality Hence the word is oftei 

/ ’ and .voirris is often used as = spiritual, instead o 

SKSS ’ is "SSJ?, d r not 5 m P lo 7 This use of vovs and it 
oenvatives is ultimately due to the influence of Aristotle (Cf tb 

as = " personality ” tU ‘R S ? v, Thomas Aquinas regards intclltctu 

15 1116 thought repeated in three drfterer 

less — a Platonic °t a thing is simple and image 

S7fomTe,t“7 P ; r “ V 'il r ““t tb.ngs Mb, eh hav 

senses ^ rypes and symbols perceived by th 

* Or ‘'indeterminate.” 
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the One which is beyond thought surpasses the 
apprehension of thought, and the Good which is 
beyond utterance surpasses the reach of words 1 
Yea, it is an Unity which is the unifying Source of 
all unity and a Super-Essential Essence , 2 * a Mind 
beyond the reach of mind s and a Word beyond 
utterance, eluding Discourse, Intuition, Name, and 
every kind of being It is the Universal Cause of 
existence while Itself existing not, for It is beyond 
all Being and such that It alone could give, with 
proper understanding thereof, a revelation of Itself 
2 Now concerning this hidden Super-Essential 
Godhead we must not dare, as I have said, to speak, 
or even to form any conception Thereof, except those 
things which are divinely revealed to us from the 
Holy Scriptures For as It hath lovingly taught us 
m the Scnptures concerning Itself 4 the understanding 
and contemplation of Its actual nature is not acces- 
sible to any being, for such knowledge is super- 
essentially exalted above them all And many of 
the Sacred Writers thou wilt find who have declared 
that It is not only invisible and incomprehensible, 
but also unsearchable and past finding out, since 
there is no trace of any that have penetrated the 
hidden depths of Its infinitude . 5 Not that the Good 
is wholly incommunicable to anything , nay, rather, 
while dwelling alone by Itself, and having there 

1 j? lus l ^ rec grades are (i) the material world , (2) the spiritual 
world of truths, personality, etc. , (3) the Godhead which is, so to 
spade, supra-spirltual 

* * < A Supra Personal Personality See Intr , p 4 f 

vans iy*Tfr 6 s Probably not "Irrational Mind” (as Dr Inge 
"p™ tes Maximus takes it passively, as translated above 

* A ^ 30 2 7 » ^ otn ** 33 • 1 Cor 1L 11 * Eph 111. 8 

- us °“* c dvros I^your ovScybt ruv M Kpwplav airnjs kxttplay 

‘»to]\u 06 roir Two interpretations of this passage are possible (1) 
nose who have penetrated the hidden Depths cannot describe the 
>^°n(cf Dante, Par xxxiu, 55-66) , 12) Nobody has ever penetrated 
“to the ultimate Depths of Deity 
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to them that are being brought unto unity. Yea, in 
a super-essentiai manner, above the category of 
origin, It is the Origin of all origin, and the good and 
bounteous Communication (so far as such may be 1 ) of 
hidden mysteries , and, in a word, It is the life of all 
things that live and the Being of all that are, the 
Origin and Cause of all life and being through Its 
bounty which both brings them into existence and 
maintains them 

4. These mysteries we learn from the Divine 
Scriptures, and thou wilt find that in well-nigh all the 
utterances of the Sacred Writers the Divine Names 
refer in a Symbolical Revelation 2 to Its beneficent 
Emanations 3 Wherefore, in almost all consideration 
o Divine things we see the Supreme Godhead cele- 
k°ly praises as One and an Unity, 
through the simplicity and unity of Its supernatural 
indivisibility, from whence (as from an unifying 
power) we attain to unity, and through the supernal 
conjunction of our diverse and separate qualities are 
J°£ e ther each into a Godlike Oneness, and all 
JSJSVu a mutual GodJ y union - 4 And ,s 
iT™, 1 , Tnmt y because Its supernatural fecundity 
all f^p, C u a * ^k ree f°ld Personality , 6 wherefrom 
drJf n. 0d m heaven °n “rth ex.sts and 

Causp ® ffr, nan !f And It is called the Universal 
ce all things came into being through Its 

\ SJ.SS 1 ® °f receiving this communication. 

Ineffable, Vltles Since the ulUmate Godhead . w 

manifestations m the r «Oni° n ^ at I 15 Nature by speaking of I u 
4 God is “eSble ? Spher f* S « Intr > P & 

His presence m man^nr^f SC<:nds unity » see Intr * P 5 But, since 
human society), ScnotmL ^ U n es 1 - T aa umt 7 in each individual (and m 

* The meffible?^ ? Us Him “ One ” 

Bat we call Him a our conception of the Trinity 

as our ultimate Homp o because we experience His tnnal working— 
Incarnate, and as a iwf J^L Indmdua l Personality Who was once 

* God u not a Fim our hcarts - See Intr , p 7 

nse, for a cause is one event in a temporal 
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bounty, whence all being springs , and It is called 
Wise and Fair because all things which keep their 
own nature uncorrupted are full of all Divine 
harmony and holy Beauty , 1 and especially It is 
called Benevolent 2 because, in one of Its Persons, It 
verily and wholly shared in our human lot, calling 
unto Itself and uplifting the low estate of man, 
wherefrom, in an ineffable manner, the simple Being 
of Jesus assumed a compound state , 8 and the Eternal 
hath taken a temporal existence, and He who super- 
naturally transcends all the order of all the natural 
world was born in our Human Nature without any 
change or confusion of His ultimate properties And 
in all the other Divine enlightenments which the 
occult Tradition of our inspired teachers hath, by 
mystic Interpretation, accordant with the Scriptures, 
bestowed upon us, we also have been initiated appre- 
hending these things in the present life (according to 
our powers), through the sacred veils of that loving 
kindness which in the Scriptures and the Hierarchical 
Traditions , 4 * enwrappeth spiritual truths in terms 
drawn from the world of sense, and super-essential 
truths in terms drawn from Being, clothing with 
shapes and forms things which are shapeless and 
formless, and by a variety of separable symbols, 


senes, and God is beyond Tune and beyond the whole creation. Yet 
in so far as He acts on the relative plane He may, by virtue of this 
manifestation of Himself in the creation, be spoken of as a Cause 

Beauty is a sacrament and only truly itself when it points to some- 
fting beyond itself That is why “ Art for Art’s sake’’ degrades art. 
Beauty reveals God, but God is more than Beauty Hence Beauty has 
its true being outside itself in Him Cf Intr , p 31 

Love is the most perfect manifestation of God. Yet God is in a 
sense beyond even love as we know it For love, as we know it, 
implies the distinction between “me” and “thee,” and God is 
ultimately beyond such distinction. See Intr , p 35 
Jesus.” '* 7Jtro *' 1 ovvrritri Cf Myst Theol ILL, “ Super-Essential 

4 x mpm&ietctv, 1 e Ecclesiastical Tradition. 

E 
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fashioning manifold attributes of the imageless and 
supernatural Simplicity But hereafter, when we are 
corruptible and immortal and attain the blessed lot of 
being like unto Christ, then (as the Scripture saith), 
we shall be for ever with the Lord , 1 fulfilled with His 
visible Theophany in holy contemplations, the which 
shall shine about us with radiant beams of glory 
(even as once of old it shone around the Disciples at 
the Divine Transfiguration) , and so shall we, with our 
mind made passionless and spiritual, participate in a 
spiritual illumination from Him, and in an union 
transcending our mental faculties, and there, amidst 
the blinding blissful impulsions of His dazzling rays, 
we shall, in a diviner manner than at present, be like 
unto the heavenly Intelligences 2 For, as the in- 
fallible Scripture saith, we shall be equal to the angels 
and shall be the Sons of God, being Sons of the 
Resurrection 3 But at present we employ (so far as 
1D j U \ les ^’ a PP ro P ria -te symbols for things Divine , 
and then from these we press on upwards according 
° ° U j P owers *-° behold in simple unity the Truth per- 
f eiV6 ii u s P ln ^ ua i contemplations, and leaving behind 
s a uman notions of godlike things, we still the 
ctivities of our minds, and reach (so far as this may 
> Su P e r-Essential Ray,* wherein all kinds 

rf SO ^ lave ^h" pre-existent limits (in a 
cnni,? dentiy lnex P ress ible manner), that we cannot 
the <!amp n0r - Utter It, nor m any wise contemplate 
whollv pJ se ^ ln g that It surpasseth all things, and 
contains s , 0Ur knowledge, and super-essentially 

bounds of con Joined within Itself) the 

bounds of all natural sciences and forces (while yet 

| 1 Thess, iv 16 

* Luke^ 3 ,^ 0 ’* 1 T “ y ™'P°vpay[ U y youv—t e the angels 

4 tsiti ^ 0 

Contemplauo°u “pSbSedh^e'rS 3 ^^^ ** hlgher ^ 
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Its force is not circumscribed by any), and so pos- 
sesses, beyond the celestial Intelligences, 1 Its firmly 
fixed abode. For if all the branches of knowledge 
belong to things that have being, and if their limits 
have reference to the existing world, then that which 
is beyond all Being must also be transcendent above 
all knowledge 2 

5 But if It is greater than all Reason and all 
knowledge, and hath Its firm abode altogether be- 
yond Mind and Being, and circumscribes, compacts, 
embraces and anticipates all things 3 while Itself is 
altogether beyond the grasp of them all, and cannot 
be reached by any perception, imagination, conjec- 
ture, name, discourse, apprehension, or understanding, 
how then is our Discourse concerning the Divine 
Names to be accomplished, since we see that the 
Super-Essential Godhead is unutterable and name- 
less? Now, as we said when setting forth our Out- 
lines of Divinity, the One, the Unknowable, the 
Super-Essential, the Absolute Good (I mean the 
Tnnal Unity of Persons possessing the same Deity 
and Goodness), ’tis impossible to describe or to con- 
ceive in Its ultimate Nature , nay, even the angelical 
communions of the heavenly Powers Therewith which 
we describe as either Impulsions or Derivations 4 
from the Unknowable and blinding Goodness are 
themselves beyond utterance and knowledge, and 
belong to none but those angels who, in a manner 
beyond angelic knowledge, have been counted worthy 

lc 1 * e "The Angels I have throughout translated {rrtpovpivios 
^celestial” instead of “super-celestial ' 1 Presumably the meaning is 

beyond the material sky,” or “ celesUal in a transcendent sense ” 

„ *he whole of this passage shows that there is a positive element in 
Unknowing 

* Tr«vT«»> ■KpoXyirrtKii — uc contains them eternally before their 

creation 

^ u f ^ Tt TapaSoxhf XPV — * g according as we 

describe the act from above or below God sends the impulse, the 
angels receive it. 
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thereof And godlike Minds, 1 angelically 2 entering 
(according to their powers) unto such states of union 
and being deified and united, through the ceasing of 
their natural activities, unto the Light Which sur- 
passed Deity, can find no more fitting method to 
celebrate its praises than to deny It every'' manner 
of Attribute 3 For by a true and supernatural illu- 
mination from their blessed union Therewith, they 
learn that It is the Cause of all things and yet Itself 
is nothing, because It super-essentially transcends 
them all. Thus, as for the Super-Essence of the 
Supreme Godhead (if we would define the Tran- 
scendence of its Transcendent Goodness 4 ) it is not 
lawful to any lover of that Truth which is above all 
truth to celebrate It as Reason or Power or Mind or 
V/ 6 or .Being, but rather as most utterly surpassing 
all condition, movement, life, imagination, conjecture, 
name, discourse, thought, conception, being, rest, 
dwelling, union, 6 * limit, infinity, everything that exists 
And yet since, as the Subsistence 6 of goodness, It, 
y the very fact of Its existence, is the Cause of all 
mgs, in celebrating the bountiful Providence of the 
supreme Godhead we must draw upon the whole 
creation For It is both the central Force of all 
mgs, and also their final Purpose, and ts Itself 
before them all, and they all subsist in It, and 

I tJl V‘* t7t - 8 human minds 

Cf. WordsworS^Sv^/ J Q & m | nner which imitates the angels P 
the , Io8 > 102 “ Like angels stopped upon 

not on a mere speculation JV ^ ainm 15 based on “ ex P cneDCC * nd 

* “ ThiP aBi Tu 0S 
and hence occasional sL/ , wo f d has more than one meaning in D , 

makes an SdS 11 ma y = (0 Unity (* * that which 

intercourse, (3) Physical ^nt° ^ one » (2) Mental or Spiritual 

= other (1) or (2), jXbly ' (4) Sense P« rcc P Uon Hcre 1 

°-ya8onrros facapPis — t e , 

consists 5 ultimate Essence in which goodness 



THE DIVINE NAMES 


61 


through the fact of Its existence the world is brought 
into being and maintained , and It is that which all 
things desire — those which have intuitive or discur- 
sive Reason seeking It through knowledge, the next 
rank of beings through perception, and the rest 
through vital movement or the property of mere 
existence belonging to their state 1 Conscious of 
this, the Sacred Writers celebrate It by every Name 
while yet they call It Nameless 2 3 

6 For instance, they call It Nameless when they 
say that the Supreme Godhead Itself, in one of the 
mystical visions whereby It was symbolically mani- 
fested, rebuked him who said “ What is thy name ? ” 8 
and, as though bidding him not seek by any means 
of any Name to acquire a knowledge of God, made 
the answer “ Why askest thou thus after My Name 
seeing it is secret?” Now is not the secret Name 
precisely that which is above all names 4 * and nameless, 
and is fixed beyond every name that is named, not 
only in this world but also in that which is to come ? 
On the other hand, they attribute many names to It 
when, for instance, they speak of It as declaring * “ I 
am that I am,” 6 or “ I am the Life,” 6 or “ the Light,” 7 
or "God,” 8 or "the Truth,”® and when the Inspired 
Writers themselves celebrate the Universal Cause 
with many titles drawn from the whole created 

1 Man — Animal — Vegetable — Inorganic Matter For the thought 
of this whole passage, cf Shelley, Adonais “That Light whose 
smile kindles the universe ” “The property of mere existence” = 
otmi£5i) ical iienK^v hrirrjSeiJ’njTa. oil ala = an individual existence Its 
highest meaning is a “personality,” its lowest a “thing” ofamJSijr 
refers generally to its lowest meaning and = “ possessing mere 
existence,” * e “ belonging to the realm of inorganic matter ” See 
Intr.p 4 

1 This shows that there is a positive element in D ’s Via Negaiiva, 

3 Judges mi 18 

‘ a. g , Eph. 1. 21. 8 Ex. 111. 14. 

John xiv 6 T John viil 12. 

8 Gen xrviu 13. • John xiv 6 
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universe, such as “ Good,” 1 and “ Fair,” 2 and “ Wise,’’* 
as “Beloved,” 4 as “God of Gods” and “Lord of 
Lords” 6 and “Holy of Holies,” 0 as “Eternal," 7 as 
“Existent” 6 and as “Creator of Ages,” 0 as “Giver 
of Life,” 10 as “Wisdom,” 11 as “ Mind,” 12 as “ Word,” 13 
as “Knower,” 14 as “possessing beforehand all the 
treasures of knowledge,” 16 as “ Power,” 16 as " Ruler,” 17 
as “ King of kings,” 18 as " Ancient of Days ; ” 19 and 
as “ Him that is the same and whose years shall 
not fail,” 20 as “ Salvation,” 21 as “ Righteousness,” 22 as 
“ Sanctification »22 ^ << Redemption,” 23 as " Surpassing 
all things in greatness,” 24 and yet as being in “the 
still small breeze ” 26 Moreover, they say that He 
dwells within our minds, and in our souls 26 and 
bodies, 27 and in heaven and in earth, 28 and that, while 
remaining Himself, He is at one and the same time 
within the world around it and above it (yea, above 
the sky and above existence) , and they call Him a 
Sun, 29 a Star, 80 and a Fire, 31 and Water ® a Wind or 
Spirit, 83 a Dew, 34 a Cloud 86 an Archetypal Stone, 3 * 
and a Rock, 37 and All Creation, 38 Who yet (they 
declare) is no created thing 

7 Thus, then, the Universal and Transcendent 
Cause must both be nameless and also possess the 
names of all things in order that It may truly b c 
at ? amv< r. rsa * Dominion, the Centre of creation on 
w ich all things depend, as on their Cause and 




u I Cor u 16 
14 Rev xix i 
10 P.S. C1L, 25 

14 Isa. xl 15 
* 7 i Cor vi io 
M Rev xxu i 6 


• Isa. vi 3 

• Gen j. I - ® 
11 Prov vni. 


issr 17 xxv ” ^ 

^Deut xxxn, 27 . 3 

u i Cor h 2 °i6 U 12 ’ J ohn x ro 

« u 1 14 Ps xhv 21 ,f Col, II 

u _ Eev L 5 14 Rev xvn 4. 11 Dan vi 

Exxv j* ** Jer xxuL 6 ** 1 Cor 1 3 

1 Kings xix 12. ! * John xiv 17 

Isa lxvi 1 t* p s xi 

Deut iv 24 « Ps lxxxiv 6 


44 ff l CXV 1 U 24 2 ’2 ACtS Vp s ^ IlV !» j S ir h l 21 

rs xxxi 2, 3 a* i Cor xv 28 
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Origin and Goal , and that, according to the Scrip- 
tures, It may be all in all, and may be truly called 
the Creator of the world, originating and perfecting 
and maintaining all things , their Defence and Dwell- 
ing, and the Attractive Force that draws them and 
all this in one single, ceaseless, and transcendent act 1 
For the Nameless Goodness is not only the cause 
of cohesion or life or perfection in such wise as to 
derive Its Name from this or that providential activity 
alone , nay, rather does It contain all thmgs before- 
hand within Itself, after a simple and uncircumscnbed 
manner through the perfect excellence of Its one and 
all-creative Providence, and thus we draw from the 
whole creation Its appropnate praises and Its Names 

8 Moreover, the sacred writers proclaim not only 
such titles as these (titles drawn from universal 2 * or 
from particular 8 providences or providential activi- 
ties 4 * ), but sometimes they have gained their images 
from certain heavenly visions 6 (which in the holy 
precincts or elsewhere have illuminated the Initiates 
or the Prophets), and, ascribing to the super-luminous 
nameless Goodness titles drawn from all manner of 
acts and functions, have clothed It in human (fiery 
or amber) shapes 6 or forms, and have spoken of Its 
Eyes, 7 and Ears, 8 and Hair, 9 and Face, 10 and Hands, 11 
and Wings, 12 and Feathers, 13 and Arms, 14 and Back 
Parts, 16 and Feet , 18 and fashioned such mystical 

1 God is above Time 

* * g “ I am that I am,” " Good,” “ Fair ” 

* e g “ Sun,” “ Star,” “ Rock,” etc 

tup t povoiuv $ vpovoovpiivuv The first are the faculties 

of acting or being revealed in a certain way , the second are the ruults 

or manifestations of these faculties when in action 

* Thus the complete classification is (i) Analogies drawn from the 

material world, (a) universal, (6) particular , (2) psychic visions 

* Ezek l 26, 27 7 Ps. x 5 * James v 4. 

* Dan vu 9 10 Ps ttthi 17 11 Job x 8 

“ Ps xa 4 1* lfacL 14 Dent. xxxm. 27 

14 Ex xxxin 23 1* Ex xxiv 10. 
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coneeption 5 as its Crown , 1 and Throne , 4 and Cup,® 
ana Mixing Bowl,* etc , concerning which things we 
will attempt to speak when we treat of Symbolical 
Divinity. At present, collecting from the Scriptures 
w concerns the matter m hand, and employing as 
our canon the rule we have described, and guiding 

et us P roceed to an exposition of 
S ^ f ^ ames > and as the Hierarchical 

oroarh US i? r a stud y of Divinity, let us ap- 
fL sr P e\ e i odh l e contemplations (for such indeed 
of Tori wm* 1 * 0111 " ^ carts P red isposed unto the vision 
of God’* b l C xr US bn ?£ koly ears to the exposition 
instrument* "a lm P lantin g holy Truths in holy 

withholding t^ 0r< ^ in ? t0 ^ lv * ne command, and 
laughter of tiun £ s frora the mockery and 

deem those ^\ U ^ mitlat ^ or > rather, seeking to re* 

ft“” e XTotfds m God (if W “S th f e ^ ^ 

Timothv mncf ds God Thou, therefore, O good 

holy Ordmanre 5 ^ d these truths according to the 

heavenly m" 5rf 0r mUSt Aott utter or di^lge the 

myself I SS Unt ° 1116 u nimfaate » And for 

beneficent and m J? e wor thily to declare the 

NameW Nan >“ of the Unutterable 

away the word of anc ^ ^ at do not take 

y me word of Truth out of my mouth 

1 Tk ^ 


1 Rev nv j 4 . 

Ps lxxv g 

rSv varrr&v Qttewn.S:^^ , ! Prov 1*. 5 

revealed in the hefe Name belonging to God when 

5 such In *h' al}r 0S j wlu ch belong to the ultimate 
’ “ e Godhead, as such, is Nameless See 


* Erek. 1. 26, 27 
Prov uc. 5 

"IT _ . •» 


” '*«vu xix me Tf 

Godhead as such 

Intr.p 7 

T Stt man is deified by them. 
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CHAPTER II 

Concerning the XJndifferenctng and the Differentiation tn 

Divinity, and the Nature of Divine Unification and 

Differentiation 1 

I. Tis the whole Being of the Supernal Godhead 
(saith the Scripture) that the Absolute Goodness hath 
defined and revealed 2 For in what other sense may we 
take the words of Holy Writ when it tells us how the 
Godhead spake concerning Itself, and said . “ Why 
asketh thou me concerning the good? None is good 
save one, that is, God ” 8 Now this matter we have 
discussed elsewhere, and have shown that all the 
Names proper to God are always applied in Scripture 
not partially but to the whole, entire, full, complete 
Godhead, and that they all refer mdivisibly, absolutely, 
unreservedly, and wholly to all the wholeness of the 
whole and entire Godhead Indeed (as we made 
mention in the Outlines of Divinity), if any one deny 
that such utterance refers to the whole Godhead, he 
blasphemeth and profanely dares to divide the Abso- 
lute and Supreme Unity We must, then, take them 
as referring unto the entire Godhead For not only 
did the goodly Word Himself say “ I am Good ,” 4 but 

* T *pl Ttrufitrrji koI ZiaktKpifUrris 8to\oytas Ktd ris fj Btla tvceais /cal 

OtOKplo-JJ 

* The point of this section is that God’s Nature is not a sum total of 
separate Attributes. Therefore when we say that the Scriptural titles 

G°d are only symbols and tha t- the ultimate Godhead transcends 
them, we do not mean that they express only a part of His Nature (for 
His Nature has no parts), hut that they dimly suggest His whole 
nature. Hence, too, we cannot say that some of God’s titles belong 
only to one separate Person of the Trinity and others only to the other 
persons severally — «. g The Trinity, and not the Father alone, is the 
Creator of the world “The one world was made by the Father, 
through, the Son, in the Holy Ghost” (St Aug , Com on St fohn, 
l r XX. 9) 

* The title “Good ” is applied to the whole Godhead. And if that 
utte, then others too Cf Matt jax. 17 

* John r. 11 
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also one of the inspired prophets speaks of the Spirit s 
as Good * So, too, of the words " I Am that 1 f Am 
If, instead of applying these to the whole Godhead, 
they wrest them to include only one part 1 here . 
how will they explain such passages as * 1 hus * ,.j 

He that is and was and is to come, the Almtgnty. 
or “Thou art the same,” 4 or “The Spirit of Trutn 
that is, and that procecdeth from the rather 
And if they deny that the whole Godhead is U e, 
how can that Sacred Word be true Which declare • 

“ As the Father raiseth the dead and quicken# 
them, even so the Son quickcncth whom He wil , 
and also, “ It is the Spirit that quickcncth "? 
as to the Dominion over the whole world belonging 
to the whole Godhead, it is impossible, methinks- 
say (as far as concerns the Paternal and the Fiu a 
Godhead) how often in the Scriptures the ^am c 0 
“Lord” is repeated as belonging both to the Fatne 
and to the Son* moreover the Spirit, too, lS^Loro 
And the Names “Fair” and “Wise” are given 
the whole Godhead , and all the Names that belong 
to the whole Godhead ( eg "Deifying Virtue” an 
“ Cause ”) Scripture introduces into all its praises o 
the Supreme Godhead comprehensively, as when i 
saith that “all things are from God,” 9 and more m 
detail, as when it saith that “ through Him are and to 
Him are all things created,” 10 that “ all things subsist 
in Him,” 11 and that “ Thou shalt send forth Thy Spi 0 
and they shall be created ” 12 And, to sum it all in bnek 

1 Ps. cxlm io This is a further argument arising out of what b** 
been said above The point here is that we cannot limit the n 
'Good ’ to one Person of the Tnmty (The notion that the Fatne- 
is stem and the Son mollifies His sternness is false ) The rest of 
section takes other titles and shows how they are common to all Tb 1 ® 
Persons of the Tnmty 

' m I4 * 'Rev i 4. * Ps. cn *7 

. J°bn xv a6 * John v 21 7 John vi 65 

,, *,^? r bn 17 8 1 Chron xxix 14. 11 Rom 3 * 

u Ps av 30 


Ibid 
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the Divine Word Himself declared “I and the Father 
are one,” 1 and “All things that the Father hath are 
mine,” 2 and “ All mine are thine, and thine are 
mine” 3 And again, all that belongeth to the Father 
and to Himself He also ascribes in the Common 
Unity to the Divine Spirit, viz the Divine operations, 
the worship, the originating and inexhaustible crea- 
tiveness and the ministration of the bountiful gifts 
And, methinks, that none of those nurtured in the 
Divine Scriptures will, except through perversity, gain- 
say it, that the Divine Attributes in their true and 
Divine signification all belong to the entire Deity 
And, therefore, having here briefly and partially (and 
more at large elsewhere) given from the Scriptures 
the proof and definition of this matter, we intend that 
whatever title of God’s Entire Nature we endeavour 
to explain be understood as referring to the Godhead 
in Its entirety 

2 And if any one say that we herein are intro- 
ducing a confusion of all distinctions m the Deity, 4 
we for our part opine that such his argument is not 
sufficient even to persuade himself For if he is one 
utterly at enmity with the Scriptures, he will also be 
altogether far from our Philosophy ; and if he recks 
not of the Holy Wisdom drawn from the Scriptures, 
how can he reckon aught of that method by which 
we would conduct him to an understanding of things 
Divine? But if he taketh Scriptural Truth as his 
Standard, this is the -very Rule and Light by which 
we will (so far as in us lies) proceed straight to our 
defence, and will declare that the Sacred Science 
sometimes employs a method of Un difference and 
sometimes one of Differentiation , and that we must 
neither disjoin those things which are Undifferenced 

4 3 ° 1 John xyi 15. * John xvn 10 

1 e That we are seeking to destroy the distinction between the 
Persons of the Trinity 
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nor confuse those which are Differentiated , but follow- 
ing the Sacred Science to the best of our powers, 
we must lift up our eyes toward^ the Divine Rays , 
for, receiving thence the Divine Revelations as a 
noble Standard of Truth, we strive to preserve. its 
treasure in ourselves without addition, diminution, 
or distortion, and m thus preserving the Scriptures, 
we also are preserved, and are moreover enabled by 
the same to the end that we may still preserve them 
and be by them preserved 

3 Now Undifferenced Names belong to the entire 
Godhead 1 (as we showed more fully from the Scrip- 
tures in the Outlines of Divinity) To this class 
belong the following “ Super-Excellent,” “ Super- 
Divine,” “ Super-Essential,” “ Super-Vital,” “ Supra- 
Sapient,” and thereto all those titles wherein the 
negative expresses excess , moreover, all those titles 
which have a causal sense, such as “ Good,” “ Fair, 

“ Existent,” “ Lifegiving “ Wise,” and whatever titles 
are ascribed to the Cause of all good things from 
Its bountiful gifts 2 The differentiated Names, on 
the other hand, are the Super-Essential names and 
connotations of "Father,” “Son,” and "Spirit.” 
these cases the titles cannot be interchanged, nor are 
they held uncommon Again, besides this, the perfect 
and unchangeable subsistence of Jesus in our nature 
is differentiated, and so are all the mysteries of Love 
and Being therein displayed 8 


l _Th e method of TJndifference applies to the ultimate Godhead, that 
of Differentiation to the emanating Godhead The absolute and the 
relative planes of Being both belong to God On the absolute plane 
all distinctions are transcended, and the Persons exist in a manner m 
■which They would appear to us to be merged, but on the relative 
p went see that They are eternally distinct. See Intr , p 8 

because we see things which are good, fair, existent, etc., vre 
apply to God, their ultimate Cause, the titles “Good,” “Fair, 
» Sten rLi ctc " See P 36, n 6 

“mLv* Second Person was Incarnate, was crucified, etc. 

Mysteries of Lore and Being ” = iiXarBpurlmt o&o-ieSSjj fivarfjpi «. 
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4. But needs must we, methmks, go deeper into the 
matter and thoroughly explain the difference between 
UndifFerence and Differentiation as concerning God, 
in order that our whole Discourse may be made clear, 
and, being free from all doubtfulness and obscurity, 
may (to the best of our powers) give a distinct, plain, 
and orderly statement of the matter For, as I said 
elsewhere, the Initiates of our Divine Tradition 
designate the Undifferenced Attnbutes of the Tran- 
scendency Ineffable and Unknowable Permanence 
as hidden, incommunicable Ultimates, but the bene- 
ficent Differentiations of the Supreme Godhead, they 
call Emanations 1 and Manifestations , and following 
the Holy Scripture they declare that some Attributes 
belong especially to Undifference, and some, on the 
other hand, to Differentiation 2 For instance, they 
say concerning the Divine Unity, or Super-Essence, 
that the undivided Trinity holds in a common Unity 
without distinction Its Subsistence beyond Being, Its 
Godhead beyond Deity, Its Goodness beyond Excel- 


1 rpoiSovs t t iced iictpipytts, — sc the Persons of the Trinity Sec 
Intr , p 16 

The received text reads : <J>ao-i teal T?j s tlpruxtvris Ivdcrtws 
Ka ^ iZSts rijr ZtaKplcrtus ilvii rivas iSncir fcal Ivdcrtis /col Ztaxplatis 
Ki 1 45 ^ stan< k- must be translated “ They say that certain qualities 
b " on B to the said Undifference, and that to Differentiation, on the 
other hand, belong certain principles of Unity and principles of Differ- 
entiation ” This would mean that the Persons of the Trinity, though 
otsffnet from Each Other, yet have a Common Unity, or else that Each 
T h Umty ^ making It disnnet from the Other Persons 
i have ventured, however, to emend the text by omitting the last six 
Wor " s 'md making the sentence end at tlvai I believe the last six 
words have crept in from a marginal gloss or variant, which ran (I 
wjagme) as follows — elrof rivas ISncii k r X. If the MS belonged to 
a amily having seventeen or eighteen letters to a column the tlvai after 
io>cp[o-f(sr would end a line, since there are 571 letters from the be- 
pnning of the chapter to the end of that word Hence it would easily 
confused with the tlvai at the beginning of the gloss, which would 
thlrf c I ee P lnto the text. And, since the added words amount to 
in* t nr liters, they would exactly fill two lines, thus mak i ng the 
erpolation easier For the meaning, see Intr , p 6f 
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lcnce , the Identity, surpassing all things, of Its 
transcendently Individual Nature, Its Oneness above 
Unity, Its Namelessness and Multiplicity of Names, 
Its Unknowableness and perfect Intelligibility , Its 
universal Affirmation 1 and universal Negation in a 
state above all Affirmation and Negation , 2 and that 
It possesses the mutual Abiding and Indwelling (as 
it were) of Its mdivisibly supreme Persons in an 
utterly Undifferentiated and Transcendent Unity, 
and yet without any confusion 3 even as the lights 
of lamps (to use visible and homely similes) being 
in one house and wholly interpenetrating one another, 
severally possess a clear and absolute distinction each 
from each, and are by their distinctions united into 
one, and in their unity are kept distinct. Even so 
do we see, when there are many lamps in a house, 
k°w lights of them all are unified into one 

undifferentiated light, so that there shmeth forth from 
them one indivisible brightness, and no one, methmks, 
could separate the light of one particular lamp from 
t te others, in isolation from the air which embraces 
them all, nor could he see one light without another, 
inasmuch as, without confusion, they yet are wholly 
commingled 

^ an y 0ne ta ^ es out of the dwelling one of 
me burning lamps, all its own particular light will 

< 7 ep £ rt from the P lace without either carry- 
J* 10 J f Se ^ au ght of the other lights or bequeath- 
mg any of its own brightness to the rest For, as 


y t Theol I 2 "This universal Affirmation is not panthe; 

to bp non ^vict*nt Jj jg only Sill 


because evil, « Teh » held AfW 

ness that is affirmed of G«rf thouphT CX1St ' nL 1 
mailings, but not equal^’maT ' SUrpaSSCS * 

of “Yes » Thus^-vi^!! 1 ^^ “ N °>” and “No” the P 0SSl1 
God’s absolute existenn* No ” belong to the relative w 

* The Peions tWK ^ y ° nd Such See Intr , p - 

Godhead transcends unity S^intf 6 p ^ n0t confuscd because 
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I said, the entire and complete union of the lights 
one with another brought no confusion or commixture 
in any parts — and that though the light is literally 
embodied m the air and streams from the material 
substance of fire The Super-Essential Unity of God, 
however, exceedeth (so we declare) not only the 
unions of material bodies, but even those of Souls 
and of Intelligences, which these Godlike and celestial 
Luminanes in perfect mutual interpenetration super- 
naturally and without confusion possess, through 
a participation corresponding to their individual 
powers of participating in the All-Transcendent 
Unity 1 

5 There is, on the other hand, a Differentiation 
made in the Super-Essential Doctrine of God — not 
merely such as I have just mentioned (viz. that m 
the very Unity, Each of the Divine Persons possesses 
without confusion Its own distinct existence), but also 
ttiat the Attributes of the Super-Essential Divine 
Generation are not interchangeable. 2 The Father 
alone is the Source of the Super-Essential Godhead, 
and the Father is not a Son, nor is the Son a Father ; 
for the Divine Persons all preserve, Each without 
alloy, His own particular Attributes of praise. Such, 
the instances of Undifference and of 
Differentiation in the Ineffable Unity and Subsistence 
of God And if the term “ Differentiation ” be also 
th t0 t ^ ie bounteous act of Emanation whereby 
the Divine Unity, brimming Itself with goodness m 
he excess of Its Undifferenced Unity thus enters 

e m Material things are merged by being united (e g drops of water). 
G ,, or an £ e h being united through love (whereby they participate in 
fused ar< ; not mer £ ed hut remain distinct even while being, as it were, 
with lnt ° a sln ®' e s P ,nlua l unity more perfect than the fusion of water 
"^he Persons of the Trinity are still more perfectly united 

1 111(5 1 s * me time still more utterly distinct 

l-\ t ,* 0 «nds of Differentiation (i) Distinctness of Existence, 
(2) Difference of Functions 
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into Multiplicity, 1 yet an undiffcrcnccd unity worketh 
even m those differentiated acts whereby, m ceaseless 
communications, It bestows Being, Life, and Wisdom, 
and those other gifts of the all-creative Goodness m 
respect of which (as we behold the communications 
and the participants thereof) we celebrate those 
things wherein the creatures supcmaturally partici- 
pate. Yea, 'tis a common and undifferenccd activity 
of the whole Godhead that It is wholly and entirely 
communicated unto each of them that share It and 
unto/none merely in part , * even as the centre of a 
circle is shared by all the radii which surround it in 
a circle, 8 and as there are many impressions of a 
seal all sharing in the seal which is their archetype 
while yet this is entire, nor is it only a part thereof 
that belongeth unto any of them. But the Incom- 
municable All-creative Godhead transcends all such 
symbols in that It is beyond Apprehension nor hath 

, f n I other niode of communion such as to join It 
unto the participants 4 

Perhaps, however, some one will say : “ The seal is 
not e ntlr e and ^ same Jn a]J the rinted codes’ 1 

n " ls not due to the seal itself (for it 

diff?r^ f r W i° y L and iden tically to each), but the 
imoreqen substances which share it makes the 
be P differerit ° f T? the one » entlre > identical archetype to 
and smnntv, Y ls t an ce, if they are soft, plastic, 

n".ther h*d “d "° P™‘ a " d *5 

unstable i-h~ an ^ resistent , nor yet melting and 
unstable, the impnnt will be deaf, plain, and per- 

»n aU t^trStL t \%! J °, d,ffer ^ t,atcd Godhead is actually prestft 
energies and yet It remai^ 11 ^ II , K multiplied (as it were) m 

* D here touch es 1H^£ b ? Slble * Seelntr/p x 7 . 

and material thicw Cf cl fj m ^ amen tal difference between spiritual 

or clay that to dmde ,< n!?, " “, Tnie l° y c has this different fro® 

* Plotinus uses the to UJce ” 

* D is always on his (•&*'*' I). 

1 on ius guard against Pantheism. 
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manent ; but if the aforesaid fitness should in aught 
be lacking, then the material will not take the 
impression and reproduce it distinctly, and other such 
results will follow as an unsuitable material must 
bring about. 

6. Again, it is by a Differentiated act of God’s 
benevolence that the Super-Essential Word should 
wholly and completely take Human Substance of 
human flesh and do and suffer all those things which, 
m a special and particular manner, belong to the 
action of His Divine Humanity In these acts the 
Father and the Spirit have no share, except of course 
that they all share in the loving generosity of the 
Divine counsels and in all that transcendent Divine 
working of unutterable mysteries which were per- 
formed in Human Nature by Him Who as God and 
as the Word of God is Immutable 1 So do we stnve 
to differentiate the Divine Attributes, according as 
these Attributes are Undifferenced or Differentiated.* 

7 Now all the grounds of these Unifications, and 
Differentiations in the Divine Nature which the 
Scriptures have revealed to us, we have explained in 
the Outlines of Divinity, to the best of our abilities, 
toting separately of each The latter class we have 
philosophically unravelled and unfolded, and so have 
sought to guide the holy and unspotted mind to con- 
template the shining truths of Scripture, while the 
former class we have endeavoured (in accordance 
with Divine Tradition) to apprehend as Mysteries in 
a manner beyond the activities of our minds * For 


Redemption is a work performed by the whole Trinity through the 
‘^cona Person. (So, too, is Creation Cf. p 65, n. 2.) 
rf Wc *tnve to distinguish the two planes of Being In God 
» tt ^ ree< ^ * “ Neither confounding the Persons,” etc. 

,, Y^difference belongs to the ultimate Godhead, Differentiation to 
« * ,r lstm £ tl0n between the Three Persons of the Trinity The former 
tne sphere of Mystical Theology, the latter is that of Dogmatic 
eology The former implies the Via Negaitva the latter the Via 
Affirmaitva 


T 
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all Divine things, even those that are revealed to us, 
are only known by their Communications Their 
ultimate nature, which they possess m their own 
original being, is beyond Mind and beyond all Being 
and Knowledge 1 For instance, if we call the Super- 
Essential Mystery by the Name of M God," or " Life," 
or “ Being,” or “ Light,” or ” Word,” we conceive of 
nothing else than the powers that stream Therefrom 
to us bestowing Godhead, Being, Life or Wisdom;* 
while that Mystery Itself we strive to apprehend by 
casting aside all the activities of our mind, since 
we behold no Deification, 3 or Life, or Being, which 
exactly resembles the altogether and utterly Tran- 
scendent Cause of all things Again, that the Father 
is Originating Godhead while Jesus and the Spint 
are (so to speak) Divine Off-shoots of the Paternal 
Godhead, and, as it were, Blossoms and Super-Essential 
Shimngs Thereof we learn from Holy Scripture ; but 
how these things are so we cannot say, nor yet 
conceive. 


8 Just so far can the powers of our minds attain 
as r ^°, see “ lat a N spiritual paternity and sonship is a 
t? . 1 ° e f to ^ e< ^ fr° m the all-transcendent Archetypal 
., a ° OC ^i Sonship both upon us and also upon 
the celestial Powers . whereby Godlike Minds receive 


Godhead 1 lead ns up into the Undifferenc 

l th =™«lves (Cf p 70 , n 3 1 

them. But on the ^? rc hes.) Into that region we cannot tra 

* These terms may be ’thus classified — 

Sphere of Actmty Nature ol 

J(0 Gr*« . . Gift. 

(u) Naiure ' ' • Godhead 

(I) Material existence -n 


Form under vhich G 

is manifested- 


is 

“God 

“Being 
“Life 17 
‘ Light 




Wor 
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the states and names of Gods, and Sons of Gods, and 
Fathers of Gods, such paternity and sonship being 
perfected in a spiritual manner (z e incorporeally, 
immaterially, and invisibly) because the Divine Spirit 
setteth above all invisible Immateriality and Deifica- 
tion, and the Father and the Son, supematurally 
transcend all spiritual fatherhood and sonship 1 For 
there is no exact similitude between the creatures 
and the Creative Originals , 2 * * * * * for the creatures possess 
only such images of the Creative Originals as are 
possible to them, while the Originals Themselves 
transcend and exceed the creatures by the very 
nature of Their own Originality To employ human 
examples, we say that pleasant or painful conditions 
produce in us feelings of pleasure or pain while yet 
they possess not these feelings themselves , and we 
do not say that the fire which warms and bums is 
itself burnt or warmed Even so if any one says that 
Very Life lives, or that Very Light is enlightened, he 
will be wrong (according to my view) unless, perchance, 
he were to use these terms in a different sense from 
the ordinary one to mean that the qualities of created 
things pre-exist, after a superlative manner as touching 
their true Being in the Creative Originals. 8 

9 Even the plainest article of Divinity, namely the 

1 The act by which one spirit or soul imparts spiritual life to another 
J* a manifestation in time of a Mystery which is eternally perfect in the 
Trinity, and would be impossible were it not ultimately rooted in that 
Mystery Just as all life draws its existence from the Divine supra- 
xntality, so all spiritual paternity draws its existence from the Divine 
*upra-patemity 

* r& atria — j & The Persons of the Godhead 
So St. Augustine constantly teaches that God acts not in the 

®»nner which we call activity, but by causing the creature itself to 
perform the action. Thus he explains God’s rest on the Seventh Day 

to mean not that God Himself rested but that the creation now rested 

•n Him Anstotle and his disciple, St Thomas, teach that God 

moves all^ things simply through being desired by them. So God 

causes action without Himself acting (somewhat as fire causes warmth 

without feeling it) Cf p 87, n. i 
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Incarnation and Birth of Jesus m Human Form, 
cannot be expressed by any Language or known by 
any Mind — not even by the first of the most exalted 
angels That He took man’s substance is a mysterious 
truth, the which we have received ; but we know not 
how from the Virgin’s seed He was formed in another 
manner than is natural, nor how His dry feet 
supporting the solid weight of His material body He 
walked upon the unstable substance of the water, nor 
understand we any of the other things w'hich belong 
to the Supernatural Nature of Jesus Of these things 
I have spoken enough elsewhere ; and our renowned 
Teacher hath wonderfully 1 declared, in his EletnertU 
of Divinity, what he hath either learnt directly from 
the Sacred Writers, or else hath discovered from his 
cunning research concerning Scriptural truths through 

e much toil and labour which he bestowed thereon, 
or else hath had revealed unto him by some diviner 
inspiration wherein he received not only true spiritual 

Z° tW ? S bat also . true spiritual motions?- and by the 
kinship of his mind with them (if I may so express 
i ) was perfected to attain without any other teacher 
kIi? / jy stlcal t , commun ion with these verities and a 
An d to put before them in briefest 
itiupninnc ^ many blessed speculations of his 
min ^ thus speaketh he concerning Jesus 
m his compilation of the Elements of Divinity 

Hterotheu ? tk * Elements of Divinity, by S 

Dmtl e nfZT* 1 9 ause which fillcth a11 things is the 
tempered tn th the parts are in such wise 

part and vf»t C , w ^° e that It is neither whole nor 
P ’ d yet ls at the same time whole and also part, 

* VTlfHpvQs The nmTv 

^nUngs app^ of »n the Dionysun 

y airru * Kal nvffrutiiv fymtrir K * 1 
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containing in Its all-embracing unity both part and 
whole, and being transcendent and antecedent to 
both 1 This Deity is perfect in those Beings that 
are imperfect as a Fount of Perfection , 2 It is Perfec- 
tionless 8 in those that are perfect as transcending 
and anticipating their Perfection , It is the Form 
producing Form m the formless, as a Fount of every 
form , and it is Formless in the Forms, as being 
beyond all form , It is the Being that pervades all 
beings at once though not affected by them , 4 and It 
is Super-Essential, as transcending every being , It 
sets all bounds of Authority and Order, and yet It 
has Its seal beyond all Authority and Order 6 It is 
the Measure of the Universe , 6 and it is Eternity, 
and above Eternity and before Eternity . 7 It is an 


1 Being beyond Unity the Godhead is, of course, beyond the 
categories of whole and part The Godhead is not a Whole because 
It is indivisible, nor a Part because there is nothing, on the ultimate 
plane, outside It. Yet It is a Whole because It includes the true 
existence of all things, and is Partitive because It contains the prin- 
ciple of separate Individuality whereby Chnst possesses a Human Soul 
distinct from all other human souls, and whereby, too, we possess 
distinct and separate souls. 

1 God is m us even before we are m Him Cf Luke xvu. 21. 
Cf St. Aug , “Thou wast within , I was without.” Also cf c. u 3 , 
c.ui.i “For the Trinity," etc. Seelntr,p 6 on the use of the word 
“outside.” 


Perfection implies an object or purpose achieved Hence it implies 
a distinction between self and not selr The Godhead is beyond such 
a distinction Compared with imperfection, It is perfect, compared 
with perfection. It is perfectionless (&rtXfjr), or, rather, beyond 
Perfection ({mbrtK-fis) and before it (rpor(\*ios), just as compared 
with impersonal things It is personal, and compared with personality 
11 u non-personal, or, rather, supra personal 

* Cf p 75, n 3 

* Cf St Paul on the Law and the Spirit The Law is deposited, 
5 ? “ were, by the Spirit and yet the Law cramps the Spirit, and the 
opint must break loose from this bondage 

y L* A gives the universe its bounds and distinctions. 

Eternity, in the sense of “ Very Eternity ” (abroai&r), is an Emana- 
tion of the Godhead — a distinct view of Its transcendent state (cf Intr , 
P * 7 ) It is the Divine Rest taken in the abstract, as Very Life is 
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r-essentially possesses the super-essential 1 And 
since that Supra-Divinc Being hath m loving kindness 
come down from thence unto the Natural Estate, and 
verily took substance and assumed the name of Man 
(we must speak with reverence of those things which 

t,. . i i . i i — 


\ 1 — wiui reverence oi mosc 

we utter beyond human thought and language), even 
assesses His Supernatural and Super- 

tT« Hath 


m this act He possesses His Supernatural and Super- 
Essential Existence — not only in that He hath 
without change or confusion of Attributes shared 
m our human lot while remaining unaffected by that 
unutterable Self-Emptying as regards the fullness of 
His Godhead, but also because (most wonderful of all 

TRcI 1 e / S i ln His Supernatural and Super- 

Essentia! state through conditions of Nature and 

rec r eivin g from us all things that are ours, 
exalted them far above us * 

or^eJ^ri-^ ^ matters Now let us 

to exolam tb °^ Ject0 ^ o ur discussion and endeavour 

beiSt nr ^? m ™ on and Undifferenced Names 

Se Sec S P lfrere nt>ated Being* And, that 

fined beforehand Ur lnvestl gation may be clearly de- 
hnea betorehand, we g 1Ve the name of Divine Differen- 

perhapi the Divine \ " “ 

dndc* both Rest and Motion “ the abstract - The Godhead in 
i Behind Nature .rc cel.n VT Kend,n E them 
are manifested, e g, ln the er c S % ernaturftl possibilities (win* 

beyond our personalities th«3 £ £ les of and His Disciples), *nd 

fimte selves, and y et> m a mystery which is greater than on] 

possesses in Itself the ° Ur truc Eelv « The Godhead 

sunra-pemonal possibilities ofmT? Possib.hUes of Nature and the 
' « ' Chnst did not merel. t. Penalities 

T lth J ils ,^V lbood . but brought It P ,^5°^ ead Parallel, as it were, 
the Manhood Ent 11 “to His ManhSod and so exalted 

* * e. Let us explain what a 

all Three Persons of the Trinity! tttName » which belong indivisibly W 
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tiation (as was said) to the beneficent Emanations of 
the Supreme Godhead 1 For bestowing upon all 
things and supemally infusing Its Communications 
unto the goodly Universe, It becomes differentiated 
without loss of Undifference ; 2 * * * * * and multiplied with- 
out loss of Unity , from Its Oneness it becomes 
manifold while yet remaining within Itself For 
example, since God is super-essentially Existent and 
bestows existence upon all things that are, and brings 
the world into being, that single Existence of His is 
said to become manifold through bringing forth the 
many existences from Itself, while yet He remains 
One m the act of Self-Multiplication , Undifferenced 
throughout the process of Emanation, and Full in the 
emptying process of Differentiation , Super-Essen- 
tially transcending the Being of all things, and 
guiding the whole world onwards by an indivisible 
act, and pouring forth without diminution His in- 
defectible bounties Yea, being One and communi- 
cating of His Unity both unto every part of the 
world and also unto the whole, both unto that which 
is one and unto that which is many, He is One in 
an unchangeable and super-essential manner, being 
neither an unit in the multiplicity of things nor yet 
the sum total of such units Indeed, He is not an 
unity in this sense, and doth not participate in unity 
nor possess it , 8 but He is an Unity in a manner far 

1 The word “Emanation” is here used in its very widest sense as 
including (i) the Persons of the Trinity, (2) Their creative activity as 
manifested in the Universal and the Particular stream of energy See 
Intr , p 17 The Differentiated Being of the Trinity underlies all the 

Differentiations of the creative process. The Trinity is differentiated 

on the plane of Eternity , then It emanates or energizes on the temporal 
plane, and thus It is manifested m all the differentiations of the universe, 

(especially m deified souls) 

God is in di visibly present in each separate deified soul (see supra, 

P 7 1 ), the sentence beginning “And if the term ‘ Differentiation ’ be 

** iPP^ed t0 the bounteous act,” etc 

These two phrases well express the meaning of the title “ Beyond 
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different from this, above all unity which is in the 
world , yea, He is an Indivisible Plurality, insatiable 
yet brim-full, producing, perfecting, and maintaining 
all unity and plurality Moreover, since many, 
through Deification from Him, are made Gods 1 (so 
far as the Godlike capacity of each allows), there thus 
appears to be what is called a Differentiation 2 and a 
Reduplication of the One God, yet none the less He 
is the primal God, the Supra-Divine and Super* 
Essentially One God, who dwells Indivisibly within 
the separate and individual things, being an Un* 
differenced Unity in Himself and without any corn- 
mixture or multiplication through His contact with 
the Many,* And supernaturally perceiving this, thus 
speaketh (by inspiration, in his holy writings) that 
Guide unto Divine illumination by whom both we 
and our teacher are led, that mighty man in things 
Divine, that Luminary of the world. For though 
(saith he) there be that are called gods, whether in 
heaven or in earth (as there be gods many and lords 
many) But to us there is but one God, the Father, 
of whom are all things, and we in Him, and one Lorn 
Jesus Christ, by whom are all things, and we by Hun* 
tor in divine things the undifferenced Unities are of 
more might than the Differentiations 4 and hold the 
loremost place and retain their state of Undifference 
even after the One has, without departing from It* 
oneness, entered into Differentiation These Differ- 
entiations or beneficent Emanations of the whol e 

1 il * ve generally tramlated, lilce 

*<?f See Intr , p* 43* 

of themau'I^UTOTld^ mamfested > (0 m all the multiply 

and ’ (3> manner in the deified wolf 

th^ of C^d of God (cf p 7 1, «• *)» 
Hlnuelf Into them,*™ 0 ** 011 * them aU » evcn after God h*» tbui poorti 
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Godhead — whereby Its Undifferenced Nature is 
shared in common 1 — we shall (so far as in us lies) 
endeavour to describe from the Divine Names which 
reveal them in the Scriptures, having now made this 
clear beforehand (as hath been said) that every Name 
of the Divine beneficent Activity unto whichever of 
the Divine Persons it is applied, must be taken as 
belonging, without distinction, to the whole entirety 
of the Godhead . 2 * 


CHAPTER III 

What is the power of Prayer t Also concerning the Blessed 
Hierotheus and concerning Reverence and the Writing of 
Divinity 

i And first of all, if it like thee, let us consider the 
highest Name, even “ Goodness,” by which all the 
Emanations of God are conjointly revealed 8 And 
let us begin with an invocation of the Trinity, the 
Which, as It surpasseth Goodness, and is the Source 
of all goodness, doth reveal all conjoined together Its 
own good providences 4 * For we must first lift up our 
minds in prayer unto the Primal Goodness, and by 
drawing nearer Thereunto, we must thus be initiated 
into the mystery of those good gifts which are rooted 
in Its being For the Trinity is nigh unto all things, 
and yet not all things are nigh unto It 6 * And when 
we call upon It with holy prayers and unspotted 

. * * These active Manifestations whereby God enters into each part 

Q! the universe, jret without loss of Unity, 

s kegkntog of this chapter. 

* G°d’* activities are good 

The particular activities of God exist as one Act in Him, ct p 79, 

? „, So St Thomas (following Aristotle) calls Him Actus Purus. 

P- 77, n. 1 . 
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w,tb our S0Lds prepared for union with 
’ th c en ar f »*so nigh Thereto ; for It is not in 
Z ’ 0 35 t .°. ^ absent from any spot, or to mosc 
as nmnm P° s,tlc > n to another 1 Nay, to speak of It 

all emhra rCSCn n0t ex P rcss all-transcendent 

“ Infinitud ' 3 Let us then press on m 
Ravs ’^n kmg *r UpWards t0 1110 Divine benignant 
from thp rC5 ^ Cndent cord wcrc banging 

we bv h sp, h 7 ?n ght f 0r * h ^ aV i en unt0 th ' s worId below, and 
aDDearfv! t g ^ he mate hands in one advance, 

St 1 PUl1 do ™ ; but in very truth 
already nitrK 1 vF down the rope (the Same being 
bewp drawn ., S ab °J e and below), we were ourselves 

resplendent RavT^aT the higI } cr R c f ulgcnce of the 

a shin anH ri.Z evcn as > having embarked on 

stretched ouf- f g,n ^ to ca bles, the which being 
themselves fac ,>° m S \ 0 ? e rock unto us » presented 
we should not be - r ° r V S t0 Iay hold u P° n t b em ’ 

but should™* K^ t'nth ? e ? Ck * owar ds ourselves, 
the vessel toward? b f drawin & ourselves and 

any one standi™ ^ r ? c ^ > 35 a * s o, conversely, if 
rock that is on thZ P £ n ^ vess£d pushes away the 

(which stands ir^n S v h M e \u e Wl11 not afrect thc rod l 
therefrom, and the abi !e ) but will separate himself 
“ore will he be stavm be pushes it so much the 

every endeavour m ” g hlmse!f awa y Hence, before 
Divinity, rnust we ^P^cially if the subject be 
we would pull down F! 0 Wlt F P^yor 1 not as though 
1 This is profo i ° ourseIves that Power which is 

toneW*^*’ 10 ™ eta P hD ™ are always dangerous, though 

A In *e Sual A 11 B then B must be 

1” ' “«)» wtd yet I toav U not so. God is near me (or 

th e paradrrr* 1 rau st seek ml /° m because 1 may be far f re* 

only P S a u °K ersonall, -y that tnvt^ where u u > 10 God Ic u 
antf Imr n castu5 £ aside thif ^ ls outslde my self and I ca° 

*wL IS word« dethlSCOnnt ^*'sel/’' h.p.77.*-*' 

whereas «al,y a „ «£££?£**** that God ts » *P^ 
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nigh both everywhere and nowhere, but that, by these 
remembrances and invocations of God, we may 
commend and unite ourselves Thereunto 
2 Now perhaps there is need of an explanation 
why, when our renowned teacher Hierotheus hath 
compiled 1 his wonderful Elements of Divinity , we 
have composed other Tractates of Divinity, and now 
are writing this present as if his work were not 
sufficient Now if he had professed to deal in an 
ordered system with all questions of Divinity, and had 
gone through the whole sum of Divinity with an 
exposition of every branch, we should not have gone 
so far in madness or folly as to suppose that we 
could touch these problems with a diviner insight 
than he, nor would we have cared to waste our time 
in a vain repetition of those same truths , more 
especially since it would be an injury to a teacher 
whom we love were we thus to claim for ourselves 
the famous speculations and expositions of a man 
who, next to Paul the Divine, hath been our chief 
preceptor. But since, in his lofty “ Instructions on 
Divinity,” he gave us comprehensive and pregnant 
definitions fitted to our understanding, and to that of 
such amongst us as were teachers of the newly 
initiated souls, and bade us unravel and explain with 
whatever powers of reason we possessed, the compre- 
hensive and compact skeins of thought spun by his 
mighty intellect , and since thou hast thyself often- 
times urged us so to do, and hast remitted his 
treatise to us as too sublime for comprehension, 
therefore we, while setting him apart (as a teacher of 
advanced and perfect spirits) for those above the 
commonalty, and as a kind of second Scriptures 
worthy to follow the Inspired Writings, will yet 
teach Divine Truths, according to our capacity, unto 
those who are our peers. For if solid food is suited 

1 rkt 6to\oyiK&.s <rr oix*u*<t*i* brtpipv&t trwayuyivrtt 
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only to the perfect, what degree of perfection would 
it need to give this food to others ? Wherefore we 
are right in saying that the direct study of the 
spiritual 1 Scriptures and the comprehensive teaching 
of them need advanced capacities, while the under- 
standing and the learning of the matter which 
contribute thereto is suited to the inferior Initiators 
and Initiates . 2 We have, however, carefully observed 
the principle Whatsoever things our Divine Pre- 
ceptor has throughly dealt with and made clearly 
manifest we have never m any wise ventured thereon, 
for fear of repetition, nor given the same explanation 
of the passage whereof he treated. For 8 even among 
our inspired Hierarchs (when, as thou knowest, we 
with him and many of our holy brethren met together 
to behold that mortal body, Source of Life, which 
received the Incarnate God , 4 and James, the brother 
of God, was there, and Peter, the chief and highest 
of the Sacred Writers, and then, having beheld it, all 
the Hierarchs there present celebrated, according to 
the power of each, the omnipotent goodness of the 
Divine weakness) on that occasion, I say, he sur- 
passed all the Initiates next to the Divine Writers, 


(’ f " ,T “ 1 ') Cf. p 52,11.1. The Scriptures *** 
expressed in symbolic terns which our minds can grasp HierotheuJ 
^.K^ PUC ^i. t0 P en£trat e lo the ultimate truth ensbnned in these 
5L . 3 Thns he was able not only to assimilate this solid food biniselj 
11 to others Apparently Hierotbeus passed through 
^,w c t ^ rdiaat7 P^ chlc e *penences, which are described m W 
thS^ ■£*f tlcular experiences D has Dot himself 

wd ™ h , ievM ‘bat hls own teaching may clear the ground, 

moaol« VnF r it hmmr 7 t0 , such flints He is chiefly explaining 
S pK n^ c pr,napl ? ma y lead the way to a true experience, 
psychic states, thn* tUf *> wrnters experienced such extraordinary 
, they do not speak of them in the extravagant 

^Yu P |^ ; y ""V* Hleroth eus Cf 2 Cor xn. 2-4. 

Scriptural Writers to so, for he is almost equal to tb® 

body of the B V *** showed when he met with them to new th 

4 Cf p, i, n 1 
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yea, he was wholly transported, was wholly outside of 
himself, and was so moved by a communion with 
those Mystenes he was celebrating, that all who 
heard him and saw him and knew him (or rather 
knew him not) deemed him to be rapt of God and 
endued with utterance Divine. But why should I 
tell thee of the divine things that were uttered m that 
place? For, unless I have forgotten who I am, l 
know that I have often heard from thee certain 
fragments of those enraptured praises, so earnest 
hast thou been with all thy soul to follow heavenly 
things 

3 But, to say nothing of those mystical ex- 
periences (since they cannot be told unto the world, 
and since thou knowest them well), when it behoved 
us to communicate these things unto the world and 
to bring all whom we might unto that holy knowledge 
we possessed, how he surpassed nearly all the holy 
teachers in the time he devoted to the task, m pure- 
ness of mind, in exactness of exposition, and in all 
other holy qualities, to such a degree that we could 
not attempt to gaze upon such spiritual radiance. 
For we are conscious m ourselves and well aware 
mat we cannot sufficiently perceive those Divine 
Truths which are granted to man’s perception, nor 
S? n we declare and utter those elements of Divine 
Knowledge which are given unto man to speak. We 
fall veiy short of that understanding which the 
Ihvine men possessed concerning heavenly truths, 
and verily, from excess of reverence, we should not 
nave ventured to listen, or give utterance to any 
truths of Divine philosophy, were it not that we are 
convinced in our mind that such knowledge of Divine 
1 ruth as is possible must not be disregarded. This 
conviction was wrought within us, not only by the 
natural impulse of our minds, which yearn and strive 
°r such vision of supernatural things as may be 
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attained, but also by the holy ordinance of Divine 
Law itself, which, while it bids us not to busy ourselves 
in things beyond us because such things are both 
beyond our merits and also unattainable, 1 yet 
earnestly exhorts us to learn all things within our 
reach, which are granted and allowed us, and also 
generously to impart these treasures unto others* 
In obedience to these behests we, ceasing not through 
weariness or want of courage in such search for 
Divine Truth as is possible, yea, and not daring to 
leave without assistance those who possess not a 
greater power of contemplation than ourselves, have 
set ourselves to the task of composition, in no vain 
attempt to introduce fresh teaching, but only seeking 
by more minute and detailed investigations to make 
more clear and plain that which the true Hierotheus 
hath said in brief. 


CHAPTER IV 

Conc ‘™”f Good," "Light? " Beautiful " Destrt? 
nm^SSna- / ealous y ” Als ° that Evil is neither exist ent 
things ^ ^ rom an ything existent nor inherent in existed 

the S^crll 1 w“ S . consider *e name of •' Good ” which 
head m = d t Writersa Pply to the Supra-Dmne God- 
Divme p- “ SMndent tnnnner, calling the Supreme 
me) in S “ “Goodness" (as it seems to 

' sense that- separates It from the whole 

’ - - that 


creation anH se P ar *tes It from the who! 

the Good t ^ lis terra » to indicate ths 

Its g^dnessbvtS 6 f °7 ° f Good-Being » extend 
y he very fact of Its existence unto al 

* Ecclos m, 2i p« r- r i 

• •itriSS** kya»6y CXX3a - 1 * 2 Tim il 2 
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things 1 For as our sun, through no choice or deli- 
beration, but by the very fact of its existence, gives 
light to all those things which have any inherent 
power of sharing its illumination, even so the Good 
(which is above the sun, as the transcendent archetype 
by the very mode of its existence is above its faded 
image) sends forth upon all things according to their 
receptive powers, the rays of Its undivided Goodness. 
Through these all Spiritual Beings and faculties and 
activities (whether perceived or percipient 2 ) began; 
through these they exist and possess a life mcapablfe 
of failure or diminution, and are untainted by any 
corruption or death or materiality or birth, being 
separate above all instability and flux and restless- 
ness of change. And whereas they are bodiless and 
immaterial they are perceived by our minds, and 
whereas they are minds themselves, they possess a 
supernatural perception and receive an illumination 
(after their own manner) concerning the hidden 
nature of things , 8 from whence they pass on their 
own knowledge to other kindred spirits Their rest 
is m the Divine Goodness, wherein they are grounded, 
and This Goodness maintains them and protects 
fliem and feasts them with Its good things Through 
desiring this they possess their being and their 
blessedness, and, being conformed thereto (according 


— — . me uw.irmc mat ne creates me worm as Deing me »->meci 
of its desire He attract: it into existence 

An 1 V ° V A ai K °^ l ' 0, P a ^ raff at x«l obfflai teal lurdfxttx Kcd ivipytiai 
or rt * ant * men 816 percipient Essences , their powers when quiescent 
^ormant on the one hand and active on the other are respectively 
, cu ' ties activities But angels and men with their 
* Ttf activities can also be perceived. Cf next sentence 
tus doctrine may be based On some psychic experience enjoyed by 

land 1 reC °v D if^ k' m George Fox received an experience of this 
m which he had an intuitive knowled" - ** inr»m.n«. »v,« 
Properties of plants. See his Diary near the 


- ‘iwuotca to mm ueorge l 1 ox received an experience of this 
____ w . h he had an intuitive knowledge concerning the hidden 
P perties of plants. See his Diary near thebeginmng 
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to their powers), they are goodly, and, as the Divine 
Law commands, pass on to those that are below 
them, of the gifts which have come unto them from 
the Good. 

2. Hence have they their celestial orders, their 
self-unities, their mutual indwellings, their distinct 
Differences, the faculties which raise the lower unto 
the higher ranks, the providences of the higher for 
those beneath them , their preservation of the pro* 
perties belonging to each faculty, their unchanging 
introversions , 1 their constancy and elevation m their 
search for the Good, and all the other qualities which 
we have described in our book concerning the Pro* 
perties and Orders of the Angels . 2 Moreover all 
things appertaining to the Celestial Hierarchy, the 
angelic Purifications, the Illuminations and the at- 
tainments which perfect them in all angelic perfection 
and come from the all-creative and originating Good- 
ness, from whence it was given to them to possess 
their created goodness, and to manifest the Secret 
vjoodness in themselves, and so to be (as it were) 
the angelic Evangelists of the Divine Silence and 
to stand forth as shining lights revealing Him that 
! S , wlt Ji I . n , the shrine. And next those sacred and 
m . en s sou ls ^nd all the excellences that 
ExceUi-n? S p U s derive their being from the Super- 
penri goodness So do they possess intelh- 

EStf d ° • they P reserve their living being 

strainmp V S ° !f ^ *hey exist at all, and can, W 
g owards the living angelic powers, through 

In Dante’s he <-J^ t fVl iavr ^ bptrimtTot rvri^ 

motion Thr^bS, ^ ° f the Re <kemed all move with a arcaj* 
irS, 9 an activity of spiritual concentration. «' 

referred to by DanteanTw^fii! 3 ^ tnon S ’ E extant works. R 15 
* tV ofotdtm chief source of mediaeval angelolt^T' 

•hare with animals and plants ** EUC ^’ merc hfe, the life much the/ 
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their good guidance mount towards the Bounteous 
Origin of all things , so can they (according to their 
measure) participate in the illuminations which 
stream from above and share the bounteous gift 
(as far as their power extends) and attain all the 
other privileges which we have recounted in our book, 
Concerning the Soul Yea, and the same is true, 
if it must needs be said, concerning even the irrational 
souls, or living creatures, which cleave the air, or 
tread the earth, or crawl upon the ground, and those 
which live among the waters or possess an amphibi- 
ous life, and all that live buried and covered m the 
earth — m a word all that possess a sensitive soul 
or life All these are endowed with soul and life 
because the Good exists. And all plants derive 
from the Good that life which gives them nourish- 
ment and motion, and even whatsoever has no life 
or soul exists through the Good, and thus came into 
the estate of being 1 

I 3 Now if the Good is above all things (as indeed 
t is) Its Formless Nature produces all-form; and 
tV 1 a ^ onc Not-Being is an excess of Being, 2 and 
uelessness an excess of Life and Its Mindless state 
is an excess of Wisdom, 3 and all the Attributes of 


v . J; er j tenc e of the whole creation — angels, men, animals, and 
a ° if ^ natter — is in the Good. It has not, m the ordinary 

from ’,f ma j t " em » ^ut they are grounded in It and draw their existence 
mnimi ^ wou ^ not exist but for it. They exist not through any 
parncakr achvity It exerts but sblely because It Is 

mi,-!.. , e ! n S implies finite relations , for one thing must be distin- 
thu ^^ther If a thing is itself, it is not something else, 

(on not Tbe Good is beyond this distinction, for nothing 

ion the ultimate plane) is outside It See Intr , p 5. 

sniritiioi S ^f^P arent1 ^ Profitless speculation really suggests profound 
throunK Eove is the one reality and love is self realization 

tbronMi ?f fsacn ® cc ' We must lose our life to find it We must, 
lifeltn s P mtaa l life within us, seek to be (as it were) 

IncamU» t ? this excess of life may still be ours And such was the 
too thf> of an fi suc b is the Life of God in eternity «So 

dom of Chnst is, from a worldly point of view, foolishness. 

G 
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the Good we express in a transcendent manner by 
negative images 1 And if it is reverent so to say, 
even that which ts not desires the all-transcendent 
Good and struggles itself, by its denial of all things, 
to find its rest in the Good which verily transcends 
all being 

4* Nay, even the foundation and the bound- 
aries of the heavens (as we forgot to say while 

For worldly wisdom = self seeking, but the Wisdom of Christ = self 
abandonment In fact Heavenly Wisdom = Love Cf i Cor i 
in is, 19 

n 1 ! J ha Ti 2 l, r h a = £ vl1 tn / ra in thls chapter). Cf fcfr . 
non t is Non-Existent as being beyond existence , evil u 

ss 17 to “• Tbns m ,e,j 

tratl^ ISa Ft!i 00 ' CS * bairen paradox and yet it may contain a splbhPj 

StetnSSa^,^ Ul ' WOrds ° f G « h '. “»■« 5 P'“ *»< d “‘“ ’ 

overwhelm n’v.i ^ in I usU ce, cruelty, immorality, etc., undermine o 
. m c^duation and so destrov «f B.i/u,. n«rvl sunersede 


overwhelm 6 a. -> U3U '- C i immorality, cic., uiiucim*— - 

cmlirat,™ ^ tlon and so destroy it. But the Good supersedes 
(W* C T SCnSe destr °y s « Cf the eschatological teach 
0 g but imxlrf, V1, ^ U0D ’ art ’ morallt y, etc , are good so lar as thef 
S, l bS nf „ Bclng h&U " & Y' « « were, between Good and 
other, they mL ^ eCeS9U>r ° either wholly the one nor wholly the 
triumphs. Chnsf’c ^ P £ ar wherever the one or the other completely 
is sacred* and divorrrf^'^ on Carriage illustrates this Marriage 
And seeks to abolish Marnag- 

of Law and Sn,m^ fi ly L abollshed m heaven St. Paul’s another 
not tha Grid P “a “oS" ““P 1 '- The Uw » B«> d »" d ” 

to the Law in another l “ e Law > but the Spirit w contn ^ L 

modem vandal is ^ S0 su P erse des it. So too with art ^ 

Medueval Saint became ' rent to beauty because he is below it, 
super sensuous plane mdlfferent to beauty by rising t0 

Calvinism, but t K cfcf ’ L Grcek ldoIa ^ « * higher thing than 
than Greek rfS?" tL°1 ^ Testanfent is a higher 
in one sense and thos^ 1 " e “amts sometimes employ negab 
m another, whence disac-^ 6 s ? mts employ the same negate 
the phrase "Beyond Gonrt a ^. ucb °f Nietzsche’s language (‘ t 

Mrt«vxl Chn'S M «c “h , E r' 1 ra, B^t have been osed W* 
what the Chixstian Mvstir ^ letzsc he did not generally me* 

All pain ll( ln . ° u,d have meant by it Soo loo 
And yet a self abnegation sn bein E a negation of our personality 
Pam a the highest k£? of <S gl " fJ[ om Love which bravely be* 

ofjudas to betray ’> Chmt uZ 1 7*“ dcvd - put it into the head 

the determinate counsel and r ye , tkc Passlon was in accordance with 
“ Cl and foreknowledge of God ” 
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thinking of other matters) owe their origin to 
the Good. Such is this universe, which lessens not 
nor grows, and such the noiseless movements (if 
noiseless they be ) 1 of the vast heavenly revolution, 
and such the starry orders whose light is fixed as 
an ornament of heaven, and such the various wander- 
ings of certain stars — especially the repeated and 
returning orbits of those two luminaries to which 
the Scnpture giveth the name of “ Great,” 5 whereby 
we reckon our days and nights and months and 
years , which define the round of time and temporal 
events and give them measurement, sequence, and 
cohesion And what shall I say concerning the 
sun’s rays considered in themselves ? From the 
Good comes the light which is an image of Good- 
ness , wherefore the Good is described by the name 
of "Light,” being the archetype thereof which is 
revealed m that image For as the Goodness of the 
all*transcendent Godhead reaches from the highest 
and most perfect forms of being unto the lowest, 
and still is beyond them all, remaining superior to 
those above and retaining those below in its embrace, 
and so gives light to all things that can receive It, 
and creates and vitalizes and maintains and perfects 
them, and is the Measure 8 of the Universe and its 
Eternity , 4 its Numerical Principle , 6 its Order, its 


** Xpb <p&vai D is alluding to the ancient belief in the 
Music of the Spheres 
t Gen l 16 

Essence? 0 * ^ things have their pre existent limits in the Super- 

Th e Permanent Principle underlying its temporal process 
d rA 6 * 1 Phrase explain what is meant by the words “ the 
(it univers e " The Good sets bounds to the world 

becancJ^r , cause Eternity is the FoudI of Time, (2) spatially, 

thinpc raDscen< ^ en t Unity is the Fount of Number All temporal 
e All * P e f ma P ent Hi God , and all diversities are one in Him 
the G,wi U ? lt>tr , lts roots m *he Good Elsewhere D says that 
C f tieing beyond Unity, is a MulUplicity as well as an Unity. 
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Embracing Power, its Cause and its End 1 even so 
this great, all-bright and ever-shimng sun, which is 
the visible image of the Divine Goodness, faintly re- 
echoing the activity of the Good, illumines all things 
that can receive its light while retaining the utter 
simplicity of light, and expands above and below 
throughout the visible world the beams of its 
own radiance. And if there is aught that does no^ 
share them, this is not due to any weakness or 
deficiency in its distribution of the light, but is due 
to the unreceptaveness of those creatures which do 
not attain sufficient singleness to participate therein 
For venly the light passeth over many such sub 
stances and enlightens those which are beyond them, 
and there is no visible thing unto which the light 
reacheth not in the exceeding greatness of its proper 
radiance . 2 Yea, and it contributes to the birth ° 
material bodies and brings them unto life, an “ 
nourishes them that they may grow, and perfect 5 
and purifies and renews them And the light is the 
measure and the numerical principle of seasons and 
of days and of all our earthly Time , for ’tis tW 
selfsame light (though then without a form) which 
oses the Divine declares, marked even that first 
period of three days which was at the beginning ot 
tnpe. And like as Goodness draweth all things to 
itself, and is the great Attractive Power which unite 5 
SUnderedS (being as It is. the God* 
d an d the Supreme Fount and Producer of Unity) > 

The Good^ — 1 0DCS more ^e Aristotelian classification of c*o ses ' 

(a) the^odd rEmT"' 111 k” * he world (° rdez ~^^' 

(d) Power xtpioxh) 

oyer the P rton^^a Water but ,l does not permeate a stone 1 

* ww beyond iL 
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and like as all things desire It as their beginning, 
their cohesive power and end , and like as ’tis the 
Good (as saith the Scripture) from which all things 
were made and are (having been brought into exist- 
ence thence as from a Perfect Cause) , and like as in 
the Good all things subsist, being kept and controlled 
in an almighty Receptacle , 1 and like as unto the 
Good all things are turned (as unto the proper End 
of each) , and like as after the Good all things do 
yearn — those that have mind and reason seeking It 
by knowledge, those that have perception seeking 
It by perception, those that have no perception seek- 
ing It by the natural movement of their vital instinct, 
and those that are without life and have mere 
existence seeking It by their aptitude for that bare 
participation whence this mere existence is theirs 2 — 
even so doth the light (being as it were Its visible 
image) draw together all things and attract them 
unto Itself those that can see, those that have 
motion, those that receive Its light and warmth, 
those that are merely held in being by Its rays , * 
whence the sun is so called because it summeth * all 
ttnngs and uniteth the scattered elements of the world. 
All material things desire the sun, for they desire 
either to see or to move and to receive light and 
warmth and to be maintained in existence by the 
l sa y not (“ was feigned by the ancient 
yth) that the sun is the God and Creator of this 
n . lve «e, and therefore takes the visible world 
n er his special care , but I say that the “ invisible 
mgs of God from the creation of the world 
re c earl y seen, being understood by the things 


* *h TaPT0 * f)aT0 P‘*‘? rvQfiiri 

1 Uu M ^m?to Anim i al, ^ 3) Ve S eUble ’ (4) Matter 
inflaence nf tul p £ * at matter itself could not exist without thfe 
‘ fiXiei U Perhaps this belief rests on Gen 1 i, a. 

i rdvra ioWi) »oi«T With the naif etymology cf. it . 5. 
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that are made, even His eternal power and God- 
head ” 1 

5. But^ these things are dealt with in the “ Symbolic 
Divinity ” Here I desire to declare what is the 
spiritual meaning of the name “ Light ” as belonging 
to the Good . 2 The Good God is called Spiritual Light 
because He fills every heavenly mind with spiritual 
light, and drives all ignorance and error from all 
souls where they have gained a lodgment, and giveth 
them all a share of holy light and purges their 
spiritual eyes from the mist of ignorance that sur- 
rounds them, and stirs and opens the eyes which 
are fast shut and weighed down with darkness, and 
gives them first a moderate illumination, then (when 
ey taste the Light and desire It more) He giveth 
imself m greater measure and shineth in more 
ance T ? n t ^ cm ” because they have loved much, 
ever He constraineth them according to their 
P°^ er | of looking upwards. 

_ al1 so tbat Good which is above all light is 
Sr? a s P lnt ual Light because It is an Originating 
an 0verfl °wing Radiance, illuminating 
it or Jl neS$ ! Very Mmd above the world, around 
Dowers PmK 1 ^ and renewin g all their spiritual 
pass anH racin g them all by Its transcendent com- 

eWapon them a11 b y Its transcendent 

form the d ^ contains within Itself, in a simple 
lorm, the entire ultimate principle of light / and is 

* Rom. L 20 TTip* I. 

impersonal activity « 0^° P ersona ' or snpra personal Bat > 

activity 15 ** emblem, as it were, of God’s supra person*' 

the former was apraremri^w’ ^ruce. God is revealed in h°jh* 
Inter is that of th^^nf t he °f the Symbolic Divinity, & 

• Mate'S? "f angels 

Spiritual Light is wdmnbu space and hence is divisible. 
nimd Hence the Spmtu*l 1 E tota "y present to each lllnmio* 1 

I»£ht a not PmtUil Ll fiht is simp]/ m a way that lhc mater*! 
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the Transcendent Archetype of Light , and, while 
bearing the light in its womb, It exceeds it in quality 
and precedes it in time , and so conjoineth together 
all spiritual and rational beings, uniting them in one. 1 
For as ignorance leadeth wanderers astray from one 
another, so doth the presence of Spiritual Light join 
and unite together those that are being illuminated, 
and perfects them and converts them toward that 
which truly Is — yea, converts them from their mani- 
fold false opinions and unites their different percep- 
tions, or rather fancies, into one true, pure and coherent 
knowledge, and filleth them with one unifying light 
7 This Good is described by the Sacred Writers 
as Beautiful and as Beauty, as Love or Beloved, and 
by all other Divine titles which befit Its beautifying 
and gracious fairness Now there is a distinction 
between the titles “ Beautiful ” and “ Beauty ” applied 
to the all-embracing Cause. For we universally dis- 
tinguish these two titles as meaning respectively the 
qualities shared and the objects which share therein 
We give the name of “Beautiful” to that which 
shares in the quality of beauty, and we give the 
name of “ Beauty ” to that common quality by which 
all beautiful things are beautiful But the Super- 
Essential Beautiful is called “ Beauty ” because of that 
quality which It imparts to all things severally ac- 
cording to their nature, 2 and because It is the Cause 
of the harmony and splendour in all things, flashing 
forth upon them all, like light, the beautifying com- 
munications of Its originating ray , and because It 
summons all things to fare unto Itself (from whence 
it hath the name of “ Fairness ” 3 ), and because It 

T JP ° U , r 5 P intca l and mental powers are due to the same Spiritual 
i^nt working in each one of us. Cf Wordsworth “Those mys- 
nfn? ° f ry n 2 w hich have made and shall continue evermore to make 
tne whole human race one brotherhood ” 

Of il 8 

*t£vTs rpbi iamb kclKovv aol itelWor \iytTcu) Cf IV 4. 
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draws all things together in a state of mutual inter- 
penetration And it is called “ Beautiful ” because 
It is All-Beautiful and more than Beautiful, and is 
eternally, unvaryingly, unchangeably Beautiful , in- 
capable of birth or death or growth or decay , ana 
not beautiful in one part and foul in another , nor yet 
at one time and not at another ; nor yet beautiful in 
relation to one thing but not to another , nor yet 
beautiful in one place and not in another (as if h 
were beautiful for some but were not beautiful Kir 
others), nay, on the contrary, It is, m Itself and by 
Itself, uniquely and eternally beautiful, and frorn 
beforehand It contains in a transcendent manner the 
originating beauty of everything that is beautiful 
For in the simple and supernatural nature belonging 
to the world of beautiful things, 1 all beauty and all 
that is beautiful hath its unique and pre-existent 
Cause. From this Beautiful all things possess their 
existence, each kind being beautiful in its own manner, 
and the Beautiful causes the harmonies and sympa' 
thies and communities of all things And by the 
Beautiful all things are united together and the Beau- 
tiful is the beginning of all things, as being the 
Creative Cause which moves the world and holds al 
tilings in existence by their yearning for their own 
Beauty And It is the Goal of all things, and their 
Beloved^ as being their Final Cause (for 'tis the desire 
anri u ea l? ful that bnn g s them all into existence), 
tw iJ? Exeni plar2 from which they derive 

ni e limits , and hence the Beautiful is the 


natural Elernent'cnmm 16 beautiful things is a simple and super* 
law of life is that £ Iik nc all , and manifested in them all Th 
true beauty of all alu mate being outside it Tn. 

great art (Un wW th,n F 13 OU,slde them ™ God Hcn “ ? 

natural or has a km<t °r dlrec “>' religious) tends towards the Soper 
* ^atural atmosphere. u 

or Type, *he ultimate Law of their being, the & 
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same as the Good, inasmuch as all things, in all 
causation, desire the Beautiful and Good , nor is there 
anything in the world but hath a share in the Beau- 
tiful and Good Moreover our Discourse will dare 
to aver that even the Non-Existent 1 shares in the 
Beautiful and Good, for Non-Existence 2 is itself 
beautiful and good when, by the Negation of all 
Attributes, it is ascribed Super-Essentially to God 
This One Good and Beautiful is m Its oneness the 
Cause of all the many beautiful and good things 
Hence comes the bare existence of all things, and 
hence their unions, 3 their differentiations, their identi- 
ties, their differences* their similarities, their dissimi- 
lanties, their communions of opposite things, 6 the 
unconfused distinctions of their interpenetrating 
elements , 6 the providences of the Superiors, 7 the 
interdependence of the Co-ordinates, the responses 
of the Inferiors, 8 the states of permanence wherein 
all keep their own identity And hence again the 
intercommunion of all things according to the power 
of each , their harmonies and sympathies (which do 
not merge them) and the co-ordinations of the whole 

1 tI> Mb tv — t e that mere nothingness which is manifested either 
i it 0rm k ss ‘ ,rnatter ” °r (2) evil. See Intr , p 20 
Evil is non-existent in one sense The Good is Non-Existent in 
another Cf p 90, n 1 

t "<£«**» 8ioitpf<r«tr, ratntTTjTfj, irtpinirts 
Hence parts are united into wholes and wholes articulated into 
•arts, and hence each thing is identical with itself and distinct from 
sverythmg else. 

t e '& Moisture interpenetrates the solid earth 

S In a piece of wet ground the water is water and the earth is 

*-^ a T ptvoiat tuv vrtprtptcp Lit “the providences,” etc., e sr 
“*»««* the hght without which, D holds, the material world 
nf « t, n , 0t exlst * this and the following may refer to different ranks 

( n £cls, or to angels and men 

, w t £ V KaraStftrrfpav Lit “ the conversions,” etc. 

l,fv, 1 4 J Recording to his theory) responds to the influence of the 
higher mCn Ue m ® uence< i by angels, and the lower angels by the 
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universe; 1 the mixture of elements therein and the 
indestructible ligaments of things ; the ceaseless suc- 
cession of the recreative process in Minds and Souls 
and in Bodies , for all have rest and movement in 
That Which, above all rest and all movement, grounds 
each one in its own natural laws and moves each one 
to its own proper movement 2 

8 And the Heavenly Minds are spoken of ns 
moving (i) in a circular manner, when they are 
united to the beginningless and endless illuminations 
of the Beautiful and Good ; 3 (2) straight forward, 
when they advance to the providential guidance of 
those beneath them and unerringly accomplish their 
designs , 4 and (3) with spiral motion, because, even 
while providentially guiding their inferiors, they 
remain immutably in their self-identity, 6 turning un- 
ceasingly around the Beautiful and Good whence all 
identity is sprung. 

.9 And the soul hath (1) a circular movement 
VIZ T_ introversion 6 from things without and the 
unified concentration 7 of its spiritual powers — which 
gives it a kind of fixed revolution, and, turning rt 
_rom the multiplicity without, draws it together first 
into itsdf and then (after it has reached this unified 
on 1 on) unites it to those powers which are a 

^ sm3 ’ on 15 besides the particular and party 1 
whole world m owsyslm B a muversal nmUDg ^ 

human acu^fr B^thatth sectl0I } s tile difference between angelic and 
men rectire it. Arm»i 6 confer spiritual enlightenment *° 

passing through a ,n a °f attainment and men 

entenng^imo ° f thdr bem ^’ hy ceasd t2 

from themselves. J-hey help us by going forth, as it were* 

J e «<* iwrHj. u rooted “ God See Intr , pp 3 r ^ 

*“^ V ^te^'”^J,'eI»«.P =5- 
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perfect Unity, 1 and thus leads it on unto the Beautiful 
and Good Which is beyond all tilings, and is One 
and is the Same, without beginning or end. (2) And 
the soul moves with a spiral motion whensoever 
(according to its capacity) it is enlightened with 
truths of Divine Knowledge, not in the special unity 
of its being 2 but by the process of its discursive 
reason and by mingled and alternative activities 3 
(3) And it moves straight forward when it does not 
enter into itself to feel the stirrings of its spiritual 
unity (for this, as I said, is the circular motion), 
but goes forth unto the things around it and feels 
an influence coming even from the outward world, 
as from a rich abundance of cunning tokens, 
drawing it unto the simple unity of contemplative 

10 These three motions, and also the similar 
motions we perceive m this material world and (far 
anterior to these) the individual permanence, rest and 


Angels and the perfected Samts There is a somewhat 
S?!" .„ 0a , ght “ Wordsworth’s Prelude •« To hold fit converse with 
tim/rwf 4 ^ word I ani1 Wlt h the generations of mankind / spread over 
t0 come / *ge after age till time shall be no more.” 
speculation 1 m ^ or<lswortl1 111(1 in D is an experience and not a 

the son? umt y tras by later Mystical writers called the apex of 

or synderens^ t ETOUnd ’ or the spark. Another name is synterests 

mil arrrument of mtmbon in all discursive reasoning because 

the law of on axioms which are beyond proof ( e g 

thought is an'?!? causation) In fact the validity of our laws of 
Present passal^° m ther '[ ore I* rcei ved by intuition In the 
Dogmat^^f ' ™ eans somet hing deeper He means that formal 
encc bv which r °, lm v a cen ' ral core spiritual expen- 

Whenever theoliLf^ “5“^ he verified, Pectus font thcologum 
[c g Cal vm ism attempts to be purely deductive it goes wrong 

fancies. If u ls not roote(1 m intuition it wiU be rooted in 

-ov^itreJcbl^lT 10 ^'? 11 f and ® ensa tion are both unmixed 
»B >s a mixed t0 ‘ kmd ° f P erce P Uo11 Discursive reason- 

Wd yet contain an l ° a dliect P^ 011 
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grounding of each Kind 1 have their Efficient, Formal, 
and Final Cause in the Beautiful and Good , Which 
is above all rest and motion ; through Which all rest 
and motion come ; and from Which, and in Which, 
and unto Which, and for the sake of Which they are. 
For from It and through It are all Being and life of 
spirit and of soul , and hence in the realm of nature 
magnitudes both small, co-equal and great ; hence all 
the measured order and the proportions of things, 
which, by their different harmonies, commingle into 
wholes made up of co-existent parts , hence this 
universe, which is both One and Many , the conjunc- 
tions of parts together , the unities underlying all 
multiplicity, and the perfections of the individual 
wholes, hence Quality, Quantity, Magnitude and 
Infinitude, hence fusions 2 and differentiations, hence 
all infinity and all limitation , all boundaries, ranks, 
transGcndcnecs, 3 elements and forms, hence all Being, 
a J> ower ’ a11 A <=tivity, all Condition, 4 all Perception, 
a eason , a ll Intuition, all Apprehension, all Under- 
standing, All Communion 5 — m a word, all that v 
comes from the Beautiful and Good, hath its very 
existence in the Beautiful and Good, and turns to- 
Beautiful and Good. Yea, all that exists 
if comes . Into Being, exists and comes into 

£&5l theBeaut,ful and Good > and unt s 

afe«Snf a ] thn ?? s g aze and by It are moved and 

and i ? n tT 661 and . for the sake of It, because of It 
t, existeth every originating Principle — Be 

1 j g mi . 

before the thim^wI T i bin ^, e ^ tent m t ^ le pennanent spintnal world 
Platonic Ideas Ther* ^ reat ? < ^ 111 dns transitory material world , lb 

of things Cf R eT ™ i, W m h vV e ™ h behcf “ 511011 a P re existenCe 
1 rvyKp(<r fl , (K - V ) 

The won! i, *{<» 

to mclude physical comm™!' usecl ln *be most comprehensive mtno a 
mnnion of souls with one annth’ sen f c 'P er ception, and spintnal com* 
M0U3er and with God 
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this Exemplar , 1 or be it Final or Efficient or Formal 
or Material Cause — in a word, all Beginning, all Con- 
servation, and all Ending, or (to sum it up) all things 
that have being are derived from the Beautiful and 
Good Yea, and all things that have no substantial 
being 2 super-essentially exist m the Beautiful and 
Good this is the transcendent Beginning and the 
transcendent Goal of the universe. For, as Holy 
Scripture saith “ Of Him, and through Him, and to 
Him, are all things to whom be glory for ever 
Amen ” 3 And hence all things must desire and yearn 
for and must love the Beautiful and the Good Yea, 
and because of It and for Its sake the inferior things 
yearn for the superior under the mode of attraction, 
and those of the same rank have a yearning towards 
their peers under the mode of mutual communion , 
and the supenor have a yearning towards their in- 
feriors under the mode of providential kindness , and 
each hath a yearning towards itself under the mode 
of cohesion , 4 and all things are moved by a longing 
for the Beautiful and Good, to accomplish every 
outward work and form every act of will And 
true reasoning will also dare to affirm that even the 
Creator of all things Himself yearneth after all 
things, createth all things, perfecteth all things, con- 
serveth all things, attracteth all things, through 

1 Die exemplar is the formal cause before this is actualized in the 
object embodying it. The principle in an oak tree constituting it an 
oak is the formal cause. But before there were any oak trees this 
principle existed as an exemplar The final cause is the beneficent 
purpose the oak tree serves In the Aristotelian classification exemplar 
and final cause would be classed together as final cause 

* This means either (i) that actually non-existent things ( c g the 
flowers of next year which have not yet appeared, or those of last year, 
which are now dead) have an eternal place m God , or else (2) that evil 
things have their true being, under a different form, in Him 

1 Rom xi 36 

1 In the whole of this passage D is thinking primarily of Angels and 
men, or at least of sentient creatures But he would see analogies 
of such activity in the inanimate material world 
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mg toward* the (v> H for t: r in-re * 

For the Yearning v hich errate’h at! the g""^ 
the v-orld, being p.r**t*\i .^nt ah mdantiy ri th* 
Creator, allowed Him not to reirpm ut font . { 
Himself, but moved Him to ever: the abundance c. 
His powers in the production of the tuu , .c"e 1 j 
II. And let no man think we at'- Cf otradietmg m- 
Scripture when w*c 'o’emti'y proclaim the title 
“Yearning” For 'its, metirnh* , unrc.noTib'c 
foolish to cons dcr th** phrases rather than the roc^" 
ing , and such is not the way of them that wish fa 
insight into things Divine, but rather of them th* 
receive the cmpt> sound* - witho it letting them p 3 ^ 5 
beyond their cars, and Hint them out, nut wishing to 
know what such and such a phra c c intend’", nor ho- 
tkey ought to explain it in other term** express!.^, 
the same sense more clearl) Such men are uno# 
the dominion of scn^^lcss c*cments and lines, and o 
uncomprehcndcd syllables and phrases winch p^ c * 
tratc not into the perception of their souls, but rnaxc 
a dumb noise outside about their lips and hearing 


1 «tf ro TpajmK'ltetat *c~e r)- 
Desire 
excess 

‘super excellence, 


crarrur ytrr~Tie ir 

God i» - »» 


t =yrxni And wart m us <■ mj j -r/ec*i , in , but in God >' * ^ 
of perfection, whereby God is ** Petlecwmle-v" TV-s the 
lxtive^ c !i55 encc » ' “‘eper urutv,' etc, mre not mcxnirpten tcF 
c, P tn impulse towards rns’ion within the ^ . 

St;,Sr. i,, t r «""'*>- *•( 

lonmnrr >* -tv. xxx ' ‘ h-re ts * prof>ern in God of tmt* 1 

ISV Cal *S° f, « of Greek Philosophy ire sutic Tbe «g; 
remains Tn ' mpl £ som , ttb ’ n £ dynamic, thoofh the static elec* 
Berpsonl Hi i? mi3c ^ E0< - trTI philosophy (the Pragmatists * 

ior^LLTir^ 0 ^ P tf>m5ncn * - but the t ender-cybe^ 
result, or the ° f btW{ ’’ tub wimcd »» u » ,n . sm* 

is perceived P^i’ Grace is lost sight of end only , 

exclusive for Rm y ^^olutism and Pragmatism are not met 
God ThtsisthfL^? M °, t,0n cocxut « transcended element* J 
motion, both satisfied and* ° pcr / cct ^ ° ve wbic b « both at rest ,f?t !l (3 

h» »* Assteijssssua {"r ° rN< ’ r ' ,cb ‘ 
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holding it unlawful to explain the number “ four ” by 
calling it “ twice two,” or a straight line by calling it 
a “ direct line ” or the “ Motherland ” by calling it the 
“ Fatherland,” or so to interchange any other of those 
terms which under varieties of language possess all 
the same signification Need is there to understand 
that in proper truth we do but use the elements and 
syllables and phrases and written terms and words as 
an aid to our senses , inasmuch as when our soul is 
moved by spiritual energies unto spiritual things, our 
senses, together with the thing which they perceive, 
are all superfluous , even as the spiritual faculties are 
also such when the soul, becoming Godlike, 1 meets in 
die blind embraces of an incomprehensible union the 
Rays of the unapproachable Light. 2 Now when 
the mind, through the things of sense, feels an eager 
stirring to mount towards spiritual contemplations, 8 
it values most of all those aids from its perceptions 
which have the plainest form, the clearest words, the 
things most distinctly seen, because, when the objects 
°f sense are in confusion, then the senses themselves 
cannot present their message truly to the mind But 
that we may not seem, in saying this, to be setting 
aside Holy Scripture, let those who blame the title 
of “Yearning” hear what the Scripture saith 
"Yearn for her and she shall keep thee , exalt her and 
she shall promote thee , she shall bring thee to honour 
when thou dost embrace her ” 4 And there are many 

1 fl* OtlW)t 

This clause can only have been written by one for whom Unknow- 
ns was a personal experience The previous clause shows how there 
rs a negative element even in the Method of Affirmation Sense-per- 
ception must first give way to spiritual intuition, lust as this must finally 
give way to Unknowing (Cf St John of the Cross’s Dark Night, on 
three kinds of night ) All progress is a transcendence and so, in a 
sense, a Via Negativa. Cf St. Aug , Transcends mundum et sape 
Minium, transcends antmum et saps Deum 

1 This shows that the Via Negativa starts from something positive. 
It is a transcendence, not a mere negation. 4 Prov iv 6, 8. 
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other such Scriptural passages which speak of this 
yearning 

12. Nay, some of our writers about holy things 
have thought the title of " Yearning ” diviner than 
that of “ Love ” Ignatius the Divine writes • & 
whom I yearn for is crucified.” 1 And in the “ Intro- 
ductions” of Scripture 2 thou wilt find some on 
saying concerning the Divine Wisdom “ I y ear ? ea 
for her beauty.” Let us not, therefore, shrink from it i 

titl** nf n i i i J (TricrntCd 


3 P^King Oi Yearning in a heavenly seu^ * 
qualify it with the world “ real ” 8 because of the moon 
yenient pre-nouon of such men For whereas the 
i eo ‘Real Yearning” is employed not merely y 
°S v “ but even by the Scriptures, mankind K 
f v nity Int ended when Yearning isascrib 

) e by their own propensity into the notio 

' Bat poshly 



This reference would be g |n ning o f the second ce: 

Dionysian wntmgs “JX&*®** to make the authenticity 1 

words ‘ ,P iny Love^rfcmcifitd” < ? etcr F 1,ne whether Ignatius meant by ^ 
is supported by > r ' f ” Jesus or to himself TheU«« 

Prologue to Commentary V ght ^ 001 ’ the former by 

siqius Deum, sicutjoarmu r^ . ‘ Ncc P uto q uod cn, P anp °nV 
Denejire memnu, ahquem car C ^ antatur * Ita *pse amorem notfun 
Chn3to Mens autem amor cruMfi 0rUm ^ ,xisse Ignatmm nomine 
dignum judico” Much fiS* 05 n « c reprehendi eum per 
Apostohc Fathers (p ? 77 \ 7 evidence is g IV en in Jacobsons 

that the Greek commemoration^ 5 ! 11 blmself supports it, observing 
sense. Whether Dionysius follow,,! ?P al,us takes the words M th 
veiy interesting and is quite posmbW m . gcn or not, his exposition £ 

note on (pus Ed] h P^sibly the true See also the translator * 

* iv rail -rpotto-ayaya',, T <j v , . 

of the books ascribed to Solomon* n A PP aj ently this was a title 
•mi. a Ane present reference is Wisdom 

* roir Btlots fiu\Xov hyaBtTytu rby g^ 
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of a partial, physical and divided quality, which is 
not true Yearning but a vam image of Real Yearning, 
or rather a lapse therefrom . 1 For mankind at large 
cannot grasp the simplicity of the one Divine Yearning, 
and hence, because of the offence it gives to most 
men, it is used concerning the Divine Wisdom to 
lead and raise them up to the knowledge of the Real 
Yearning until they are set free from all offence 
thereat , and often on the other hand when it was 
possible that base minds should suppose that which 
is not convenient, the word that is held in greater 
reverence is used concerning ourselves 2 “ Thy love,” 
says some one, “ came upon me like as the love of 
women ”* To those who listen aright to Holy Scrip- 
ture, the word “ Love” is used by the Sacred Writers 
m Divine Revelation with the same meaning as the 
word “Yearning” It means a faculty of unifying 
and conjoining and of producing a special commingling 
together 4 in the Beautiful and Good a faculty which 
pre-exists for the sake of the Beautiful and Good, and 
is diffused from this Origin and to this End, and holds 
together things of the same order by a mutual con- 
nection, and moves the highest to take thought for 
those below and fixes the inferior in a state which 
seeks the higher. 

13 And the Divine Yearning brings ecstasy, not 
allowing them that are touched thereby to belong 
Unto themselves but only to the objects of their 
affection This principle is shown by superior things 

1 Earthly desire is below static conditions, the Divine Desire is above 
them. 

1 t e The word tpais is sometimes used concerning God to stimulate 
our minds by its unexpectedness and so to make us penetrate beyond 
the word to the mystery hinted at by it. On the other hand iydxij or 
&7iTT)(rit is sometimes used concerning human relationships to prevent 
any degrading associations from entering in. 

* 2* Sam n 26 

* Kal itrri tovto Suvifitus troroiov koI <rvvZ*Tifcqs Kal tia^pirrms 
cuy/tpaTuajs 

H 
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through their provident ml care for their inferiors, 3 
by those which are co-ordinate through the m a 
bond uniting them, and by the interior tbt ? U 3 L cnC£ 
diviner tendency towards the highest ^ Ana 
the great Paul, constrained by the Divine ) ear »• 
and having received a share in its ecstatic P° ' 
says, with inspired utterance, ** I live, and yet not 
Christ liveth in me” true Sweetheart that be 
and (as he says himself) being beside himsel 
God, and not possessing his own life but posscs- 
and loving the life of Him for Whom he yeamj” 
And we must dare to affirm (for ’tis the truth; 
the Creator of the Universe Himself, in HisBeau 
and Good Yearning towards the Universe, is t ” r0 .U 
the excessive yearning of His Goodness, transpor 
outside of Himself in His providential acbv V!j 
towards all things that have being, and is touc 
by the sweet spell of Goodness, Love and Yearn* £> 
and so is drawn from His transcendent throne abo 
all things, to dwell within the heart of all thing 
rough a super-essential and ecstatic power where y 
H? m y » St , ays Himself 1 Hence Doctors ca* 

Yparni^ ea i° USl because He is vehement in His Good 
un to £ ? Wards the WOrld - and because He stirs men 
thus showiw S $ea , r r Ch of yearning desire for Him, aad 
felt concernm^vf ^ Zea ^ ous masmu ch as zeal is alway 
as He hath a f « i ln ^“ S wblcb are desired, and lnastfiuc 
Hecareth In ^ C01 ? cernin g the creatures for whto 
belong to the ^ the Yarning and its Objec 
therein ^ Good ’ and T 

exist and come into being r ° 0tS and because ° 

sometimes as Yearn^ng^d^ 1 ^ Wnters of ^ 

5 a nd Love, sometimes as tW 
1 This finely suggests that the «• 

Intr , p 9 Note also the combm.h 004 of ^ « selfless Vfi 
to here. nation of rest and moUon allude 
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Object of these emotions ? In the one case He is the 
Cause and Producer and Begetter of the thing signified, 
in the other He is the Thing signified Itself. Now the 
reason why He is Himself on the one hand moved by 
: " le quality signified, and on the other causes motion 
by it , 1 is that He moves and leads onward Himself 
! Himself 2 Therefore on the one hand they call 
, Him the Object of Love and Yearning as being 
, Beautiful and Good, and on the other they call Him 
i gaming and Love as being a Motive-Power leading 
t a things to Himself, Who is the only ultimate Beauti- 
'• u ‘ a °d Good — yea, as being His own Self-Revelation 
’• anc * the Bounteous Emanation of His own Tran- 
cendent Unity, a Motion of Yearning simple, self- 
noved, self-acting, pre-existent in the Good, and 
overflowing from the Good into creation, and once 
!gain returning to the Good And herein the 
nine Yearning showeth especially its beginningless 
^endless nature, revolving in a perpetual circle for 
e Good, from the Good, in the Good, and to the Good, 
with unerring revolution, never varying its centre or 
irection, perpetually advancing and remaining and 
returning to Itself This by Divine inspiration our 
renowned Initiator hath declared in his Hymns of 
earning, which it will not be amiss to quote and thus 
0 bring unto a holy consummation our Discourse 
concerning this matter 

15 Words of the most holy Hierotheus from the 
y mns of Yearning “Yearning (be it m God or 
n gel, or Spirit, or Animal Life, or Nature) must be 


Teaming is a movement in the soul , the Object of Yearning causes 
sudi movement m the soul 

Or ? Thomas Aquinas Deus movet si cut desideratum a Se Ipso 
Pi er “hie loved Himself because Himself was fair” Cf. 

a o s Doctrine of tpus This Yearning is eternally fulfilled in the 
in? 0 j , Dante “O somma luce che sola in Te sidi /sola T“ 
enai e da Tc mtelletta / ed mtendente Te ami ed arndi ” It is 
stru EE*>ng towards actualization m this world 
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conceived of as an uniting and commingling P? 
which moveth the higher things to a care ° 
belovr them, moveth co-equals to a mutual com ^ 
and finally moveth the inferiors to turn tovvar 
superiors in virtue and position ” u . c f 

1 6 . Words of the same, from the same riy 
Yearning- “ Forasmuch as we have set 
order the manifold yearnings springing from 0 f 
and have duly explained what are the p°' gS 
knowledge and pf action belonging to the y c V l0C( j 
springing from the One, and have duly ex? 
what are the powers of knowledge and ot nC j 
proper to the Yearnings within 1 the wor , 
above 2 it (wherein, as hath been already exp 
the higher place belongeth unto those ran 'S , 
orders of Yearning which are spiritually ^ 
perc-eived, and highest amongst these are the ^ 
Yearnings in the very core of the Spirit towards , 
Beauties which have their veritable Being Yon ’ 
let us now yet further resume and compact the 
C ?- e ? e - r * nto one and concentrated Yea ® 

which is the Father of them all, and let us col le 
ogether into two kinds their general desidera ^ 

LoT^c. manlf ° ld yClniln g s of ^e spirit for Truth, Beauty, Sp* 1 ^ 

and of those ^ aJluded to the second « 

are the highest lc ^ ^ on g to this class the most tra-nsc , ^ 

pie received text reads— 

fcto. rtF COre ’” etC -> ° l a{rr 0 y ^r^ f 

to If the MS from* which th ve ? tured to ame ?£,tooged 

to a family having seventeen nr . e , recejVed text 13 denved bel° JL, 
word would probably come at Ietters to a Bne then 

260 letter* to the end of m frL ,1 Md of «■ line (since there ** 
would have the ly- of tv re»i mst be S Inn »og of the section), 

above that, and ip&rmp at the end n f fv?* f nd th = ~° v ~ of amoySflJ 01 I’T 
Thu would make the corruption of “ e lne neit hot one above to* 

p<*rti into ip&T U y veiy natural 
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powers, over which the entire mastery and primacy 
is in that Incomprehensible Causation of all yearning 
which cometh from Beyond them all, and whereunto 
the universal yearning of all creatures presseth 
upwards according to the nature of each ” 

*7 Words of the same, from the same Hymns of 
Ytaming “ Let us once more collect these powers 
Jnto one and declare that there is but One Simple 
Power Which of Itself moveth all things to be 
Singled in an unity, starting from the Good and 
going unto the lowest of the creatures and thence 
^gain returning through all stages m due order unto 
the Good, and thus revolving from Itself, and through 
itself and upon Itself 1 and towards Itself, in an 
unceasing orbit” 

18 Now some one, perhaps, will say “If the 

. * “That which is not” = formless matter Plotinus [Ettrt 1 8 3) 
ehnes the Non-Existent as the world of sense perception It is, as it 
ere, the stuff of which all things perceiv ed by the senses arc made 
» E i u 1:1111101 ex ist without some kind of “ form,” and therefore, if 
entirely bereft of all “ form," would simply disappear into nothingness 
nus, apart from that element of “ form” which it derives from the 
Vjooo > it u sheer-Non-Entity 

ln< ^ m dual thing consists of “matter” and “form” — 1 e, of 
^ Mtttraiinitt “ stuff” and of the particular qualities belonging to 
Uul thing Remove those qualities and the thing is destroyed e g 
remove the colours, shape, etc , of a tree, and the tree becomes non- 
enstent It crumbles into dust, and thus the “stuff” takes on a new 
t ? nn - If» as M Le Bon maintains, material particles sometimes lose 
•< Clr qualities and are changed into energy, in such a case the 

stuff takes on yet another kind of form The individual thing, in 
every cast, becomes non existent when it loses its “ form,” or the sum 
total of its individual qualities, but the 11 stuff” persists because it at 
once assumes another “form.” 

Hence this “stuff," being non-existent per se, draws its existence 
trom the Good Which is the Source of all “form ” And thus the 
existence of this non-existent stuff is ultimately contained in the Good. 

D tries to pr*ve that evil is non existent by showing that there 
is nothing that can have produced it. Good cannot have produced it 
because a thing cannot produce its own opposite , evil cannot have 
produced itself because evil is always destructive and never productive 
AH things that exist are produced by the Good or the desire for the 
Good — which comes to the same thing 
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Beautiful and Good is an Object of Yearning an( ^ 
desire and love to all (for even that which is not longs 
for It, as was said , 1 and strives to find its rest therein, 
and thus It creates a form even in formless things an 
thus is said super-essentially to contain , and ^ oes s ° 
contain , the non-existent) 2 — if this is so, how is it tba 
the company of the devils desires not the Beautim 
and Good, but, being inclined towards matter an 
fallen far from the fixed angelic state of desire for t c 
Good, becomes a cause of all evils to itself and to a 
other beings which we describe as becoming evl 
How is it that the devils, having been produce 
wholly out of the Good, are not good in disposition 
Or how is it that, if produced good from out of the 
Good, they became changed ? 3 What made them 

nltinf 1 ? 6 ! m ?u te h” or stQ ft of which the universe is made, ex'sjs 
in thl p ly ,!? ! h< ; G . ood ’ bat evii does not All force exists ultim»t ‘ ‘J 
the el,f^f d M b ^ t thC war P ln g of »t, or the lawlessness of it (which 
he evil of it), does not exist in the Good, Force or energy, as soch > s 

ypIwu 1 Te diment ° f the Absolute evil a^such is a Section 

cohere' and "so tn an e | em ' nt °f good in evil things enabling them 10 

(which is its romnU ,\ r force > cannot exist without some 1 ° 
existent (Ll fJTi P Cnt > and therefore is technically called n° n 

srr : u °\ a ' ° r B ""4i 

and therefore is in an ahsolm ' ° f g0t>d (wh,ch ,S ltS 3 u 

beyond all ex.stence and Se e or^K non ' e ^stent (3) The Good 1 * 
* The Good is bevonrf tW J* b y transcendence Non-Existent 
which this world is made. WOrd and beyond the stuff, or force, 

it Get nd of the lrartafci^fn 0 ^,^ 113 T? rld and tbe stuff composing 
one quality and another) and vn„ ^ wor d (sc the difference betwee 
all the particular qualities of tb,r, av ? an energy or force possessing 
limitations inherent ,n th« u l f “ s ' d « one Get nd of the 
the Good On the other hand destr Slf,r 11 to lnbn, ty) and you b» ve 
tree), and that object, being n 0 w n ?h, S ?, me Particular object (e ( % 
potential existence in the world stuff , y non existent, has still 8 
and you have absolute non existent that potential existence 

Thus the three grades may be tabu’lat,J Ch f Evi1 

(I) Transcendent Non-Existence (= ,y, p ollows 

(II) Actual Non-Existence (=the Zr\d°£l , n f 

st uff, force or energy, ol 
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evil, and indeed what is the nature of evil? From 
what ongin did it arise and in what thing doth it lie ? 
Why did He that is Good will to produce it? And 
how, having so willed, was He able so to do ? 1 And 
if evil comes from some other cause, what other cause 
can anything have excepting the Good ? How, if 
there is a Providence, doth evil exist, or arise at all, or 
escape destruction ? And why doth anything in the 
world desire it instead of Good ? ” 

19 Thus perhaps will such bewildered discourse 
speak Now we will bid the questioner look towards 
the truth of things, and in the first place we will 
venture thus to answer “ Evil cometh not of the 
Good , and if it cometh therefrom it is not evil For 
even as fire cannot cool us, so Good cannot produce 
the things which are not good And if all things that 
have being come from the Good (for it is natural to 
the Good to produce and preserve the creatures, and 
natural to evil to corrupt and to destroy them) then 
nothing in the world cometh of evil Then evil can- 


which material particles are a form Modem science teaches that 
atoms have no actual existence Thus the atomic theory has worked 
round to something very much like D 's theory of the non-existent 
world stuff) ] 

(ui) Absolute Nori Existence ( = Evil) 
f 11 t ' lree ff ra< ^ cs might be expressed by a numerical symbol as 
toUows If finite numbers represent the various forms of existence, the 
ntinity (which contradicts the laws of finite numbers) = the Good * 
Unity (which is a mere abstraction and cannot exist apart from multi- 
plicity since every finite unit is divisible into parts) = the world stuff 
E\u° anm hilates all 6 wte numbers that are multiplied by it) ■=* 

‘The argument in the rest of the section is as follows 

Evil exists, for there is a radical difference between virtue and vice. 
Evil is, m fact, not merely negative, but positive not merely 
destructive, but also productive And lienee it is necessary to the 
P^foohon of the world To which D replies in the next section 
that evil does not exist qua evil, nor is it positive or productive qua 
^ cx,sts an d is positive and productive solely through an 
admixture of the Good (We might illustrate this by the fact that 
Zero, multiplied by Infinity, produces finite number ) 
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any wise exist, if it act as evil upon its . 

it do so act, evil is i 

hath some portion of the Good whereby it ^ 

all And if the things that have being for 

Beautiful and Good and accomplish all t ^at 

the sake of that which seemeth good, and i 
they intend hath the Good as its Motive an ^ 

(for nothing looks unto the nature of evil og 
in its actions), what place is left for evil among ^ ^ 
that have being, or how can it have any being^ ^ 
bereft of such good purpose? And if 3 . 11 tni ,n ^ 
have being come of the Good and the Good is / ^ 

things that have being, then, whereas that 
exists not yet hath being in the Good , evi eVl l 
trariwise hath none (otherwise it were not who * 
or Non-Ens , for that which is wholly Non-Ett 
be but naught except this be spoken Super-Essen 
of the Good) So the Good must have Its sea 
above and before that which hath mere being 
that which hath not , but evil hath no place eit 
amongst things that have being or things that 
not, yea it is farther removed than the Non-E^is e ( 
from the Good and hath less being than it ‘Then 
(saith one perchance) ‘ whence cometh evil ? F° r * 
(saith he) ‘ evil is not, virtue and vice must needs oe 
the same both m their whole entirety and in tbci 
corresponding particulars/— * e , even that which 
fighteth against virtue cannot be evil And y« 
temperance is the opposite of debauchery, and right' 
eousness of wickedness And I mean not only the 
righteous and the unrighteous man, or the temperate 
and intemperate man , I mean that even before the 
external distinction appeared between the virtuous 
man and his opposite, the ultimate distinction between 
the virtues and the vices hath existed long beforehand 
in the soul itself, and the passions war against the 
reason, and hence we must assume something evil 
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which is contrary to goodness For goodness is not 
contrary to itself, but, being come from One Beginning 
and being the offspring of One Cause, it rejoices m 
fellowship, unity, and concord Even the lesser Good 
is not contrary to the greater, for that which is less 
hot or cold is not contrary to that which is more so 
Wherefore evil lieth in the things that have being and 
possesseth being and is opposed and contrary to good- 
ness And if evil is the destruction of things which 
have being, that depnveth it not of its own being. It 
itself still hath being and giveth being to its offspring. 
Yea, is not the destruction of one thing often the 
birth of another ? And thus it will be found that evil 
maketh contribution unto the fullness of the world, 
and through its presence, saveth the universe from 
imperfection ” 

20 The true answer whereunto will be that evil 
w Ma evil) causes no existence or birth, but only 
debases and corrupts, so far as its power extends, the 
substance of things that have being And if any one 
says that it is productive, and that by the destruction 
of one thing it giveth birth to somewhat else, the true 
answer is that it doth not so qua destructive Qua 
destructive and evil it only destroys and debases , but 
ta keth upon it the form of birth and essence through 
jbe action of the Good Thus evil will be found to 
oc a destructive force in itself, but a productive force 
through the action of the Good Qua evil it neither 
bath being nor confers it , through the action of the 
~ 00 d, it hath being (yea, a good being) and confers 
being on good things Or rather (since we cannot 
call the same thing both good and bad m the same 
relations, nor are the destruction and birth of the 
same thing the same function or faculty, whether pro- 
ductive or destructive, working in the same relations), 
Evil m itself hath neither being, goodness, productive- 
ness, nor power of creating things which have being 
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and goodness , the Good, on the other hand, wherever 
It becomes perfectly present, creates perfect, u ™^ ers A 
and untainted manifestations of goodness, while 
things which have a lesser share therein are lrnp^ 1 " 
manifestations of goodness and mixed with 0 e 
elements through lack of the Good In fine, eyi 
not in any wise good, nor the maker of good; 
every thing must be good only m proportion as 1 
approacheth more or less unto the Good, since . 
perfect Goodness penetrating all things reacheth n° 
only to the wholly good beings around It) ** 
extendeth even unto the lowest things, being entire y 
present unto some, and m a lower measure to others, 
and unto others in lowest measure, according ^ 
each one is capable of participating therein 1 Some 
creatures participate wholly in the Good, others are 
lacking in It less or more, and others possess a sti 
fainter participation therein, while to others the Good 
is present as but the faintest echo For if the Good 
were not present only m a manner proportioned unto 
eac ,’ t ^ en divmest and most honourable things 
b n hlgher than th e lowest ! And how, pray. 
a , h in S s have a uniform share m the Good, 
But in tnitll CqUally fit to s hare entirely therein? 
the Good is ch C ex 5 eedln S greatness of the power o 

Power even 

lack itself k yea even unto that very 

kind of particinat Cb ^ e Y en ^ ere !S to be found some 
participation in It 2 And, if we must needs 

present in all things* 31 Thus C< pnruF - t0 r>an dieism God is equally 
Immanence doctrine, as Calvimcm >C15m , IS a debased form of tn* 5 
scendence doctrine. In the one ^ a deb ased form of the Tran 
Transcendence in the other TranJemt " C get Im ®nnence without 
holds a Transcendent Immanence (cf R, wlthout Immanence. P 
rebutting charge of Pantheism). raa 'ey , Appearance and Reahifi 

'eg The cruelty of Nature seems to u , 

Intelligence per se is a good thing show Intelligence, 
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boldly speak the truth, even the things that fight 
against It possess through Its power their being and 
their capability to fight Or rather, to speak shortly, 
all creatures in so far as they have being are good and 
come from the Good, and m so far as they are deprived 
of the Good, neither are good nor have they being 1 
case of other qualities, such as heat or cold, 
the things which have been wanned have their being 
even when they lose their warmth, and many of the 
creatures there are which have no life or mind , and 
w like manner God transcendeth all being and so is 
: ssentia ^ > 2 an d generally, in all other cases, 
°ugh the quality be gone or hath never been 
present, the creatures yet have being and can subsist , 
u that which is utterly bereft of the Good never had, 
nor iath, nor ever shall have, no nor can have any sort 
ei ^S whatever For instance, the depraved sinner, 
ough bereft of the Good by his brutish desire, is m 
is respect unreal and desires unrealities , but still he 
a a share in the Good in so far as there is m him a 
is orted reflection of true Love and Communion 3 
n anger hath a share in the Good, in so far as it is 
movement which seeks to remedy apparent evils, 
onverting them to that which appears to be fair 
n even he that desires the basest life, yet in so far 
Z e feels desire at all and feels desire for life, and 
ends what he thinks the best kind of life, so far 
m the Good And if you wholly destroy 
me laood, there will be neither being, life, desire, nor 
° ion, or any other thing Hence the birth of fresh 


non «!«r l lhln i!_ contaln the seed of thelr own deca y> and so tend to 
lhMr^;? nCe ' Th r arT °gance and cruelty of the Germans has been 
i r * Jcness i as discipline and self-sacrifice has been their strength 

panX e p lt 7 1 S 0 that LSSeaCe ’ “ ^ ° bjeCt ““ exbt Wlth0ut lhls 

foL D „nw l" 1 5 especially of carnal sin Such sin is a depraved 
iCtivJX WlUCh ’ m ^ lmC PUnty ’ “ a myster 7- symbolizing the 
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life out of destruction is not the function of evil but is 
the presence of Good in a lesser form, even as disease 
is a disorder, yet not the destruction of all order, for i 
this happen the disease itself will not exist 1 But the 
disease remains and exists Its essence is order 
reduced to a mimvium , and m this it consists For 
that which is utterly without the Good hath neither 
being nor place amongst the things that are in being, 
but that which is of mixed nature owes to the Good 
its place among things m being, and hath this place 
amongst them and hath being just so far as it partici* 
pates in the Good Or rather all things in being wil 
have their being more or less in proportion as they 
participate m the Good For so far as mere Being i s 
concerned, that which hath not being m any respect 
will not exist at all , that which hath being in one 
respect but not m another doth not exist in so far as 
1 hath fallen away from the everlasting Being , whd c 
m so far as it hath a share of being, to that extent it 
exis , and thus both an element of existence and an 
of " on -existence in it are kept and preserved. 
C ' nnri evi That which is utterly fallen from 

more no P lace either in the things which are 

which^is p-onH m t ^ e thln £ s which are less so That 
war widi g some m T but not m another is at 

of the Good I ^ rtl , cular g°°d but not with the whole 

rf the Good, and thu°s * ** ^m.xtuje 

the lack of Itself tv,- l ^°°d giveth existence to 

present there Fot if of , Itself be "f 

there w.ll not rerna.n augh? at a>, ent '^ y "“"Tor 
mixed or absolutely bad g tt t r ’ eitber g° 0 ^ 0 
Goodness, the perfect a b J° r lf ? vi{ Is imperfect 

remove both the perfect and the^m f ^ 5°°^ ^5 
evil will only exist and aoDear k m P er f ect Good, and 
in relation to one kind of eonA A^ USe ’ wbl * e it is evil 
. Ad»«di»a, tt a w g ^ t . (b, fe “ntrary 

D «th ends the disease 
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thereof), yet it depends for its existence on another 
kind of good and, to that extent, is good itself For 
™ngs of the same kind cannot 1 be wholly contra- 
dictory to one another in the same respects 2 Hence 
evil is Non-Existent 

21 Neither inhereth evil in existent creatures 3 
or if all creatures are from the Good, and the Good 
js in them all and embraces them all, either evil can 
ave no place amongst the creatures, or else it must 
,, J e r a P| ace m the Good 4 Now it cannot inhere in 
s e , , °°°’ f ny more than cold can inhere in fire , just 
whirl! d ua -hty °f becoming evil cannot inhere m that 

inW tUr ?u CV ' en evi1 lnt0 g° od And if evil doth 
enr ^° od ’ w hat will the mode of its inher- 

ansLr tu y ° U Say lt cometh of the Good, I 
the infall, Me 1S absurd and impossible For (as 
forth evil f 6 ^ cri P tures sa y), a good tree cannot bring 
If it ml 5™’ nor yet 1S the converse possible But 
origin anrl n0t t ^ e ^ ood > lt; 1S plainly from another 
G^d ! evl1 » ust from the 

impossible, 1 *!? tv 0 ? 5 ? ram evl1 ' or else (> f thls ‘S 
another nn tbe ^ ood and evd must he from 
ongm <S n 0r _ Cause For no duality can be an 

And vet ,t Um l y m , ust be the ongm of a11 dua hty 
y t it is absurd to suppose that two entirely 

the ^U^ahough'hkc 5 S r°V,° d thmg an , d the more exuberant 

P^Perly directed » duLtrouf ngS ’ U 15 dan g crous , and unless 

*5 ** t0 ** of 

l* m K neither (i) idenucaA^ wrth^he ' T 1S n ? 1 , an uIhmatc pnnaple, 

he "guts that it “ nS Tnr * G ° 0< ?’ n0r (^self-subsistent Now 
^th er ln their 1 existence 3 ' lemenl m any crea ^ d thing 
Qeiture. nCC 88 nor m any particular kind of 

AH existence is^om^T^od’ ^Hence ge f neral , ar g um «nt is plain, 
n&ture of existence, evil is from the r^ ' lL evi1 “ inherent in the 

£“***» * ly the E host of a theory which ° a S am and 

«un in the previous section. ^ Ch ae has alr eady elaborately 
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opposite things can owe their birth and their being 
to the same thing This would make the origin itself 
not a simple unity but divided, double, self-contra- 
dictory and discordant Nor again is it possible that 
the world should have two contradictory origins, 
existing in each other and in the whole and mutually 
at strife. For , 1 were this assumed, God 2 cannot be 
tree from pain, nor without a feeling of ill, since there 
would be something causing Him trouble, yea, all 
things must in that case be m a state of disorder and 
perpetual strife , whereas the Good imparts a principle 
Wr,f rm r> ny to ad tiNHgs and is called by the Sacred 
t tc ? ea f e and the Bestower of Peace And hence 
and h a 3 £ ood things display a mutual attraction 
are ’ and are tIle offspring of one Life and 

kmdlv^n^n m ^ 0ws hip towards one Good, and are 
And " P 1 , ke nature > arJ d benignant to one another 
cometh it^f r d 0t God > S and 1S not divine Nor 
H^worketh ££ F ° r either Hc is not S ood ’ 0f 

g dness and bnngeth good things unto 

of evil, D now ™ et aphysical argument for the non-eXistenc# 

rse and °f Ood’a creat eUment drawn from the actual nature of tb 
This argu ment ^ c activity 

under all the harmony of as th * metaphysical one, for, 

j SS Christ reveals God ns s°fr^’ lhere ts perpetual strife, and t 
and will be till the end of P a,n “ Christ is in an agony 

The metaphysical arm,™ . WorId (Pascal) 

nnd e «l Til?,,^ becausc metaphysics deal with 
Much 1 from ac Wal facts or Really non-existent The 

ideal with"^ tblI }king on the suW? because evil is actually existent 
ltj ,th aCtUal ^n-ex ls te n ? je S of h «il is due to a confusion ,rf 

» D here uses the n ^ t0 ** ,Bt ° 

??£ 

Ssssr? riiE '?•'”»« ,t ,e ! g?' i «- *- 

"" *“ ” pk “ “ th ' »>"”«« s£ 

en hal Nature of the Good) 



THE DIVINE NAMES ”9 

existence Nor acts He thus only at some times and 
not at others, or only in the case of some things but 
not of all For were He to act thus, He must suffer 
a change and alteration, and that in respect of the 
divinest quality of all — causality And if the Good 

is in God as His very substance, God must, in chang- 
ing from the Good, sometimes exist and sometimes 
not exist Doubtless if you feign that He hath the 
Good by mere participation therein, and derives It 
from another, in that case He will, forsooth, sometimes 
possess It and sometimes not possess It 1 * * Evil, there- 
fore, doth not come from God, nor is it in God either 
absolutely or temporally 4 

22 Neither inhereth evil in the angels* For if the 
good angel declares the Divine Goodness, he is in 
a secondary manner and by participation that which 
the Subject of his message is m a primary and causal 
manner 4 And thus the angel is an image of God, 
a manifestation of the invisible light, a burnished 
mirror, bright, untarnished, without spot or blemish, 
receiving (if it is reverent to say so) all the beauty 
of the Absolute Divine Goodness, and (so far as may 
he) kindling in itself, with unallowed radiance, the 
Goodness of the Secret Silence. Hence evil mhereth 
n °t ln the angels , they are evil only in so far as they 
must punish sinners But in this respect even those 
who chastise wrong-doers are evil, and so are the 
priests who exclude the profane man from the Divine 

1 This is at rcductio ad absurdum D considers it obvious that God 
Possesses the Good as His Substance and not by participation The 
er ’°P 5 of the Trinity are not products of the Absolute but Emanations 

or Differentiations of It. 

The argument is as follows No evil is from God All existence 
“ jiomGiw. Therefore no existence is evil 

Having shown that existence as such is not inherently evil, D now 
t*K« various forms of existence and shows that none of them is, as 
*Uch, inherently evil 

9? Old Testament title, “ Sons of God,” and D on Deification. 
Of also “ 1 have said, Ye are Gods ” 
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Mysteries But, indeed, J tis not the suffering of th e 
punishment that is evil but the being worthy thereol , 
nor yet is a just exclusion from the sacrifices evi, 
but to be guilty and unholy and unfit for those p ure 
mysteries is evil 

23 Nor are the devils naturally evil For, were 
they such, they would not have sprung fr° m 
Good, nor have a place amongst existent creatures, 
nor have fallen from Goodness (being by their very 
nature always evil) Moreover, are they evil wwj 
respect to themselves or to others ? If the former 
they must also be self-destructive , if the latter, how 
do they destroy, and what do they destroy? 5 ^ 
they destroy Essence, or Faculty, or Activity? 5 11 
Essence, then, first, they cannot destroy it contrary 
to its own nature , for they cannot destroy things 
which by their nature are indestructible, but onj 
the things which are capable of destruction A nd ’ 
secondly, destruction itself is not evil in every case 
and under all circumstances Nor can any existent 
thing be destroyed so far as its being and nature act ; 
ord^ S dest ™ ctl ° n ls due to a failure of its natura 
Prow^ er u by ? e PHociple of harmony and symmetry 
a and so cannot remain unchanged 4 Fu 

themselves ^In^o'far by Vt7y naiurt 6V *I w,th rCS, ? C l!b 

respect to themselves b y continue to exist they are good w 

very nature producing a IIence 511106 the Good lS 

essentially ev.L must % * V £ destrn ctive Hence the devils,' 

essentially selfdStwe e f' ntlal b destructive. Notv they are no) 
Therefore, if esseSy the >' 5 "A, they could not exist, 
destructive of other things ’ ^ mus t under all circumstances 

* The essence of (e £ f ln am,u . 

latent power of producing leaves a n^ C W self 'identity , its faculty is 
production of the leaves, apples, etc CS> etC ’ Its activity is the actual 

* { I ) The devils do not destroy mi 

the human soul) Therefore they are km ^ ^ * they do not annihih tc 
are good things misdirected ( 2 \ or,»^ e *l en ‘taUy eviL Evil passion* 
beneficial { e g the falling of the faded i«,n destr uction of a thing * 

ea, > In fact, nothing could be 
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the weakness is not complete ; for, were it complete, 
it would have annihilated both the process of destruc- 
tion and the object which suffers it: and such a 
destruction as this must be self-destructive. Hence 
s^ch a quality is not evil but imperfect good ; for 
that which is wholly destitute of the Good can have 
no place among things that have being 1 And the 
ame is true of destruction when it works upon a 
acu ty or activity Moreover, how can the devils be 
vi since they are sprung from God ? For the Good 
of™ an ^ createt h good things But it may be 
1 wr 1 ^ey are ca ^ e d evil not m so far as they 
* ' or they are from the Good and had a good 
- ce S lven them), but in so far as they do not 
u ’ ., avin S keen unable (as the Scripture saith) to 
c ^ , Tu ° n S lnal state For ln what, pray, do we 
thpir Cr tae wic k e dness of the devils to consist except 
virhip 6 ^ 1 ^ J rom and activity of divine 

thpv otherwise, if the devils are naturally evil, 
alwa y s ev d< But evil is unstable 2 
are nnt i y r TC a ^ wa V s ln the same condition, they 
Drnnprt- r ’i * or to remain always the same is a 
eviWhJ °Ju ^°°d But if they are not always 
tion hZ are not evi * ky their natural constitu- 
uj onl y through a lack of angelic virtues® 
that tu toey are not utterl y without the Good, seeing 
_ e y exist and live and form in tuitions and have 

destroyed w, not g?own feeble and so become worthy to be 
tose doctnne thatZm^ 13 ZCal evi1 awa V> countenance* the 

tystem of th^ umverse'is^W ^ a “ WTOn R w,th the whole 

fittest. The eS^ h 1 underlying law is the survival of the 
law) enlightened conscience of humamty rebels against thu 

deSZ^S^ “ imperfect good, and therefore the process of 

* The G^d Tr* the WeaVness » an ‘^perfect good 

* Evil isZsem.YnlZ ent ^ ence M* contrary mnst be unstable, 

very Dermnn^n^ 7 a v. ne E a,tlve s elf- contradictory thine Tt* 

to anZement of the G^d wE^Z ** ° Wn natUre and would ** dttc 
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within them any movement of desire at all ; but they 
are called evil because they fail in the exercise of 
their natural activity. The evil in them is therefore 
a warping, a declension from their right condition , a 
failure, an imperfection, an impotence, and a weakness, 
loss and lapse of that power which would preserve 
their perfection in them Moreover what is the evil 
m the devils ? Brutish wrath, blind desire, headstrong 
ancy But these qualities, even though they exist 
in the devils, are not wholly, invariably, and essentially 
e V * n °ther living creatures, not the possession 
° hese qualities but their loss is destructive of the 
creature and hence is evil, while their possession 
c^^f GrVe *-u tbe creature and enables the creature p° s " 
• ,n ? em exist. Hence the devils are not evil 

thev°H^ r ^ th x 7 their nature, but in so far as 
noon \ ^° r batb Good bestowed complete 

from the rntr, 6 ?! changed , rather have they fallen 
that the ancr^F et ®” ess °f that gift And we maintain 
them sel ves^suffp ’ 1 ^ bestowe d u pon them have never 
their perfect h * c hange, but are unblemished W 
do nof^rceiv.^'r 5 ’ even lf the devils themselves 
spiritual perception^ 0 bhnding thelr faculties of 
is concerned thev Tbus ’ so far as their existence 
naturally good anH S J ess xt *" rom the Good, and are 
in desiring existenc^ur*^ tbe Beautiful and Good 
existent things And lif’ and Int uition, which are 
the deprivation and f-h are evil through 

lapsed from their n mn !! ° ss hereby they have 
are evil in so far as thev ^rv VlrtUes . ^ n d hence they 
evil they desire that whirK • n ° t exist > and in desiring 
24. But perhaps som eo non ' exis tent 

1 There is x timeless wound ^ Wl1 * sa y tha t human 
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souls are the seat of evil Now if the reason alleged 
is that they have contact with evil temptations when 
they take forethought to preserve themselves there- 
from, this is not evil but good and cometh from the 
Good that turns even evil into good But if we mean 
the depravation which souls undergo, in what do they 
undergo depravation except in the deficiency of good 
qualities and activities and in the failure and fall 
therefrom due to their own weakness? Even so we 
say that the air is darkened around us by a deficiency 
and absence of the light , while yet the light itself is 
always light and illuminates the darkness. Hence 
the evil inhereth not in the devils or in us, as evil, 
hut only as a deficiency and lack of the perfection of 
our proper virtues 

2 5 Neither inhereth evil in the brute beasts For 
y you take away the passions of anger, desire, etc 
(which are not in their essential nature evil, although 
alleged to be so}, the lion, having lost its savage 
wildness, will be a lion no longer ; and the dog, if it 
become gentle to all, will cease to be a dog, since 
> die virtue of a dog is to watch and to allow its own 
Piasters to approach while driving strangers away. 
Wherefore ’tis not evil for a creature so to act as 
preserveth its nature undestroyed ; evil is the de- 
struction of its nature, the weakness and deficiency 
°f its natural qualities, activities, and powers And 
'f all things which the process of generation produces 
have their goal of perfection in time, then even that 
which seemeth to be their imperfection is not wholly 
and entirely contrary to nature 1 

26 Neither inhereth evil in nature as a whole. For 
d all natural laws together come from the universal 
system of Nature, there is nothing contrary to Nature 3 

1 1 f That which is imperfect in them is capable of being made 
perfect 

1 The sum total of natural laws comes from the ultimate unity of 
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'Tis but when we consider the nature of particular 
things, that we find one part of Nature to be natural 
and another part to be unnatural. For one thing 
may be unnatural in one case, and another thing w 
another case , and that which is natural in one is 
unnatural in another . 1 Now the evil taint of a natural 
force is something unnatural It is a lack of the 
thing's natural virtues Hence, no natural force is 
evil the evil of nature lies in a thing's inability to 
fulfil its natural functions 2 
27 Neither inhereth evil in our bodies. For ugh 
ness and disease are a deficiency in form and a wan 
ot order. But this is not wholly evil, being rather 
a lesser good For were there a complete destruc- 
tion of beauty, form, and order, the very body mus 
isappear. And that the body is not the cause 0 

Zi A m the soul LS P lai » m that evil can be nigh at 
hand even WI thout a body, as it is in the devils 

1 **? S 5! nts ' souIs and bodies is a weakness and 
pse m the condition of their natural virtues 
inhere,;" 13 the famihar motion true that “Evil 
hath a mat:ter 9 ua matter " For matter, too, 
matter is m °f^ er » beauty, and form And 1 

quahty or form^h?^ thfngS ' and in ltsclf hath n ^ 
in that case n- h ST Can It: P roduce anything, sw# 
suffering anv n0t of ltsdf even the P 0VVCf T 

g any Nay, how can matter^ 

!f ws 21 m C S*. f o°pw2d ?°°i Thus the sum total of natural 

*ff efore IS not *• sucfa P ^o S l ’^'ultimate unity of Nature, ^ 
**£ c PP ° Sed to *<= Good It is not esuntt^J 

Section 30 

The argument of the w Kni. 

he essential nature of things as “ that evil is not inherent in 

ns« in parti (ruin a whole or nf „„„ Ii 
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evil ? For if it hath no being whatever, it is neither 
good nor evil , but if it hath a kind of being, then 
(since all things that have being come from the 
Good) matter must come from the Good And 
thus either the Good produces evil (z e evil, since it 
comes from the Good, is good), or else the Good 
Itself is produced by evil (z e the Good, as coming 
thus from evil, is evil) Or else we are driven back 
again to two principles But if so, these must be 
derived from some further single source beyond them 
And if they say that matter is necessary for the 
whole world to fulfil its development, how can that 
he evil which depends for its existence upon the 
Good? For evil abhors the very nature of the Good 
And how can matter, if it is evil, produce and nourish 
Nature? For evil ,gua evil, cannot produce or nourish 
anything, nor create or preserve it at all And if 
they reply that matter causes not the evil in our 
souls, but that it yet draws them down towards evil, 
can that be true ? For many of them have their 
gaze turned towards the Good And how can that 
he, if matter doth nothing except drag them down 
towards evil ? Hence evil in our souls is not derived 
from matter but from a disordered and discordant 
motion And if they say that this motion is always 
the consequence of matter , and if the unstable 
medium of matter is necessary for things that are 
incapable of firm self-subsistence, then why is it that 
evil is thus necessary or that this necessary thing is 
evil ? i 

29 Nor is the common saying true that Deprivation 
or Lack fights by its natural power against the Good 
For a complete lack is utterly impotent, and that 

1 Matter, it is argued, is evil because the discordant motion of the 
roul spring’s from matter But, replies D , matter is necessary for 
certain kinds of existence Hence it follows that enl is necessary But 
this is impossible 
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which is partial hath its power, not in so far as it 
is a lack, but in so far as it is not a perfect lack. 
For when the lack of the Good is partial, evil is not 
as yet ; and when it becomes perfect, evil itself utterly 
vanishes. 

30. In fine, Good cometh from the One 
Cause ; and evil from many partial deficiencies God 
knows evil under the form of good, and with Hi® 
the causes of evil things are faculties productive 01 
good. And if evil is eternal, creative, and powerful, 
and if it hath being 1 and activity, whence hath it 
these attributes? Come they from the Good? Gr 
from the evil by the action of the Good ? Or fro® 
some other cause by the action of them both? A' 
natural results arise from a definite cause; arid 11 
evil hath no cause or definite being, it is unnatural 
. or Hiat which is contrary to Nature hath no pl aCC 
f urc ’ even 35 unskilfulness hath no place ® 
skilfulness Is the soul, then, the cause of evils, even 
as fire is the cause of warmth? And doth the soul, 
en, fill with evil whatsoever things are near it? Gr 
!f C th Z- n ? Ure ? f the soul ln itself good, while yet ® 
cnnf^ IVltieS the soul 155 sometimes in one state, and 
m another ? 1 Now, if the very existence 
derived ? 1 w natur3ll 7 evil, whence is that existence 

c-uve Cause of * 

in its activities n ^P n are ^° od ' Hut if it is evil merely 

Otherwise (* / if ^t” doth*”* f Condition IS not 
good quality) what is a * so assume 

% U herelding * J J ! “ ,° ngin ° f ** VirtUCS 
the ultimate root of* goodness ^ < ? octnne of the timeles* aetf— 

unchanged by the failures and 1D dmdual which remain* 

* D is arguing with those Vho fe ei ?P oraI self 
neewaryto the existence of the world . ^ ^ a m tome sen* 
place in it Sin it, they hold, a n~Ci nd theref ore has a permanent 

n «**svy self-reahrabon of human 
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There remains but one alternative . Evil is a weak- 
ness and deficiency of Good 
31 Good things have all one cause. If evil is 
opposed to the Good, then hath evil many causes. 
The efficient causes of evil results, however, are not 
any laws and faculties, but an impotence and weak- 
ness and an inharmonious mingling of discordant 
elements Evil things are not immutable and un- 
changing but indeterminate and indefinite the sport 
of alien influences which have no definite aim The 
Good must be the beginning and the end even of all 
evil things For the Good is the final Purpose of all 
things, good and bad alike For even when we act 
amiss we do so from a longing for the Good , for no 
one makes evil his definite object when performing 
any action Hence evil hath no substantial being, 
but only a shadow thereof , since the Good, and not 
itself, is the ultimate object for which it comes m o 


existence. , , 

32 Unto evil we can attribute but an accidental 
hind of existence. It exists for the sake of som - 
thing else, and is not self-originating An n 
our action appears to be right (for it hath °° 
its object) while yet it is not really rig ( 

We mistake for good that which is not goo ) 
proven, then, that our purpose is different h 
action Thus evil is contrary to progress, purpose, 
nature, cause, principle, end, law, will, * j.f. 
Evil is, then, a lack, a deficiency, a weakness, a hs 
proportion, an error, purposeless, un o y, , ’ 

unwise, unreasonable, imperfect, UI V ’disordered* 
indeterminate, stenle 

l^gf^g^g^stence whatever How, 

iouU which are in ‘5 ter be (S* is) a form 

ihu is so, we cannot explain ” b 
of self rcalirauon for human souls 
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then, is it that an admixture of the Good bestows any 
power upon evil ? For that which is altogether desti- 
tute of Good is nothing and hath no power. And 
if the Good is Existent and is the Source of will, 
power, and action, how can Its opposite (being des- 
titute of existence, will, power, and activity), have any 
power against It? Only because evil things are not 
all entirely the same in all cases and in all relations 1 
In the case of a devil evil lieth in the being contrary 
to spiritual goodness , in the soul it lieth in the being 
contrary to reason ; in the body it lieth m the being 
contrary to nature 


.,33 , w can evil things have any existence at all 

1 ere a Providence? Only because evil (as such) 
a no being, neither inhereth it in things that have 
r./p* .j nd nau ght that hath being is independent 
wfif>if OVI ^ en T C j’ evd hath no being at all, except 

the Cd -Y ith the Good And lf no thin 2 10 

the 22? • 13 wlthout a share in the Good, and evil is 

utterlv ° f Good and no thing in the world is 

is in all th ltUte of \ Good > then the Divine Providence 
out It anc ? not b in g that exists can be witb- 

by Provident f 11 ^ e ^ ects that anse are turned 

of themselves purpose ’ for thc succ0Uf 

common) and ft ot ^ e . rs (either individually or in 
vidually for each US 1 L- S Providence cares indi- 
Therefore we shall partlcidar thing in all the world, 
so often heard thaf^p 00 hced to the fond argument 
virtue even agamsf ™° Vldence shaU lead us unto 
Providence to violate r Wl ll." 'Tis not worthy of 
dential character is s t )r atur< r Wherefore Its Provi- 
the nature of each inSuZ*, , rein * tha t It preserves 
vision for the free and fn^ Ua ’ and> ln making pro- 
unto their state, providm^"?^ hath res P ect 
1 * • Eni things are no , **’ ota In general and in 

partial aspect. bad, hut are bad onl r ,n son* 
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particular, according as the nature of those It cares 
for can receive Its providential benefactions, which 
are bestowed suitably on each by Its multiform and 
universal activity 

34 . Thus evil hath no being, nor any inherence in 
things that have being Evil is nowhere qua evil ; 
and it anses not through any power but through 
weakness Even the devils derive their existence 
from the Good, and their mere existence is good 
Their evil is the result of a fall from their proper 
virtues, and is a change with regard to their indi- 
vidual state, a weakness of their true angelical 
perfections And they desire the Good in so far 
as they desire existence, life, and understanding , and 
in so far as they do not desire the Good, they desire 
that which hath no being And this is not desire, 
hut an error of real desire 

35 By “men who sin knowingly” Scripture means 
them that are weak in the exercised knowledge and 
performance of Good , and by “ them that know the 
Divine Will and do it not,” 2 it means them that have 
heard the truth and yet are weak in faith to trust the 
Good or in action to fulfil it 3 And some desire not 
to have understanding in order that they may do 
good, so great is the warping or _ the weakness 
of their will And, in a word, evil (as we have 
often said) is weakness, impotence, and deficiency o 


1 T«pl UtojffTOV tou byadov yviait 

* In the previous section D has main tamed that all 
desire the Good Hence it follows that all sra is due to ignorance , jo 
could we all recognize that which we desire we wcm ° , D _ a j ane Q f 

^ises the question What, then, does Scripture m ^7 wilful 

men who sin knowingly? To this D replies tha nossess a* 

ignorance It is the failure to exercise the know edg pos? 

"hen we know a fact which yet is not actually pr««it to ourmi ^ 
We know (having been taught it) the desirableness of theGood^tmt 

We can shut this desirableness out from our minds ; , 
upon it In such a case we refuse to exercise our knowledge 
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knowledge (or, at least, of exercised knowledge)^ 
of faith, desire, or activity as touching the Good 
Now, it may be urged that weakness should not e 
punished, but on the contrary should be pardone^ 
This would be just were the power not within mans 
grasp , but if the power is offered by the Good tna 
giveth without stint (as saith the Scripture) that 
which is needful to each, we must not condone the 
wandering or defection, desertion, and fall from the 
proper virtues offered by the Good But hereon let 
that suffice which we have already spoken (to the 
best of our abilities) in the treatise Concerning Jvstiu 
and Divine Judgment : x a sacred exercise wherein 
the Truth of Scripture disallowed as lunatic babbling 
such nice arguments as despitefully and slanderous y 
bl^pheme God In this present treatise we have, ° 
e best of our abilities, celebrated the Good as tru y 
Admirable, as the Beginning and the End of a' 
mgs, as the Power that embraces them, as Tha 
i - 1 ? form to non-existent things, as Tha 

tViinrr 03-11565 aP good things and yet causes no evi 
mcr g a ii a !v, perfect , Provi dence and Goodness surpass* 
turnimr 3re and ail that are not » 

as Thft b W^ ln ^f and thc Iack of Itself unt ° g00d ’ 
and r ^ t 1 3 hlCh f must desire, yearn for, and love » 
“ d t “ P °" °l ™ny othe/quaI,t,es' tte wh.ch 
expoundedf Ument hath - raeth '"k=. in th.s chapt« 

1 This treatise is lost. 



